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Introduction

Ancient Greek associations have been defined by Francisco Maria De Robertis! as “a voluntary
meeting of people pursuing a permanent common purpose, in a system of mutual relations of which
everyone is well aware”. Although many decades have passed since De Robertis first formulated this
definition, it is still referred to by many scholars. Modern researchers often add the adjective
“voluntary” when referring to ancient associations in order to differentiate between the
aforementioned associations, and the ones whose membership was obligatory, as was the case for the
state organizations like demoi or phatries.? Other adjectives used are “non-public” and “private”

although their use is not unanimously accepted by the academic community.®

Most scholars divide the ancient Greek associations into two subgroups based on their purpose
(religious and professional)* or three based on their membership bases (a. associations whose
members were associated with a household, b. associations whose members practised the same trade,

c. associations whose members reunite for the worship of a deity).>

As it has already been pointed out by researchers, most ancient Greek associations were to some
degree religious associations, since they often worshipped deities or performed activities related to
the worship of the gods. An association is therefore only characterised as a religious association when
the performance of acts of worship was the primary reason for its foundation. This is not always
possible to determine, since the epigraphical and papyrological sources are often fragmentary or in
bad condition. Even when the evidence is in perfect condition, the available information is not always

enough for us to determine the purpose of the association and characterise it as religious or

1 De Robertis 1938, 7.

Wilson 1996, 1; Ascough 2002, 3; Arnaoutoglou 2003, 23 maintains that while membership in demes was obligatory,
as it was a requirement for the acquisition of the Athenian citizenship, this was not the case for the phatries which he
characterises as a “puzzling example”.

Arnaoutoglou 2003, 23 summarises the arguments against them with the statement “one may wonder to what extend
participation in private cult associations was really voluntary, taking into account the need for forming alliances,
family traditions and continuity, religious, social and political alliances”

Roman voluntary associations or collegia had an additional type called collegia tenuiorum (funerary collegia) but
this thesis will focus solely on ancient Greek associations.

> Kloppenborg 1996, 26.



professional. Other factors are then taken into consideration, for instance the terminology used (e.g.

the term thiasos or the term synodos when accompanied by the name of a deity).

Depending on which criteria one uses for the characterisation of a group as private association,®
there are different views on the terminus ante quem for the existence of ancient Greek associations.
If we regard koinoniai as associations then the first instance that the term appears is on the laws of
Solon in 594 BC.” The other possibility is if we accept only indisputable terms such as thiasoi and
thiasotai, which are first attested in a 5™ century inscription from Piraeus.? In both cases, the earliest
evidence is from Athens, a city with very rich epigraphical material. The ancient Greek associations,

however, met their greatest spread during the Hellenistic period.

In Egypt, there were also Egyptian organized religious associations even before the Greek conquest.®
Mario Paganini has summarised the differences and similarities between Greek and Egyptian
associations and concluded that there are no safe criteria to distinguish the one from the other.’® He
argues that the language should no longer be used as a criterion because, as Greek was the official
language, the native population also used it on some occasions. Greeks on the other hand, had no
reason to learn demotic and it is much safer to assume that the members of the associations that used
the demotic language for their documents would have been Egyptian or at least would have had “a
particular affinity to the traditional Egyptian environment”.!* There are also cases of associations
mentioned in Greek sources that have characteristics usually encountered in Egyptian associations.'?
In such cases it is often impossible to tell whether it is a case of a Greek association that has adopted
some Egyptian characteristics because of the cultural exchange between the peoples or whether it was
an Egyptian association using the Greek language (perhaps even alongside the demotic). For this
reason, we will refrain from characterising the associations mentioned in the Greek sources from

Ptolemaic Egypt as “Greek” or “Egyptian”.

The aim of this thesis is to identify all religious associations from Ptolemaic Egypt mentioned in

Greek sources, and to investigate its mechanisms, functions and dynamics. Special value will be

Jones 1999, 31 uses a different set of criteria and tools to study the ancient association. He used a scale based on sets
of opposing characteristics such as Voluntary/Nonvoluntary, Temporary/Permanent and Expressive/Instrumental. He
does not believe that these categories are mutually exclusive.

7 Jones 1999, 5.

8 Steinhauer 2012, 26.

®  Paganini 2017, 134.

10 Paganini 2017, 146.

11 Paganini 2017, 141-142.

12 One such case is the association of Zeus Hypsistos mentioned in chapter N of this thesis. For more information on

this association and its Egyptian elements see Kloppenborg 2020, 203.



placed on shedding light on the complex relationship between the Greek and the native Egyptian
populations, which was largely influenced by the Ptolemaic interior policy. The geographical and
chronological limit of this research will be Ptolemaic Egypt from the reign of Ptolemy I Soter until
the defeat of Cleopatra VII and Marcus Antonius from Octavian at 31 BC. The main focus of this
thesis will be placed on associations mentioned on the Greek sources, which consist of papyri and
inscriptions. Demotic sources will also be taken into consideration, since, as mentioned above®®, the
two types intermingle and cannot be regarded as two separate bodies based solely on the language.
There will be certain criteria used to determine firstly whether a group mentioned in the sources was
indeed an association and how certain we can be about that characterization and secondly whether an

association can be classified as religious.

I. History of Scholarship

The history and evolution of ancient associations or “fenomeno associativo”!* has sparked the
interest of scholars from as early as the 19" century. The first to address the issue was Theodor
Mommsen,'® whose book on Roman collegia was published in 1843. His work set the tone for the
early research on Roman associations and more publications followed.*® It took thirty years after that
for the first monograph on Greek associations to be written by Paul Foucart.!” Foucart’s work focused
on the religious associations of certain areas, mainly Attica but it continued to be relevant for many
decades afterwards. The first publication that dealt with all forms of ancient Greek associations was
written by Erich Ziebarth in 1896. It was also the first to mention the associations in Ptolemaic Egypt,
although a much more detailed analysis in the subject was provided by Franz Poland in his monograph
titled “Geschichte des griechischen Vereinwesen”.'® Poland’s work remains to this day the most
comprehensive research on ancient Greek associations and continues to be a reference work for
scholars, as he managed to document and create a list of all associations mentioned in material

(inscriptions or papyri) that had been available during the first decade of the 20" century.

13p.3

14 The term was introduced by de Robertis 1973.
15 Mommsen 1843.

16 TLierbenam 1890; Waltzing 1895.

17" Foucart 1873.

18 Poland 1909.



Despite the early interest in the subject, the number of monographs on ancient Greek associations
remains low, mainly because the amount of the material available has increased so much during the
last century, that it is impossible for all the material to be included in one monograph. For this reason,
new works on the subject mainly focus on one geographical region or city (e.g. Athens)'® or on one
deity.?’ There are, however, also some quite thorough modern collections of texts on the subject such
as John Kloppenborg’s, Richard Ascough’s and Philipp Harland’s “ Associations in the Graeco-
Roman World: A Sourcebook”? along with their volumes with texts from Attica, Central Greece,
Macedonia and Thrace (vol. I),?? the North Coast of Black Sea and Asia Minor (vol.I)?® and Graeco-

).24

Roman Egypt (vol. II).“* Recently, scholars have created online databases for ancient associations

like “The Inventory of Ancient Associations”,?® which aims to document all private associations from
500 BC to 300 AD from the area of Central Mediterranean to the Near East. Another database that
includes texts and sources in translation is the website of the “Associations in the Graeco-Roman
World”,?® which was created by Philip Harland as a companion to the book.?’ The editorial board of
“The Inventory of Ancient Associations” has also set some clear criteria for determining what can be

classified as “association”, which will be taken into consideration during the course of this thesis.?®

As this thesis focuses on the associations of Hellenistic Egypt, the history of scholarship of this
particular area will be analysed next. The first monograph on the subject of associations in Greco-
Roman Egypt was written by Mariano San Nicolo and published in 1913. It was only during the past
year that a second monograph on the subject was produced, the already mentioned volume III of
“Greco-Roman Associations: Texts, Translations and Commentary” by John Kloppenborg. % It
should, however, be noted that neither monograph includes the complete amount of associations from

Greco-Roman Egypt that is known to us today. On the subject of the demotic sources on associations

19 For some examples of monographs that focus on the associations of Athens see Jones 1999 and Arnaoutoglou 2003.

20 One such monograph focusing on the associations dedicated to the worship of Dionysos is Jaccottet 2003, Choisir
Dionysos. Les associations dionysiaques ou la face cachée du dionysisme.

2L Kloppenborg, Ascough and Harland 2012.
22 Kloppenborg and Ascough 2011.

2 Harland 2014.

24 Kloppenborg 2020.

2> https://ancientassociations.ku.dk/CAPL/intro.php

% http:/philipharland.com/greco-roman-associations/

27 Kloppenborg, Ascough and Harland 2012.
2 https://ancientassociations.ku.dk/CAPI/intro-criteria.php

2 Kloppenborg 2020.
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of Egypt, the most comprehensive account is Francoise de Cenival’s.®® Both databases mentioned
above,®! include Egyptian associations and they can facilitate and complement their study. They also
contain material that is not mentioned in either of the monographs. New material can also be
published, and the databases present the advantage that they can be updated to include any new

material that is made available.

In this thesis the available Greek material will be used to identify and document all the associations
from Ptolemaic Egypt that can be classified as religious. As it has already been pointed out by
researchers, most associations were to some degree religious associations. Factors that are considered
indications that an association is indeed religious is the use of terms such as synodos or thiasos.
Demotic texts will also be taken into consideration with the aim to identify possible similarities and

influences.

I1. Egypt under the Ptolemies

As the history of Egypt during the Ptolemaic period is vast, the aim of this chapter is not to provide
an overview of the entire history of Egypt during this period. This chapter will focus instead on the
aspects relevant for this thesis, namely the religious policy of the Ptolemies and their predecessor’s,
Alexander III’s as well as their stance towards the native population and the relationship between

natives and immigrants.

When Alexander III conquered Egypt in 332 BC, he found an already established administration and
religious system that he chose to maintain. Upon his arrival, he offered sacrifices to the Egyptian god
Apis and organized musical and athletic contests as per the Greek custom.3? Alexander was named
pharaoh according to Egyptian temple reliefs and respected the Egyptian traditions.®® While he

maintained the status quo and the separation of Egypt into different nomoi, he named two of his own

30 De Cenival 1972.
3p. 5.
32 Arr, An. II1.1.

gkeifev 82 SraPag TOV mopov frev &¢ MEppv: kai BVel £kel T0ig e BALOIG O£0ig Kai 6 Amdt Kai dydvo Emoince youvik
OV 1€ Kol HOVGIKOV

33 Holbl 2001, 77.
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soldiers nomarchai and Kleomenes of Naukratis financial administrator. He promoted the latter to

satrap of Egypt soon after.3*

After the death of Alexander III, Ptolemy son of Lagos became satrap and later king of Egypt.
Shipley maintains that “Alexander’s reign in many ways seems to foreshadow — and certainly helped
to determine — the condition of the Greek world after his death”.® This notion is especially true for
Egypt. The Ptolemies were foreign rulers in Egypt and lacked legitimacy. At first, they attempted to
gain legitimacy by establishing a connection with Alexander 111, their predecessor.® To achieve this
end, Ptolemy I did not hesitate to seize Alexander’s body on its way to Macedonia and bury it initially

at Memphis and later at Alexandria.®’

Since the majority of their subjects were Egyptians and the Greek immigrants formed only a small
part of the population, it was necessary to cooperate with the native elite and gain the acceptance of
the local population.®® As will become clear in this chapter, the Ptolemaic religious policy had always

played a major role in accomplishing these goals.®

The Ptolemies followed Alexander’s religious policy of maintaining the status quo and respecting
the local tradition. Ptolemy I and his successors were named Pharaohs of Egypt.*° Ptolemy I chose
his throne name carefully to reflect the dynastic link between himself and his predecessor, Alexander
I11.#! The title of Pharaoh however, did not come without certain responsibilities. The Pharaoh, as son
of Ra, was responsible for maintaining the Maat (universal order). This role could be fulfilled by

restoring the gods’ temples and erecting new ones.*> When Alexander III founded Alexandria, he

34 Holbl 2001, 12. Arr. An. [11.5.4
K\eopévnyv 10v €k Nawkpdtiog: kol t1o0Te mapnyyEAAETO TOVG HEV VOUGPYOS £GV GPYELY TAV VOUDVIDY KUTO GQAG
kafdamep £k TaAaoD KoOEIGTAKEL, ADTOV 08 EKAEYEWY AP ADTAV TOVG POPOVG: 01 8 ATOPEPELY aOTH ETdyOnoav.
35 Shipley 2008, 38.
% Ptolemy later took advantage of his first military victory against Perdicas to present himself as conqueror of the
land D.S. 18.39.5
advvarov yép fiv Todtov petadsivon S1 10 Sokeiv v Alyvrrov St tiic idlog dvSpeiag Eystv olovel Sopikmrov.

37 Paus.1.6.3
kol Makedovav tovg toyfévtag tov Ale&hvopov vekpov £¢ Alyag kopilew avéneioey oTd mopoadoivat: Kol TOV HE
v Voo 1@ Mokedovmv E8amtey &v Méuget, oo 8¢ Emotdpevoc moispnoovra Iepdikkav Afyvntov glyev év puiaki

38 Wellendorf 2008, 33.

3 According to Worthington 2016, 185, Ptolemy I “unlike the Pharaohs, he had no right to rule, so he embarked on a
complex policy that was ultimately anchored in religion and understanding of other cultures to secure his acceptance”.
40 Doubts about the Ptolemy I’s coronation as Pharaoh have been expressed by Gorre 2013, 101 and there are even some

doubts concerning Alexander III’s coronation (Burstein 1991, 139-145)
41 Helbl 2001, 80.
42 Minas-Nerpel 2018, 124.
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made sure that Isis would be among the gods worshipped in the new city and he secured a place where
her temple would be built.** Ptolemy I may not be as widely known for his temple-building policy as
some of his successors but he also made contributions** and by following Alenxander I1I’s policy he
set the tone for his successors. As both Egyptian and Greek sources confirm, the first Ptolemies treated

the Egyptian population with benevolence (philanthropia).*

One clear example of Ptolemy’s
benevolence is attested in the satrap stele that was erected by the priests of Buto in 311 BC. The stele,
that is written in hieroglyphic, honours Ptolemy I for restoring lands to the priests that had been taken
away by the previous Persian regime. Of course, as lan Worthington has stated, there were often other
motives for these acts of so-called benevolence related to strategy or politics.*® Nevertheless,
whatever these motives may have been, it remains a fact that the Ptolemies realised from early on the
significance of their cooperation with the native religious elite. It is for instance the most prevalent
view in modern scholarship, that it was him who introduced Serapis, a syncretic deity that originated
from the Egyptian Osiris-Apis and combined both Greek and Egyptian characteristics.*” Despite this,
scholars have questioned the nature of the relationship between Ptolemy I and the Egyptian elite and
the degree of their cooperation.“® It is possible that the beginning of this relationship had not been as
harmonious as it seemed at first glance,*® but it certainly evolved and changed a lot during the three
centuries of Ptolemaic rule. It was perhaps during the reign of Ptolemy II that more stable foundations
were set.”® Ptolemy II had made several financial, social and cultural reforms during his reign.®! One
of these reforms concerned a tax called apomoira which was previously paid by cultivators of temple
land directly to the temples.’? After Ptolemy II’s reform in 263 BC, the tax from the land belonging

to the temples would be collected by tax farmers and then redirected to the temples.® This way the

4 AmrAnll.1.5

Kol oa0TOg T onpueio TH mOAel EOnkev, tva 1€ dyopav v odth Seinaco et kai iepd doa kol Oedv dvivev, TOV pdv
B, "Tordog 8¢ Alyvrtiag, kol 10 teiyog 1) mepiPePAficOo.

4 Heélbl 2001, 86.

4 OGIS 90, OGIS 56, Samuel 1993, 168. For OGIS 56, see also Pfeiffer 2004.

4 Worthington 2016, 124,

47 Merkelbach 1995, 73; Pfeiffer 2008, 388; Smith 2017, 391; Fassa 2020, 142-152.
48 Gorre 2013, 101-102.

49 Huss 2001, 445.

50 Gorre 2013, 104 believes that it was Ptolemy II who initiated the cooperation with the native priesthood.
51 Thompson 2008, 27-38.

52 Clarysse and Vandorpe 1998, 12.

53 Clarysse and Vandorpe 1988, 13-17 believe that by this new reform all owners of land would have to pay the

apomoira. The cultivators of temple land paid the apomoira to tax farmers (and they to the temples) while all other
income was used for the cult of Arsinoe II.
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native priests depended of the goodwill of the King to receive this income.>* Both Ptolemy I and

Ptolemy II even had an Egyptian priest, Manetho as their advisor.

Despite the relationship between the Ptolemies and the priestly elite, the Ptolemies openly promoted
Greek culture, often while openly discriminating against the native population. Cases of such
discrimination can be found in the Ptolemaic tax system. While Greek citizens were not expected to
pay the obol tax, the Egyptians were even though they could also be exempted if they practised certain
occupations.® In reality, as Koenen has stated, the Ptolemaic monarchy resembled a Janus head with
one face towards the Greeks and the other facing the Egyptians.*® They tried to gain the support of
the Egyptian population but without forgetting their Greek subjects who were a minority among the
locals. The Greeks and those who had received a Greek education were the privileged elite. The goal
was to strike a balance between the two different cultures without alienating one or the other and
without really eliminating the “ruling class” subjects dynamic. Ptolemy II Philadelphus for instance

associated himself and his wife Arsinoe II with both Greek and Egyptian gods.

During the reign of the last Ptolemies (from Ptolemy IV until Cleopatra VII), the situation changed
because of Egypt’s decline in power and internal turmoil. Ptolemy IV continued the temple building
policy of his predecessors,®” but some of the events of his reign, the most important of them being the
battle of Raphia, shifted the power dynamic of the relationship between Greeks and Egyptians.*® By
studying the Egyptian edicts from the beginning of Ptolemy IV’s reign until the aftermath of the battle
of Raphia, H51bl also comes to the conclusion that the relationship seems more balanced afterwards.*
It was during the reign of Ptolemy VIII Euergetis, when significant changes in the social position of
the local population took place. Ptolemy VIII supported actively the Egyptian population by
increasing their privileges. He issued an edict that the Egyptian clergy would not lose their posts and
the temples would retain their right to provide asylum,® he established new military positions for the

Egyptians, and he even allowed his relative, Berenice to marry an Egyptian priest.®!

Unfortunately, the information regarding the Ptolemaic policy on private religious associations is

limited. There is evidence for one Ptolemaic edict issued by Ptolemy VIII Euergetes at the end of the

5 Gorre 2013, 104.
5 For more information on this subject see chapter 2, part II.
5 Koenen 1993, 25-26.

57 Huss 2001, 457.

5 Huss 2001, 445; P1b.V.107.2-3.

5 Holbl 2001, 164.

60 P, Tebt. III. 699.

61 Holbl 2001, 198-199.



civil war with Cleopatra II in 124 BC.5 Its meaning is not very clear as the papyrus is fragmentary,
but it seems that it was referring to the confiscation and auction of land that belonged to associations
and it has been speculated that these associations would be afterwards dissolved.®® The reason behind
it is not stated and Matt Gibbs has expressed the hypothesis that is could have been the consequence
of a stasis.%* The edict is quoted in a receipt for payment for land that was put to auction by the state.
The buyer is Ammonius, son of Taurinos, and the land or part of it probably belonged to the
associations mentioned in the decree.®® Matt Gibbs believes that the existence of such an edict shows
that the state officially acknowledged the existence of associations and had previously allowed them
to possess property and land.®® Another royal edict on associations is that of Ptolemy IV regarding
artists of Dionysus.®” There is much controversy and debate on its purpose. While some scholars
believe that the aim was to have some kind of control over the artists of Dionysus®®, others that it was
an attempt to unify the cult of Dionysus®® while more recent studies claim that the purpose was to

order a census of artists of Dionysus for tax purposes, as they enjoyed some tax privileges.

III. Structure and Organization

Closing this introductory chapter of the current thesis and before we move on to the main part, it
would be useful to provide the reader with some brief information on the structure of this thesis and
the methodology applied. The current thesis is organized in four parts: the introduction, part I, part II
and the appendix. The aim of the introduction was to provide the reader with information about the
terminology applied, the history of scholarship on the subject and some relevant historical

background.

62 P.Tebt. I1I 700

63 Taubenschlag 1955, 647.

64 Gibbs 2015, 256.

8 Hunt and Smyly 1933, 40; Gibbs 2015, 254-255.
8  Gibbs 2015, 255.

67 BGU. VI 1211. It should be noted that the technitai of Dionysos cannot be classified as a religious association but a

professional one, whose membership basis comprised mostly of musicians or other artists with professions related to
theatre. For more information of the artists of Dionysos see Aneziri 2003.

6 Bagnall and Derow 2004, 260.
8 Tondriau 1946, 149-156.
70 Capponi 2010, 118.
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All the papyrological and epigraphical sources on the subject of religious associations of Ptolemaic
Egypt will be analysed and discussed in the main part of the thesis, while the original sources along
with an English translation will be included in the appendix. The main part will be divided into two
subparts. In the first subpart, the associations will be organized according to the deity or deities
worshipped. The deities will be divided into Egyptian and Greek and listed in an alphabetical order,
while associations dedicated to the worship of the royal couple will be listed last. In many cases the
ethnicity (Greek or Egyptian) of the deity, is not clear as quite often the deities possessed a
combination of both Greek and Egyptian characteristics. It should therefore be noted that the
organization of the deities and their separation into Greek and Egyptian is merely a convention that
does not necessarily reflect the true character of the deity or the associations. In cases where an
epigraphical source (usually a stele) is accompanied by a relief, the relief will be analysed as well,
when access to photograph of the relief was possible. Due to the Covid-19 pandemic, the access to
libraries was restricted during the majority of the writing process of this thesis and therefore the access
to some sources was not possible. Although in the majority of the sources studied, it is possible to
have at least an indication of which deity the association would have worshiped, there are also some
cases where, even though there is some indication that the association might have been religious, it
is impossible to identify the deity worshipped. Most of these sources are analysed in part 11, when
there is valuable information to be gained and analysed. There are, however, also some cases that do
not provide information relevant for the purposes of this thesis and therefore, are not mentioned in
any of its main parts. These sources are still included in the appendix as they are taken into

consideration for statistical purposes.

The aim of the second subpart (part II) is to study in depth the available sources included in the
appendix in order to gain a better understanding of the inner workings and mechanisms of the private
religious associations of Ptolemaic Egypt. Additional sources both from Egypt (written in demotic)
and from other parts of the Hellenistic world, have been used, when necessary, as parallel texts. The
main focus has been on the membership of the associations, because the gender, social status and
ethnicity of the members form the identity of an association, although the internal organization and

financial aspects have been analysed as well.

Part |
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A. Anubis Associations

Anubis was the god of mummification, embalming and the judge of the dead. He was a canine god,
usually represented with the head of a jackal or a wild dog. It is possible that his form was intended
to placate the jackals and wild dogs that devoured the corpses of the dead buried in shallow or
otherwise accessible graves. This was a type of protective magic.’* Anubis used to be the most
significant mortuary deity during the largest part of the Old Kingdom. At the end of the third
millennium BC, he was replaced in his role as King of the Dead by Osiris, although he did retain a
secondary role and was incorporated into his mythology.”?> Anubis was in the Osirian myth the one
who mummified Osiris and in some versions he was also Osiris’s son, although in others he was the

son of Hesat and Bastet or of Nephthys and Seth, Nepthys and Ra or even Nephthys and Osiris.”

During the Ptolemaic period, Anubis was assimilated with the Greek god Hermes and more
specifically with the chthonic side of Hermes as psychopombos, the one who brought the souls into
the Greek netherworld, Hades. There are inscriptions and dedications to the God Hermes-Anoubis or
Hermanoubis even though Hermes’s fusion with Thoth enjoyed greater popularity. The majority of
the material mentioning the syncretic deity Hermanubis is from the Roman period,’* although there
is one example that could be dated during the late Ptolemaic or early Imperial period.” The Egyptian
god Anubis is attested far more often than the syncretic form of Hermanubis and his cult spread to
the rest of the Hellenistic world along with the cult of Isis and Serapis. Naturally Anubis’s cult was
not as popular nor as widespread as that of Isis o Serapis. The three deities were occasionally
worshipped or grouped together as a triad’® and there are also cases where Anubis was worshipped
alongside Isis, like in the Ptolemaic temple of Isis Hermuthis in Medinet Madi.”” During the period,
a temple dedicated to Anubis at the Memphite necropolis of Saqqara, known as Anubieion, was

constructed by Ptolemy II Philadelphus and rebuilt by Ptolemy V Epiphanes.®

71 Wilkinson 2003, 187.
72 Pinch 2002, 104.

73 Wilkinson 2003, 187.
74 Benaissa 2010, 67.

75 Grenier 1977, 23, ‘Eppavoopidt Oeidt peyddwl nnkowt kai edyapiotol Zapani/ wv Alovuoiov Zapamnideio[g] kai/

EvxAeia 1) to0tou &deAgn) kalil/ yovr Onep Aovuaiov tod vi[od] 1 (Etoug), ABLp .
76 As in the inscription OGIS 97, No 2.
77 Sfameni-Giasparro 2018, 536.
78 Smith and Jeffreys 1981, 22, Cannata 2007, 224.

12



There are no certain cases of religious associations of Anubis during the Ptolemaic period. There are
however dedications to Anubis from private associations and the possibility that these associations
were dedicated to the worship of Anubis cannot be completely ruled out. The first dedication comes
from a synodos mentioned in the inscription No 1 (SEG 8, 544)"° from the first century BC. The
inscription does not provide any more information about the synodos or its members. It is clear
however that this is really a case of a private association from the term synodos that is used to describe
the association. The second dedication (No 2)% was a dedication to Isis, Serapis/Osiris and Anubis
on behalf of the royal couple using the Ayper + genitive formula. This type of dedicatory inscriptions
can be found mostly in Egypt and is usually addressed to Serapis or Isis, sometimes alongside other
Egyptian deities.®! P.M. Fraser was the one who proposed the translation “on behalf of * for this type
of dedications and argued that they were a way in which the subjects expressed their loyalty to the
rulers.®? Eleni Fassa has claimed that this formula shows also some kind of hierarchy with the gods
being on top and the dedicant in the bottom.® We cannot be sure which of the three Gods was
worshipped in this thiasos, or even whether it was just one deity worshipped and not all of them. The
inscription names Sparis, the thiaseitai and the komegetai as the ones who made the dedication of an
altar and a persea tree to the gods on behalf of (hyper) king Ptolemy V Epiphanes and queen Cleopatra
I Syra. The persea tree was one of the two sacred trees of the Egyptian religion and after the
Alexandrian conquest, it was incorporated into the Greek tradition and a new myth was created for

its origin in which it was the Greek hero Perseus who introduced the tree to the Egyptians.

B. Isis Associations

Isis was the most widely worshipped Egyptian goddess during the Hellenistic and Roman era. Isis’s
history, however, begins long before. Her name is first attested in scripts from the 5™ Dynasty. At first

her role was mainly that of a mortuary deity, and she was known almost exclusively for her part in

79" All inscriptions included in the appendix of this thesis will be from now on referred to with the series that they appear
in the appendix e.g. No 1.

8 OGIS 97, CAPInv. 160.
81 Fassa 2015, 1.

8 Fraser 1972, 226.

85 Fassa 2015, 7.

84 Caneva 2016, 46-48.
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the Osirian myth, as sister-wife of Osiris and mother of Horus.® Her role became more prominent
with time and she began to develop more functions and attributes such as her magical abilities®. Isis

87

even absorbed attributes originally associated with other deities, mostly Hathor and

Renenutet,®which facilitated her identification with Demeter during the Ptolemaic period.

The cult of Isis had arrived in Greece even before the conquest of Egypt. There is evidence that Isis
was worshipped in private associations®® in Piracus before 333/2 BC.% It was, however, after the
beginning of the Polemaic reign in Egypt, when Isis acquired some more hellenisized aspects.®! Her
role increased even more. She was associated with numerous Greek goddesses, primarily Demeter
and Aphrodite (the latter because of her previous association with Hathor, goddess of love), but also
occasionally Artemis and Tyche.®? During this period, Isis becomes protector of sailors,* an aspect
that probably originated from Aphrodite’s epithet Pelagia.** Even more significant were the changes
undergone by Isis’s consort. Osiris was in the Hellenistic era replaced by Serapis, a new god

introduced by the Ptolemies.

The Ptolemies promoted the worship of Isis as well as that of other Egyptian Gods. They built new
temples, such as the temple of Isis at Philae and renovated old ones such as the temple at Behbeit-el-
Hagar.® Isis was also worshipped alongside Serapis at the Serapeum of Alexandria.®® In Egypt there
were both public and private cults of the goddess. This thesis focuses however solely on the private

religious associations.

8 Hollis 2009, 1.
8 Tsatsou 2012, 52. Isis became associated with magic during the Middle Kingdom.

87 Gillam 1995, 218, Hollis 2009, 2. Isis absorbed Hathor’s motherly side and her symbols: the headdress of cow horns
and the sun disc.

8  Dousa 2002, 154.

8 pakkanen 1996, 50-51.
9% 1G /M2 337.xabdmep Kai ol Atyortion 10 Tfg "Io18o¢ iepov i§puvtat.
91 Arroyo de la Fuente 1999, 164-165.

9 Bogh 2013, 229.

9 Dunand 2007, 258.

% Bogh 2013, 229.

% Minas-Nerpel 2018, 125-142.

% Tac. Hist. IV.84

templum pro magnitudine urbis extructum loco cui nomen Rhacotis; fuerat illic sacellum Serapidi atque Isidi antiquitus
sacratum
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The Greek evidence of private religious associations of Isis during the Hellenistic period is scarce.
There are four cases of possible associations of Isis that will be examined in this chapter. Three of

these inscriptions are dedications on behalf of the royal couple using the Ayper + genitive formula.

The first inscription (No 3) is classified as a certain case of an association.?’ It is the synod of Isis
Esenchebis, mentioned in an inscription from 68 BC found in Fayoum.®® The inscription is a
dedication of a topos on behalf of (hyper) King Ptolemy XII Neos Dionysos from the members of
the synod in the form of a stele. The synod has a leader named Helenos who bears the title of
synagogos and who had previously built an enclosure peribolos close to the place of assembly of the
inhabitants of the kome (komasterion). The epithet of Isis Esenchebis derives from the Greek
translation of the Egyptian title Isis in Chebis.% It becomes clear from the description on the
inscription that the procession building (komasterion)'®® was geographically in close proximity to the
local temple of Isis. Mario Paganini suggests that the proximity was not solely geographical and

considers possible a cooperation between the private and state cult of the goddess.1%

92 most likely dedicated to Isis. It is

The second association (No 4) is another private association,’
mentioned as “Snonaitiki synodos . The evidence is an inscription from Fayoum from 51 BC.1% The
inscription is also a dedication of a fopos,'® this time on behalf of (hyper) the queen Cleopatra VII.
This synod’s leader, Onophris, bears the title of synagogos. Onophris is also a lesonis, the high priest
of the local temple. The title lesonis is the Greek translation of the Egyptian mr-sn.1® He also
managed the temple’s income and the tax payments.% The epithet Snonais is believed to be
associated with the goddess Isis but, as the name of the goddess is not mentioned explicitly in the

inscription, the connection to Isis is likely, but not certain. Jan Quagebeur has expressed the

9 According to Mario Paganini “The terminology used (synodos), the internal organisation, the officials, and the

ownership of a fopos (which suggests the dealings in which the group was involved) make it certain that we have here a
private association, CAPInv. 66.

% 1. Fayoum 204, CAPInv.66.

9 Spiegelberg 1906, 182-3.

190 For more information on komasteria see Bailey 1986, 231-238; Bailey 2012, 194-196.
101 CAPInv. 66

102 Mario Paganini is certain that this is an association CAPInv. 68.

1031 Fayoum 205, CAPInv. 68.

104 The term can be translated as terrain or area. In Egypt, the term was often used by or in relation to associations, Bernand
1993, 106.

105 For more information on the office of lesonis during the Ptolemaic period seede Cenival 1972, 154-159; Chaufray
2009, 157-168; Monson 2012, 212-218.

106 Clarysse 2003, 21-22.
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hypothesis that the name Snonais derives from the epithet of Isis Nanaia.'®” Above both inscriptions
(No 3, No 4) there are Egyptian style reliefs depicting the goddess Isis, accompanied by a worshipper
(No 3) and Cleopatra VII!%® in an offering scene (No 4). 1 Mario Paganini has come to the
conclusion that the inscriptions of ancient Greek associations had to abide by either Greek or Egyptian
standards for decoration, but they did not mix the two styles. He also notes that topoi inscriptions like

No 3 and No 4, tended to follow the Egyptian patterns. 110

There is also mention of a prostates of Isis and Hercules, named Eponychos (No 5).1!! Usually the
term prostates was used to refer to either the president of a religious association or an official of a
state temple.''? There are cases where the term prostates was used as the title of an official in the
internal hierarchy of an association.!!® In this case, even though Franz Poland believed that the term
was used in the context of an association, Mariano San Nicolo, claims that the term was used to refer
to an official of a state temple.!'* For these reasons, while we cannot rule out the possibility that this
is also a case of a religious association of Isis and Hercules, the inscription does not present us with

enough evidence to classify it as an association.

115

Finally, Isis is mentioned in a dedication analysed in the previous entry~* along with Serapis/Osiris

and Anubis from the members of a thiasos on behalf of the royal couple.!®

C. Nechtpharaus Associations

The god Nechtpharaus is a deity mentioned only in seven documents (inscriptions and papyri), four

Greek and three demotic dated between 107/6 and 100 BC.}'” Because of the scarcity of the evidence,

107 Quagebeur 1973, 60.

108 Many Ptolemaic rulers chose to present themselves in an Egyptian style in temple reliefs or in sculpture. For more
information on the portrayal of Ptolemaic queens in te

109 For images of the reliefs see Paganini 2020, 200-201.

10 paganini 2020, 200-202.

11 SB 15956, No 3.

112 Clarysse and Winnicki 1989, 46-47.

113 San Nicold 1913, 95(2); Kloppenborg 1996, 26.

114 Ppoland 1909, 221; San Nicold 1913, 17.

115 See p. 12-13.

116 No 4, OGIS 97, CAPInv. 160.

17" P, Cair. 31019, C.Jud.Syr.Eg. 1, C.Jud.Syr.Eg. 3, P.Grenf. II 33, SB 1 5776,
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nothing can be said with certainty. There are clear indications that Nechtpharaus was somehow
associated with the god Suchos/Sobek and many scholars believe that Nachtpharaus was one of
Suchos’s epithets.!!® Recently though, Kim Ryholt who published the inscription Tebtynis VI 41 from
107/6 BC, expressed his belief that Nechtpharaus was in fact a deified ptolemaic general.*'°

The demotic inscription Tebtynis IV 41 is a stele marking the gathering place for the cult of the god
Nechtpharaus and Kim Ryholt believes that this stele records the foundation of the cult to honour the
deity who was none other than the general Nechtpharaus that is also mentioned in the inscription as
the owner of the estate where a building for the cult would be built.*?° The two papyri written in
demotic consist of an oracle question addressed to Nechtpharaus (or Nekhtharaus)*?! and a letter
mentioning an agent of Suchos and Nechpharaus.!?> Out of the four Greek papyri mentioning

Nechtpharaus, the three are relevant with the subject of this thesis.

The first such document is the papyrus No 6 (C.Jud.Syr.Eg. 1), which is a letter from Gebelein dated
in 103 BC!?®, Porteis sends this letter to Pates, Pachrates and the philobasilistai association to inform
them of the fact that a prostates of Nechtpharaus had been appointed. The papyrus No 7
(C.Jud.Syr.Eg. 2)?* also refers to the prostates of Nechthpharaus, although the second text is
fragmentary, and the rest of its content is note quite clear. Willy Clarysse and J.K. Winnicki believe
that it is likely that the term prostates in this text could refer to the leader of a private cult association
of Nechthparaus.!?® The association of Nechtpharaus seems to have had some connection with the

association of philobasilistai.*?®

The third document (No 8) consists of an undated inscription of the topos Nechtharautos from Kom
Ombo'?" that marks the place where the cult association of Nechtpharaus would have met. The term

can be translated as terrain or area. In Egypt, the term was often used by or in relation to

1
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8 Kapolny-Heckel 1972, 79, Clarysse and Winnicki 1989, 46, Monson 2019, 48.
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122 C.Jud.Syr.Eg. 3.

123 CAPInv. 825.

124 CAPInv. 825.

125 Clarysse and Winnicki 1989, 47. The other possibility mentioned and considered less likely is that of the prostates
being a temple official.

126 Paganini CAPInv. 825, No.
127 SEG:39.1702, CAPInv. 828.
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associations.!?® It is possible that in this case the term also referred to an association. The inscription

does not offer any other information.

D. Osiris Associations

Osiris was the eldest son of Geb and Nut and brother-consort of Isis. The myth of his death and
regeneration is perhaps the most famous one in the Egyptian mythology. At first the pair ruled over
the Nile valley and Osiris was the one who taught the Egyptians how to cultivate the land. Seth,
however, grew jealous of his brother’s popularity and murdered him. Isis found Osiris’s coffin at
Byblos but Seth got hold of the body, dismembered it and scattered the pieces around Egypt. She then
collected all of Osiris’s members except for the phallus (since it had been consumed by fish), made a
replica of the missing member and reassembled the body. Isis used the parts of Osiris’s body to have
a son, whom she named Horus.'?® After Horus defeated Seth, Osiris was resurrected as ruler of the
Netherworld (Duat). It was exactly these aspects of him, his regeneration and his association with the
Netherworld that contributed to his popularity.’*°The first written mention of Osiris is from a fifth
dynasty pyramid.!®! The origins, however, of the cult of Osiris are not that clear. There are many
theories concerning the origins of the cult but the majority has been criticized for lack of evidence.!32
It 1s likely that he was a syncretic deity, accumulating features and attributes of other pre-existing
gods like Andjety of the Eastern Delta region and Khenti- Amentiu or Lord of the Westerners of
Abydos.?® Other gods whose features he may have accumulated are Thoth, whose religion in Abydos
was possibly the influence behind the mysteries of Osiris** and Anubis, who was the main mortuary
deity during the Old Kingdom, until Osiris became the ruler of the Netherworld.**® Anubis adopted

then a secondary role as embalmer of the dead.

Even long before the conquest of Egypt by Alexander 111, the Greeks were familiar with the Egyptian

deities who were perceived as Egyptian counterparts of Greek gods. Osiris was translated in

128 Bernand 1993, 106.

129" plut, De Is. Et Os., 13-19.
130 O’ Connor 2009, 31.

131 Smith 2017, 114.

132 Smith 2017, 127-133.

133 Clark 1959, 97.

134 Mojsov 2005, 43.

135 pinch 2002, 104.
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Herodotus’s Histories as Dionysus.**® During the Ptolemaic period Osiris was assimilated with the
syncretic deity Serapis, who was to an extent an interpretatio graeca of Osiris-Apis. He did not cease,
however, to exist and to be venerated as an autonomous deity especially by the native Egyptian
population.¥” According to Stambough, Osiris maintained his association with myth and ritual and
continued to be worshipped within Egypt while Serapis had a more universal appeal and his worship
was largely promoted by the royal family.**® Despite the much wider support of the cult of Serapis by

the Ptolemies, there was a chapel dedicated to Osiris in the ptolemaic temple of Hathor at Dendera.

There is only one private association that seems to have been linked to Osiris, attested during the
Ptolemaic period. This association is the synodos of the neaniskoi from the Osireion from the second
or first century BC. The association is attested on an inscription on a stele (No 9) from Theadelphia
depicting Osiris and Harpocrates in an Egyptian style relief.!3 Researchers have long speculated
about the relationship between the neaniskoi from the Osireion and the gymnasion. Many agree that
the neaniskoi were somehow involved with the gymnasion,*’ although the possibility that the
Osireion was a gymnasion has not found much acceptance.'*! It is also likely that the members of the
association had a connection to the military.1*?> The gymnasion itself is a Hellenistic phenomenon
that started to bloom during the 3™ century BC.}*® The gymnasion was mainly a place for sports and
military training’* for different age groups such as the epheboi and the neaniskoi or neoi, as they
were also called. The neoi were young men between the ages of 20 and 30 and they were often charged
with the protection of the city, a duty that also provided them with the power to play a role in the
political scene by means of violence or stasis. *** In Hellenistic Egypt, the institution of the
gymnasium was spread throughout the realm, not only in large cities but also in villages with a large
percent of Greek population.'*® In Egypt too the gymnasium offered military training, although it is

unclear whether the epheboi and neoi also trained in the use of weapons.**” It has been long debated

136 Hdt. I1.123 dpymyetéev 8¢ tdv kétw Alydmtiol Aéyovst Afuntpa koi AtOvucoy.
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whether the Egyptian population had access to the gymnasium. Some scholars consider this
inscription as evidence that both Greeks and Egyptians could have had access or perhaps even had

been accepted as members at the gymnasion.**®

There is also mention of Osiris along with other deities in the aforementioned dedication No 2 (OGIS
97). 19 A long-debated point of this inscription has been the reference to Osiris and Serapis as
“Ocdpy te kai Zapdmdt” and the relationship between the two deities. P.M. Fraser had translated the
inscription as “Osoris, who is also Serapis”,'*® but recently scholars have expressed doubts whether
this translation is correct. Stefan Pfeiffer has translated the phrase as “Osoros and Serapis”.'®* An
attempt to summarise the debate and offer an explanation for the use of te kai nexus is made by
Stefano Caneva who claims that “the te kai nexus could show that the two gods are distinguished but

intimately related”.1%2

E. Pramerres Associations

Pramerres is the deified XIIth dynasty Pharaoh Amenemhat III whose worship continued until the
Roman conquest, especially in the area of Fayuum. His reign has been described by scholars as the
cultural peak of the Middle Kingdom.'®* Amenembhat III built numerous temples including a pyramid
at Dashur and pyramid at Hawara, the latter along with a mortuary temple. It was however his projects
for the irrigation of the area of Fayoum®® the deciding factor for his deification after his death, and

the continuation of his worship during the Ptolemaic era.*>®

It is possible that the newfound popularity that his cult enjoyed during the Hellenistic period was
not unrelated to the work undertaken by Ptolemy II Philadelphus and Ptolemy III Euergetes for the

improvement of the irrigation system in the area of Fayoum.!®® The irrigation of this area had been

148 Schubar 1912, 375; Fischer-Bovet 2014, 285.
9T, . TO0b6pe te kai Tapamdt kai "Towdt kol Avodist
150 Fraser 1972, 253.

151 pfeiffer 2008a, 392.

152" Caneva 2016, 52.

153 Callender 2002, 156.

154 These projects had begun during the reign of Amenemhat I but were completed during the reign of Amenemhat IIT

and as a result, an area of 27,000 acres in total became suitable for exploitation, see Boak 1926, 358.
155 Habachi 1955, 111.
156 Boak 1926, 360.
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long neglected, when the Greeks arrived in Egypt, and through the efforts of the Ptolemies the land

became again suitable for exploitation.

The god Premarres is also attested with other variations of his name such as Pramarres, Framarres,
Poimarres, Lamares. According to researchers, the ending -marres derives from Amenemhat I1I’s
throne name and the Pre/Pra means Pharaoh.™’ Isidorus’s hymn IV confirms the identity of Premarres

) 158
b

as there is mention of a divine ruler of Egypt (1.7) who built the temple of Hermouthis(l.1 whose

father was Sesostris(1.31) and whose name was Porramanres(1.34).2%°

There is mention of one synodos of Pramarres on a dedicatory inscription (No 10) from 104 BC.6°
It is a dedication on behalf of Queen Cleopatra III and King Ptolemy X from the members of the
synodos. Above the inscription there is a relief depicting an Egyptian offering scene. *'Both the
synod and Premarres are called megaloi (great) and it is possible that this is a Greek translation of an
Egyptian epithet or title.!®lt is clear that the synod is religious, as the dedicators call themselves
members of the synod of Pramerres. It is worth mention that Eirenaios'®3, the priest holds the title for
life (dia viou). Holding an office for life (dia viou) was a rare honour both in Egypt and, more
importantly, in Hellenistic associations in general. There is only one more known case of an official
of an association holding his post for life from Hellenistic Egypt, a priest from an association of land-
owners.®* In the rest of the Hellenistic world, such cases are equally rare and most cases are from the
Roman period. A slightly more common practice was the bestowal of special honours or privileges
for life.!% Eirenaios” high social status was not limited to the hierarchy of the association, as he also
bore the title of syngenes (relative of the King), meaning that he was a high-ranking member of the
court. The possibility that his high-ranking position within the Ptolemaic court played a role in his

appointment as hireus dia biou of the association, cannot be ruled out. Association officials were

157 Jackson 1999, 99-100.

158 Isid. Hymn 4. Tig t08¢ &yvov &8ep’ iepov Eppodb peyiotny; moig 0e0¢ ¢pviiodn maviepod pokdpaov; Q¢ aimdv kai
Gdutov éonpunaocat’ "OAvpnov Anol vymotnt “"Towdt Beapopdpmr, kol Ayxomnt vidt kol Saipovt dyabdt Xokovam(t,
&BavdToig Bppov edpe Sikondtatov. Alydmtov Tvé gaot yevéaBat Beiov Gvokta.

159 0 QpéYag Zecokolg, 6¢ ovpavod £omep’desiktal, odvop’ £0nke kaAov fAlov ed@eyyéog. "Eppnvevodpevol §’
Aiydmmiol obvopa tovtou IToppapavpny kAnlovat , Tov péyav, Gbdvatov.

160 T.Fayoum 6, CAPInv. 61.

161 For an image of the relief see Paganini 2020, 196.
162 parker 2017, 143.

163 pp 6338.

1641 Pose 40, 1. 19, CAPInv. 38.

165 Such examples include the ateleiai panton dia biou, or tax/due exemption for life (IG XII.1 155, CAPInv. 2004) or
even the stephano philotimias dia biou mentioned in I.Kalatis 35 (CAPInv. 1186).
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often required to pay more dues and therefore the financial status of a member could become a factor

in such a decision.

F. Serapis Associations

The god Serapis was a Hellenistic conception combining features and characteristics of various,
already existing gods. The information provided by ancient sources concerning his origin is
inconsistent'®® The majority of modern scholars, however, believes that the name Serapis derives
from the Memphite Osiris-Apis, a view first proposed by Ulrich Wilcken.'®’ There is also much
speculation concerning the identity of the person who introduced the cult of Serapis to Alexandria,
especially among ancient writers.'®® Modern scholars believe that it was Ptolemy 1'%, although there
is also evidence suggesting Ptolemy II Philadelphus as the person who introduced the cult of Serapis
to Alexandria.!’® It is possible that the aim of the introduction of Serapis was to unify the Egyptian

and the Greek population.!t

Serapis was gradually identified with various gods such as Pluto, Dionysus, Osiris, Pan, Zeus and
Asclepius.!”2 He replaced Osiris as consort of Isis during the Hellenistic and Roman period,!’”® and

he was perceived by the Egyptian population as an interpretatio graeca of Osiris.'’* It was because

166 Fassa 2020, 28-49 provides us with a thorough summary of all available variations.
167 Wilcken 1927, 86-87.

168 Plu. De Is. Et Os. 28 claimed that it was Ptolemy I who introduced the cult while Tac. Hist. 4.83-84 offer two alternative
possibilities, Ptolemy I and Ptolemy III.

169 Merkelbach 1995, 73; Pfeiffer 2008, 388; Smith 2017, 391.
170 Stambaugh 1972, 7.
171 Stambaugh 1972, 96; Holbl 2001, 99.

172 D. S. 1.25.
Tov 8¢ "'Octpv oi pev Lapomv, ot 8¢ Atdvvoov, oi 8¢ [Thodtova, ol 8¢ Appmva, Tveg 6¢ Ala, tolrol 6 [lava tov adTov
vevopikact: Aéyovct 88 Tveg Tapomiy ivor Tov mopd 1ol “EAAnct IThovtwva dvopalduevoy.

Tac. ,Hist. 4.84 deum ipsum multi Aesculapium, quod medeatur aegris corporibus, quidam Osirin,
antiquissimum illis gentibus numen, plerique lovem ut rerum omnium potentem, plurimi Ditem patrem insignibus, quae
in ipso manifesta, aut per ambages coniectant.

173 1. Thrake.Aeg. E 205 ctvowov & ELafeg Tépamiv kai, TOV Kowdv Dudv Hepévov yapov

174 Pfeiffer 2008a, 391; Smith 2017, 391 mentions that there are also some demotic documents where the name of the
god Osiris is used in demotic as an equivalent to the Greek Serapis.
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of his identification with Osiris that he developed some chthonic characteristics that led to his

subsequent identification with Pluto/Hades.1"

Serapis’s healing qualities that originated from (or perhaps led to) his association with Asclepius,
played also a very important role in his identity.'’® During the later Hellenistic and perhaps Roman
times, Serapis was also associated with Aion and Helios and shared some of their attributes. He
acquired Helios’s ability to see and know everything'’’ and Aion’s rulership over Time and

Eternity.!’®

As the cult of Serapis was introduced by the Ptolemies, it was also promoted by the members of the
dynasty and incorporated into their building program. ’° Serapis may not have been as widely
accepted from the native population as perhaps the Ptolemies had hoped,'® but his cult spread and
became very popular even outside the Ptolemaic realm.'® Despite, however, of the popularity of
Serapis’ cult, there is no clear evidence for the existence of private associations of Serapis in Egypt

during the Ptolemaic period.

It is possible that the thiasos from the inscription No 2 (OGIS 97) mentioned in the previous
chapters'® worshipped the deities mentioned in the dedication: Serapis, Osiris, Isis and Anubis,
perhaps as a divine triad with Osiris and Serapis being one unit. As Stefano Caneva has demonstrated,
the Egyptian sacred tree (isd) was associated with Osiris. Despite the possible identification of (isd)

with Balanites Aegyptiaca, the Greeks could not clearly distinguish between the two Egyptian sacred

trees.183

It is also possible that the synodos mentioned on the papyrus No 11 (P.Tebt. 1. 119), fr. 3 .25 was
also associated with Serapis. The papyrus is a very fragmentary account of receipts and payments

dating between 105-102 BC. There are two separate mentions of a synodos and it is unclear whether

175 Stambauch 1972, 39.

176 Stambauch 1972, 75-78. It is uncertain when the identification was finalized, although even during the Hellenistic
period there were similar characteristics. In the Roman period Serapis is even mentioned in the inscription I.Cret.I
XVII 27 as “Au Zepambt AckAnm@ iotpd”.

177 Stambauch 1972, 80.

178 Stambauch, 1972, 84-85.

179 McKenzie, Gibson and Reyes 2004, 111; Stambough 1972, 91.
180 Moyer 2011, 148, Borgeaud and Volokhine 2000, 60.

181 [6pez Salva 1992, 161-192.

182 pp_11-12, 15.

183 Caneva 2016, 54.

184 CAPInv. 726.
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both of them refer to the same synodos. The first editors of the papyrus believed that it was a synod

185 a view not shared by Mario Paganini who considers the evidence insufficient.'® Both

of cleruchs,
Mario Paganini and the first editors of the papyrus believe that the term Zapommorg (line 25) referred
to the festival of Serapis, the date when the wheat price owed would be paid. It is possible that the
reason for the implied involvement of the association in the festival of Serapis was that the association

was also involved in the worship of the god Serapis.

G. Sobek Associations

The crocodile deity Sobek was the primary deity of the area of Fayoum since the Naqada III period,
even before the unification of Egypt by Narmer.!®” Diodorus attributes the foundation of the cult to
Menes, 188 whom egyptologists have managed to identify with Narmer. ¥ The cult probably
originated for apotropaic reasons with the aim to pacify the crocodiles which could have posed a large
threat for the inhabitants.!® Progressively he acquired more attributes such as the ability to control
the river Nile and its floods.®! His main cult center at the area of the Fayoum was the city of Shedet,
which was renamed during the Ptolemaic period Crocodilopolis. During the Middle Kingdom a new
cult center for Sobek emerged, at Sumenu (Thebes). While Sobek of Shedet shared some of Horus’s
attributes, Sobek of Sumenu was associated with Ra.1%? Sobek’s popularity also rose during this

period, since his worship was promoted by the twelfth dynasty pharaohs, especially Amenemhat II1.

The promotion of Sobek was not unrelated to the twelfth dynasty’s and Amenemhat’s irrigation

programs at the area of Fayoum and Sobek’s power over the Nile.!%

After the Greek conquest of Egypt by the Greeks, Sobek’s worship continued. The Greeks adopted

the deity and translated his name into Greek as Suchos. There were however also other local crocodile

185 Grenfell, Hunt and Smyly 1902, 492.
18 CAPInv. 726

187 Zecchi 2010, 5.

18 D, S.1.89

189 Haegy 2014, 82-83.

190 Zacchi 2010, 5.

191 Allen 2005, 60, Zacchi 2010, 17.

192 7acchi 2010, 42.

193 Barney 2013, 23-24.
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deities venerated, perhaps as interpraetatiae graecae of Sobek.'®* Some of these deities were
Soknopaios, Soknopiaiis at Soknopaiou Nesos, Petesuchos and Pnepheros at Karanis, Pnepheros at

Theadelpheia, Soknebtynis at Tebtynis, Sokonopis at Medinet Madi.!%

The Ptolemies” promotion of the cult is evident, as new temples for the veneration of Suchos or
other local crocodile deities were constructed during the period. Some examples are the temple of

1’196

Sobektynis that replaced an older temple at Tebtynis during the reign of Ptolemy the temple of

1197

Suchos that replaced that of Sobek at Krokodeilopolis during the reign of Ptolemy II**" and the temple

of Petesuchos and Pnepheros at Karanis.'*

There is evidence for the existence of associations Sobek or other local crocodile deities. One
possible case of an association of Sobek, is the association mentioned in the papyrus No 12 (SB III
6319)1%°. The papyrus is an account containing a list of financial contributions made by the members
of the association?”. Scholars are not in agreement on the matter of the identity of the association.
While Mariano San Nicolo believed that the association’s primary role was that of a dining club with
no religious function?®?, other scholars believe that there is evidence to support the hypothesis that
this was a religious association dedicated to the worship of Sobek???. Reinhold Scholl claims for
instance that the phrase «kopxo mév(te» encountered in lines 68 and 69 of the papyrus, refers to
bringing images of the god Sobek for religious purposes.? Scholl also believes that fact that many
of the members’ names are etymologically connected to the god Suchos or Sobek (e.g. Petesouchos),

is further evidence in favour of his theory.?%

Another possible case is the association mentioned in the inscription No 13 (I.Fayoum 77) from the
1¥ century BC. There is mention of an Eirenaios who bears the title of prostates of the Great God

Sokonopaios (No 13). The characterization however of a group as association solely from the use of

194 widmer 2007, 351-352 believes that Sokonopaios derives from the Egyptian Sobek, lord of Pay.
195 Zacchi 2010, 154; Tourtain 1915, 175-176; Kockelmann 2008, 153-164.

196 Arnold 1999, 155.

197 Arnold 1999, 159.

198 Kockelmann 2008, 153.

199 CAPInv. 777.

200 The finances of the association will be analysed more thoroughly in the second part of this thesis.
201 San Nicold 1913, 208.

202 Jouguet 1902, 350-351, Scholl 1990, 348-349.

203 Scholl 1990, 349.

204 Scholl 1990, 349.
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the term prostates is uncertain for reasons mentioned above. As previously mentioned?®®

, some
scholars considered the god Nechtpharaus to be another form of the god Suchos.?%® As however there
is doubt concerning this interpretation and there is also evidence to support the theory that
Nechtpharaus was a distinct autonomous deity, the associations dedicated to his worship have already

been examined in a separate chapter.

H. Aphrodite Associations

The Greek goddess of love and beauty, Aphrodite originally came from the Near East. She was the
Hellenized form of the Sumerian Inanna or the Accadian Ishtar.?’ According to Hesiod, Aphrodite
was born when Kronos cut off Uranus’s genitals and his semen fell to Earth. She was carried by the
waves from the shores of Cythera, where she was conceived to Cyprus where she was ultimately
born. Aphrodite had always maintained a special connection to both islands. Homer however
mentions a different tradition about Aphrodite’s origins, one where she is the daughter of Zeus and
Dione. The ancient Greeks were aware of the controversy and Plato has attempted to offer an
explanation. According to Plato, Aphrodite has two separate aspects. Aphrodite Urania, the daughter
of Uranus represents a purer love «9Bpewg dpoipov», while Pandemos, the daughter of Zeus and

Dione, represents the love that the worst kind of people feel «padrot T@V avOpdm®V».2%

Aphrodite was worshipped in Egypt and specifically, the Greek Emporion of Naucratis, from as
early as the end of the 7™ century or the beginning of the 6™ when the emporion of Naucratis was

first established.?’® The temple of Aphrodite at Naucratis was built around that time.?'°

During the reign of the Ptolemies, various queens were associated with the Goddess Aphrodite.
Arsinoe I1 was the first to establish this practice. Kallicrates, the royal admiral, dedicated a temple to
Aphrodite-Arsinoe at Cape Zephyrion. Even though it was dedicated to a Greek Queen, assimilated

with a Greek goddess, the temple itself had Egyptian characteristics. ?The dedication is mentioned

2055 16,

206 Kaplony-Heckel 1972, 82.

207 Marcovich 1996, 43-59.

208 P1, Smp. 181c

209 Boardman 1980, 121; Moller 2000, 104.
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in Poseidippos’ epigrams.?'? Throughout the epigram, even though it becomes clear that Arsinoe II
was assimilated with Aphrodite through the use of some of her epithets (e.g. euploia), the name of
the goddess is never explicitly mentioned. Peter Bing has interpreted this to mean that her assimilation

to the goddess was of such level that there was no longer any need for a more explicit mention. 2*3

Scholars have offered various explanations for the important role Aphrodite occupied as one of the
goddesses the Queen chose to identify herself with. Pomeroy believed that Aphrodite’s connection to
Cyprus, a Ptolemaic territory, could have played a role in her selection.?'* Other scholars have argued
that the aim of the identification of the Ptolemaic queens with goddesses such as Aphrodite, Hathor
(who was Aphrodite’s Egyptian equivalent), Isis and Demeter was to draw attention to their qualities
related with marriage.?'® Elizabeth Carney has also pointed out that it was not only the wives of
Hellenistic rulers that were assimilated with Aphrodite, but in some cases even courtesans and royal
heterai, and therefore there was also a sexual element in this cult. In the of the Ptolemies, however,
Carney also believes that the aspect of Aphrodite as a goddess of love and marriage would have been
promoted in order to reinforce the idea that the marriage of Ptolemy II and Arsinoe II was one of

love?t®

As P.M. Fraser has argued, promotion of the cult of Aphrodite extended to her Egyptian counterpart,
Hathor. The Ptolemies built or renovated temples of Hathor. The connection with Aphrodite is clear

as there were dedications to Aphrodite in these temples.?!’

There is evidence for the existence of private religious associations dedicated to Aphrodite dated in
the 2™ century BC from Alexandria (No 14).2%8 It is the dedication of a statue of a member of the
synod of Aphrodite Lamres, who bore the title of syngenes (relative of the King) and was also a
doieketes by the officials of the synod. The meaning of Aphrodite’s epithet Lamreus is unclear.?!® The
religious character of the association is evident, as its members are referred to as « oi vépovreg [...]

mv g App[oditng] Aappeovg chHvodo[v]».
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I. Apollo Associations

Apollo is one of the most important Greek deities, his origins however remain unclear. ?°There is

no mention of him before the 8" century and the epic poetry of Homer and Hesiod and he is the only

Olympian god who does not appear on the Linear B tablets.??!

Apollo as a god had many functions. He was a god associated with healing although he could also
cause plagues as a form of divine punishment??2, He is often depicted or described holding a bow and
an arrow and many of his epithets describe him as an archer. Apollo was also a god of music and his

other divine symbol was the lyre.??® During the 5% century Apollo gained an additional role as god of

the sun??*. He was also called Loxias because of the ambiguous meaning of his prophecies.??®

In Egypt, Apollo was worshipped at the Greek Emporion of Naukratis 22® from 570 BC and perhaps
even earlier.??’ During the Ptolemaic period, he was associated with the Egyptian god Horus (and his
Greek counterpart Harpocrates), the son of Isis and Osiris who avenged his father and became the
ruler of Egypt. Horus had two primary aspects that represented different functions of the god and they

even had different origin myths and parents, Horus the Elder and Horus the Child. While Horus the

Child was the son of Isis and Osiris, Horus the Elder appeared often as the son of Geb and Nut.??3

229

Horus was a sky and a solar deity““” and it was probably his latter role that enabled his association

220 Burkert 1985,143-145 believes that three different “components” of the God can be traced that could provide us with
a clue about his origins. These are a Dorian-northwestern component, a Cretan-Minoan and a Syro-Hittite.

221 Graf 2016, 107.
222 For example in Hom. II 1,43-52
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with Apollo. Horus’s city Edfu was renamed Apollonopolis and there is also the case of the Magical

hymns from Roman Egypt where Apollo was identified with Helios and Helios with Horus.?*

There is evidence for only one possible case of an association of Apollo during the Ptolemaic period.
The evidence comes from two inscriptions (No 15, No 16) dated in 78 BC?* and one papyrus from
the second or third century AD from Hermopolis Magna.?*? Both inscriptions are decorated in typical

Greek style?®

with triangular pendiments and acroteria. The members of the association are referred
to as “xenoi Apollonia(s)tai” and it seems that the majority were soldiers from the garrison stationed
in the city.?3* As the adjective xenoi suggests, the majority were also of foreign origin. Scholars have
studied the names listed and have concluded that the a big percent of the names indicate Idumeanean
origin.?*® The associations of foreigners were often formed based on one of the following: shared
origin, religion or profession.?3® For the association of Apollonia(s)tai, two views have been
expressed: that the basis was the common ethnicity or that the basis was the shared religion. These

views are reflected on the completion of the name of the association, which in none of the documents

mentioned can be read in its entirety.

In the inscription No 16 (I. Hermopolis 6) only the first half, “Apollo” can be safely read, while the
papyrus P.Giss 99 retains the ending -afai in a place where one could have expected that there would

have been the name of the association. Franz Zucker, the first publisher of the inscriptions, completed

237

the name as Apolloniatai®®’ while Rapaport has suggested the use of Apolloniastai®®. In most

instances where the word Apolloniatai is encountered, it had been used as an ethnic to refer to the
population of Apollonis?*® and Zucker has suggested that the Idumaeans would have been from the

city Apollonis.?*® On the other hand, the word Apolloniastai is used to refer to members of a cult

230 Pachumi 2015, 391-413, Bortolani 2016, 52.

231 1. Hermoupolis 5, I. Hermoupolis 6. CAPInv. 194.

232 P, Giss. 99. CAPInv. 194.

233 Paganini 2020, 191-193. Paganini’s article includes images of the inscriptions.

234 Eyidence for the military character of the association can be found in the offices of some of the members. For instance

there is a hegemon hekaton andron (chief of one hundred men), ouragoi,semeioforoi, pentekontarchoi(in charge of
fifty men).
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237 Zucker 1938.
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241 2

association of Apollo?*!, as Rapaport believes that would have been the case for this association.?*

Despite the fact, that the ending -atai is attested in the papyrus, the evidence to suggest that the
association of xenoi Apollonia(s)tai was a religious association is more than enough. There are, for
instance, officials with religious duties such as the archiereus, the hieraulis and the hieropsaltes. The
fact that the association was in possession of a shrine (/ieron) and a perivolos which they dedicated,
along with other buildings, to Apollo and Zeus also points to this direction. Patrick Sénger has also

characterised the association as a cult association.?*?

It is worth mentioning that there is another dedication to Apollo (No 17)from a private association

C244

(a synod) from the first century B , although there is no further evidence to suggest that the

association in question was indeed religious.

J. Dioscuri Associations

The Dioscuri were the twin brothers Castor and Pollux. Their mother was the mortal Leda, who was
also the mother of Helen of Troy and Clytemnestra, and their father was Zeus. In some variations of
the myth, Castor was the son of Tyndareus, the mortal King of Sparta, and Pollux the son of Zeus®*®

while in others they were both sons of the mortal Tyndareus.?*® According to some myths, Castor died

241 The majority of cases of Apollloniastai are from Delos. Some examples include I.Délos 1753 oi ‘Eppoiotai

kai AmoAAwviaotal kol ITooeidwviaatal ‘HpokAel v avéBnkav kal kabiépwaoav. , I. Délos 1754 oi ‘Eppoictal
kol AroAloviaotal koi ITostdoviastal, &k Tdv idimv, I. Délos 1755, 1. Délos 1757, 1. Délos 1758. There is also a
case from Kos I. Cos Segre 201 8idcov ATolmviaoTdy
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while fighting the Leucippides and Pollux chose to share his immortality with his brother. Each of

them would spend one day in the netherworld and one in the sky among the other gods.?*’

The Dioscuri were horsemen, hunters and saviours both in land and at sea. Their cult originated from
Sparta, where they were thought to have had a connection to the dual Kingship.?® Their cult soon
spread to the rest of Greece and Rome. They were worshipped in Attica as anakes and they became
popular in the rest of Greece as rescuers in battle. The Dioscuri would make an appearance

(epiphaneia or theophaneia) in battle and with their divine aid the troops would emerge victorious.?4°

The cult of the Dioscuri was also popular in Ptolemaic Egypt. Herodotus has stated, there was no
Egyptian counterpart to be found for the Greek twin deities®> but during the Ptolemaic period the
Dioscuri were occasionally associated with twin forms of Sobek.?®* They maintained therefore their
Greek form. A temple dedicated to the Dioscuri existed in Naucratis from the middle of the fifth

century.?®? An additional temple dedicated to the Dioscuri was built during the early Ptolemaic

d 253

perio while there is also mention of a Dioskoureion in Alexandria.?>* It is clear that the Ptolemies

supported the cult of Dioscuri.?®

There were two cases of private associations dedicated to the Dioscuri in Ptolemaic Egypt. The first
is attested in a dedicatory inscription (No 18) from 246-221 BC.?® Two associations, the
Dioskouriastai and the Synbasilistai dedicate the income from buildings they assumingly rented, to
King Ptolemy III, Queen Berenike II and the Dioscuri. It has been suggested that the two associations
were related and shared one temple, as there is only mention of one priest on the inscription and it is

possible that they co-managed the rented buildings.?’
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The second association is the Dioskouriakos thiasos attested in a fragmentary receipt of rent (No
19) from the 1% century BC.?*® The terminology used (thiasos) suggests that this was a religious
association dedicated to the worship of the Dioscuri, although scholars have suggested that there is
also an alternative possibility that the association had a leader named Dioskourides and the thiasos
was named after him.?*® Thrakidas, son of Hierax, the treasurer (oikonomos) of the association, who

),29 issued on behalf of the thiasos a receipt of payment of

was also a military commander (strategos
rent for some grain-producing land that belonged to the association. This provides us with useful
information on the financial activities of private associations and the means for producing an income
that were at their disposal. One could wonder how an association could acquire land. Inscriptions
from the rest of the Hellenistic and Roman world, outside of Egypt, provide us with cases where land

was donated to an association in the form of a testament.?%!

K. Heracles Associations

Heracles was the son of Zeus and the mortal Alcmene. According to Diodorus he was originally
named Alkaios and he was renamed Heracles (<Hera+ kleos) after his first victory over the two snakes
which were sent by Hera to kill him.?52 Heracles’s city of origin was according to myth Thebes but a
large part of his myths takes place in Argolid. It is clear that there are parallels and similarities with
foreign heroes such us Ninutra (Ningirtsu) or Samson who killed a lion using his physical strength.?®3
A very important part of Heracles’ mythology revolved around the twelve labours that he had to
perform while he was serving King Eurystheus to atone for the murders he had committed. Heracles
killed his entire family in a fit of madness sent by Hera and the oracle of Delphi ordered him to serve
King Eurystheus for twelve years.?®* Scholars believe that the mythology of Heracles comprises from

many heterogenous stories, often not Greek, who were eventually unified.?®®
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Heracles was one of the very few examples in Greek mythology of a mortal son of a deity being
deified. Another example was Asclepius, the son of Apollo and the mortal Coronis who was a healer
in life and became the god of medicine after death.?®® Heracles was therefore worshipped as both hero
and god.?®” Heracles was for many people symbol of hope for a better afterlife, even for people who

had faults and committed crimes in the course of their lives.258

Throughout antiquity, Heracles’s myth had been exploited for political reasons. Various rulers had
associated themselves with him and claimed to share his blood including the Macedonian Kings and
Alexander III’s successors. Ptolemy was no exception. Alexander III had emphasized his alleged
connection to Heracles and even included his image in his coinage. Ptolemy I struck coins with
Alexander’s head wearing the knot of Heracles. The connection between the Ptolemaic dynasty and
Heracles becomes even clearer in Theocritus’s idyll 17.2%° In Egypt Heracles was assimilated with the
god of the air Shu,?’® Khonsu the god of the moon who was venerated in Herakleion (whose Egyptian
name was Thonis), Heryshef the ram god venerated at Heraklopolis Magna?’* and the nubian deity

Arensnouphis.

There is evidence for the existence of one private association dedicated to Heracles from Ptolemaic
Egypt. The evidence comes from a dedicatory inscription (No 20) from 172 BC.?"? It is a dedication
on behalf of King Ptolemy VI Philometor and Queen Kleopatra II to the god Arsenouphis. According
to the inscription, the synod of Heracles and the phrourarchos, the local garrison commander, had
restored the temple of Arensnouphis. It is clear that Heracles was associated with Arensnouphis. The
deity was anthropomorphic, and his origin was Nubian but his attributes and functions remain
unknown. It has been speculated that he was an overall benevolent deity since one of his titles has

been translated as “the good companion”.2”®
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L. Hermes Associations

Hermes was the son of Zeus and the nymph Maia who was born in a cave on Mount Cyllene in
Arcadia. He was the god of trickery and thieves as well as the messenger of the Gods and protector
of boundaries.?’* He is the one who could carry the souls to the Underworld, a role related to his
chthonic attributes.?’”® It is possible that Hermes was a pre-Hellenic deity, who maintained some of
his original functions, namely his chthonic side and association with boundaries, and acquired new
ones as he was incorporated into the new Pantheon?’®. Burkert believes that Hermes’ name was
connected to or originated from a monument called herma or hermios lofos, literally a hill of Hermes.
The so-called hill was a pile of stones and everyone who visited the “hill” would add a stone to mark

his presence there.?’’

In Hellenictic Egypt Hermes was syncretised with his Egyptian counterpart Thoth, the god of
wisdom and knowledge. Thoth was also associated with magic ( including healing, as it was also a
form of magic for the Egyptians) and language.?’® His main cult center was Khemenu, a city named
after the divine Ogdoad, which was renamed as Hermoupolis during the Ptolemaic rule. The fusion
of Hermes and Thoth into one deity resulted in the creation of Hermes Trismegistus. The epithet

trismegistos is the Greek translation of Thoth’s epithets (Dhwty p? ¢ p3 ¢ p3 ¢)?"°

which were initially
translated as péy1otog kai péyiotog e peydrog Epuiic?® and only in the Roman time took the form
of the one world epithet trismegistos.’®* Hermes Trismegistus possessed many of Thoth’s attributes
and was not the same god as the Greek Hermes. This is made even more clear if we take into
consideration that Hermes Trismegistos acquired a different origin myth in which Hermes
Trismegistus was a human who was subsequently deified.?8? Hermes was identified with Thoth partly

because of his connection to the Underworld but most importantly, because of his role as interpreter

%74 Hom. Hymn. 4.
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of the gods’s message.?®® As Trismegistus Hermes became the author of a serie of treatises with either
scientific (or pseudo-scientific) content (astrological, medical, magical, alchemical) or philosophical
content which became known as Hermetica.?®* During the Ptolemaic period a Hermeion was

constructed in Philadelpheia.?3®

There is one association of Hermes attested during the Ptolemaic period. The evidence is from a
series of ostraka inscriptions (No 21- 25) containing records of the association for the mummification
of ibises.?®® The ostraka are from the period between 79 and 53 B.C. The terminology used to refer
to the members (oi £k <tfic> 100 ‘Eppoiov cuvodov?®’ Brocitdv?®Bapyifiacitnc®®) leaves little doubt
that this was a religious association dedicated to the worship of Hermes. The association’s leader is

291 and prostates of Hermes?®? in

Kallias, son of Hermes?®® , who is referred to as both archithiasites
different ostraka. Friedrich Preisigke, who published the editio princeps of the ostraka, considers it
possible that the two titles were different ways to refer to the leader of the association.?. The word
«Eppatov» from the phrase «oi éx <tfic> tod ‘Eppoaiov cuvooov» refers to a temple of Hermes (or
Thoth) where the synod would have gathered. In the ostraka there is mention of mummification of
ibises and falcons. Even though the ibises are the sacred animals of Thoth, the falcons are the sacred
animals of Horus and they would have been kept at the double temple of Horus and Sobek at Kom
Ombo. Preisigke, after taking into account parallels from Kekrosiris, believed that the temples would
have shared a joint administration or priesthood.?®* What is perhaps surprising is that the association

seemed to have had some of the most prominent members of the local elite among its members, like

Pelaias who is strategos, syngenes and nomarches®®, Totoes who is also topogrammateus and
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strategos®®® and Kallias, son of Hermes, who is kommatogrammateus.?®” The names of some of the
members are also encountered in other ostraka fragments from Kom Ombo whose content is also
related to the mummification of sacred animals.?® It is possible that they too are accounts of the same
association, but as no terminology related to an association is used, these ostraka inscriptions have
not been included in the sources studied for this thesis, nor are they included in any of the online

databases for ancient associations such as the Copenhagen Association Project (CAP) or ASRW. 2%

M. Pan/Thriphis/Kolanthes Associations

Pan was a half-goat, pastoral god from Arcadia, protector of the flocks, the shepherds and the
wilderness.®® In Arcadia Pan was worshipped in temples while in the rest of Greece he was
worshipped in grottos.®? After the Greek conquest of Egypt, Pan’s cult was merged with the cult of
his Egyptian counterpart, Min.

Min was the ancient Egyptian deity of fertility, regeneration and virility. Archaeological evidence of

his veneration can be traced back to the predynastic era,’?

although his name appears in the sources
from the 5™ Dynasty.3*® During the Middle Kingdom Min was associated with the gods Ra and Horus
and referred to as son or even consort of Isis. The cities where Min was most venerated were Gebtu
and Akhim.3%* He was an anthropomorphic deity, usually depicted ithyphallic and sometimes along
with a lettuce, his sacred symbol. Eventually Min became associated with Isis and Horus and there is

evidence of them being worshipped together as a triad.>%
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During the Ptolemaic Era the worship of Min did not cease completely. He continued to be
worshipped as Min, but his presence was evident even when he was worshipped in the form of his
Greek counterpart, Pan. Min’s merge with Pan gave the Greek god more Egyptian characteristics that

led Geens to state that “Pan is the Egyptian God Min worshipped under a Greek name”.3®

The god was venerated alone and along with his consort, the lion Goddess Thriphis (Greek
translation of Repit who was assimilated t0)*°’ and their son, the child deity Kolanthes. Tripthis and
Kolanthes replaced Isis and Horus in the triad of Panopolis.®® This worship of the Panopolite triad
was promoted by the Ptolemies. A temple of Min/Pan was erected by Ptolemy IV or Ptolemy X and
Ptolemy XII built a temple of Thriphis in Athribis.?%® There were also reconstructions of the old

temple of Min at Koptos.3°

There is evidence for two possible associations of Pan (and other members of the Panopolite triad)
during the Ptolemaic period. The evidence for the first association comes from a dedicatory
inscription (No 26) from 137 BC.3!! It is a dedication of a temple from the members of a synod on
behalf of Ptolemy VIII, Kleopatra II, Kleopatra III and their children. The temple is dedicated to
Thriphis, Kolanthes and Pan and it is possible that this was a religious association dedicated to their
worship. There is however also mention of a chief of the bodyguards (ton archisomatofylakon),
cavalry leader (hipparches) and supervisor (epimeletes) among the members who dedicated the
inscription.!? It is therefore possible that the association was professional or more precisely military.
John Kloppenborg believes that there is a connection between this association and the topos
inscription mentioned by Etienne Bernard (from unknown provenance)®!? and that therefore this is an

association devoted to Thriphis.®!4

The evidence for the second association is also a dedicatory inscription (No 27) from 118-116 BC.3%®
The dedicated object is an altar (bomos) and it is dedicated to Kolanthes, Pan Euodos and Saviour

God. The people making the dedication are Demetrios the epistrategos, strategos of Thebaid and
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secretary (grammateus) of the synod®'® with the naval and infantry forces stationed in Ptolemais. In
that case it becomes even more likely that the association in question could be an association of
soldiers. It is interesting that although in this case Pan is also worshipped in a triad, as per a more
Egyptian tradition, Saviour God has taken the place of his more usual companion, Thriphis. In
Ptolemaic Egypt, Soter was the epithet of Ptolemy and in his deified form, he was often worshipped
as theos soter (Saviour God) or theoi soteres along with his wife Berenike 1. The epithet was later
used by Ptolemy IX Philometor Soter. It is possible that Pan’s epithet Evodos (meaning of good

journeys) originated from an epithet of Min n ’y that means traveller.>!’

N. Zeus Hypsistos Associations

The cult of Zeus Hypsistos is often considered similar and is studied along with the cults of Theos
Hypsistos or simply Hypsistos. Various deities were associated with the cult and worshipped as Theos
Hypsistos such as Helios, Baal and even a form of Mother Goddess (as Thea Hyspiste).>!® Most
frequently however, Theos Hypsistos was worshipped by the Judaeans as he was associated with the
Jewish deity Jahweh.3!® Scholars have claimed that the cult had various origins, both pagan and

monotheistic. It has been argued for instance that the epithet sypsistos has been well documented as

320

an epithet of Zeus from early on. Homer>~" uses the synonym epithet sypatos to refer to Zeus, while

322 3

Pindar®?! and Sophocles®?? refer to him as hypsistos.*

The Hypsistos cults begun to emerge during the Hellenistic period. The earliest attested of these

cults is the cult of Zeus Hypsistos with evidence dating back to the second century BC.3?*

316 The same Demetrios is attested in the papyrus P.Tor.Coach.12 from 117 BC that documents the trial of Hermias. He is
involved in the trial because of his office as epistrategos, since Hermias had originally submitted a petition to him,
before the case went to court. PP 162, 189.

317 parker 2017, 105.
318 Roberts, Skeat and Nock 1936, 62-64.
319 Roberts, Skeat and Nock 1936, 62.

320 Hom. IL., 5.756 Zfjv’ Hratov Kpovidnv é&eipeto

321 Pj. N. 1.60. yeitova 8 ékkdAeoev Adc Dyictov mpopdtay EEoyov,
322§ Tr. 1191.0160° odv 1oV Oftng Znvog Byiotov myov;
323 Lanckau 2011, 861-874.

324 Roberts, Skeat and Nock 1936, 60 ; Kloppenborg 2020, 205.
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In Egypt there are dedications to a Theos Hypsistos possibly of Jewish origin.®?® A synod of Zeus
Hypsistos is also attested, in a papyrus with the bylaws of the synod (No 28) dated between 69-58
BC was found in Philadelphia.3? It is the only attested case of association laws from Ptolemaic Egypt
in the Greek language. It is stated that for the following year Petesuchos son of Teephbennis, the
president of the association (hegoumenos) would be responsible for providing one banquet per month
in the temple of Zeus, where the members of the synod would also perform the necessary rites. There
is also a list of acts that are forbidden for the members of the association, including leaving the

association (phatra).®?’ Or to accuse and insult another member.

It is clear that the association of Zeus Hypsistos shared many similarities with demotic associations.
As in the case of a demotic association of Sobek (Suchos), the rules of this association were valid for

one year and they had to be renewed when that year passed?®

Another Egyptian characteristic was
the limited number of officials mentioned. There is mention of a president (hegoumenos) and assistant
(hyperetes) but no other offices that are often present in ancient Greek associations, such as a tamias

(treasurer).3?°

It was stated in the papyrus that the members of the association met at the temple of Zeus. The first
editors of the papyrus attempted to identify the temple and came up with three alternative possibilities.
The first is that the temple was in fact an otherwise unattested temple of Zeus Hypsistos. The other
two are that it referred to a known temple of Philadelphia such as the temple of Zeus Labranydaios
or even Ammun (whose name was translated in the papyrus as Zeus).>® In favor of the latter
alternative has argued Stefan Pfeiffer, who believes that since the onomastics of the members are all
Egyptian it is highly probable that the association would also have been Egyptian and therefore
worshipped an Egyptian deity. 3! This hypothesis seems even more plausible if we take into
consideration the fact that the chances of an ethnically Greek person adopting an Egyptian double

name were very low.3%?

Even though, the association of Zeus Hypsistos had more in common with Egyptian associations

than with Greek, there are also similarities with regulations of Greek religious associations. Mario

325 Roberts, Skeat and Nock 1936, 69, OGIS 96.
326 p.Lond. VII 2193, CAPInv. 654.

327 Roberts, Skeat and Nock 1936, 52. The editors of the papyrus believe that phatra is used here instead of synod.
32 Kloppenborg, 2020, 203; P.Cair. 30606, CAPInv. 1932.

329 Bagnall and Derow 2004, 263; Kloppenborg, 2020, 203.

330 Roberts, Skeat and Nock 1936, 71.

331 pfeiffer 2008b, 94.

332 See Part I1,c. p. 47-49 of this thesis.
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Paganini in his article on Greek and Egyptian associations has summarised their similarities and
differences and even created a table that marks which features are present in each type of associations.
333 Some of these similarities include for instance the habit of drinking that is mentioned on the bylaws
of the association of Zeus Hypsistos. Although wine is consumed in both Greek and Egyptian
associations, beer seems to have been exclusively Egyptian.>** Unfortunately, the type of beverage

consumed by the members of the association of Zeus Hypsistos is not mentioned.

O. Basilistai Associations

The associations of basilistai (also mentioned elsewhere as philobasilistai or synbasilistai)*® were

private associations dedicated to the worship of the royal dynasty whose membership basis comprised

mostly of soldiers. The ruler cult was not a new concept. It first started to appear during the end of

336

the fourth century with the Spartan admiral Lysander®® and it gain more popularity as a practice with

Alexander I11 and his successors.>*’ Ptolemy I founded a cult for the deified Alexander, while Ptolemy

11 deified his father and afterwards himself, being the first living Ptolemaic ruler to be venerated.3%

Basilistai associations can be found in Egypt, Ptolemaic possessions outside Egypt or broadly
speaking areas within the Ptolemaic sphere of influence.®*® In other areas associations dedicated to

the worship of the royal dynasty can also be found although with a different name. In Asia Minor for

instance there were also associations of Attalistai, dedicated to the worship of the Attalid dynasty.3*

In Egypt there are three such associations mentioned in inscriptions or papyri: one association of

basilistai, one of philobasilistai and one of synbasilistai.

333 Paganini 2017, 132-154.

334 Paganini 2017, 148.

335 Fischer Bovet 2014, 288 believes that the terms were synonymous, although Mariano San Nicolo 1913,27 does not

agree with this statement.

336 Plut., Lys. 18.3 mpdto pév yap, dg ictopel Aobpic, EAMvov ékeive Bopodg ol morelg dvéstnoay d¢ 0ed kai

Buciog £Bvoav, gig TpdTov 6¢ TodveS fjlobnoov.

37 For more information on Alexander III’s deification see Badian 1996, 26, Robinson 1943,286-301. For ruler cult in
general see also Buraselis and Aneziri, 2004.

338 Koenan 1993, 52-54, Hs1bl 2001, 94.

339 Basilistai associations outside of Egypt can more specifically be found in Cyprus (Mitford 1961, 39 ), Lycia

(Worrle 2015, 291-292)and Thera(IG XI1.3 443).
340 OGIS 326, see Harland 2014, 324-331.
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)34 | a dedication to

The association of basilistai is encountered in the inscription No 29 (OGIS 13
Chnoubis/Ammon, Satis/Hera, Anoukis/Hestia, Petempamentes/Dionysos, Petensetis/Kronos and
Petensenis/Hermes on behalf of the king Ptolemy VI Philometor and his wife Kleopatra II from 143-
142 BC. The inscription stele is decorated in a Greek style with triangular pediments. 3*?In the main
text of the inscription, one member Heroides, son of Damophon, the chief bodyguard
(apyroopatoedras )and strategos®*®, is mentioned by name, while the others are present in the text
as « ol cuvayovteg €v ZNtel T Tod Atovicov vijomt Bactiotai» and a list of their names is included
at the end of the text. Heroides, is also mentioned in another dedicatory inscription No 30 from 153/2
BC.*** No 29 has many similarities with No 30. In both inscriptions, the dedications are to the same
deities and in both inscriptions the members of the association/group have a connection to the military.
The dedicants of the No 30 inscription refer to themselves as «oi t1)[v] cuvodov cuvesTapévo[t gic 10
gv Xntey iepo[v]». Mario Paganini believes that this was not a private association but rather the
annual meeting for the celebration of Boethos’ birthday.3*® The two inscriptions allow us to make
some observations on the cursus honorum of some distinguished members of the synods. In the
inscription No 30 there are two members who received a special mention because of their status. That
was Boethos, son of Nicostratos the Chrysaorian, the chief bodygard (dpyicopatopdral), strategos
and founder (ktiotng) of the cities of Philometor and Kleopatra in the Triakontaschoinos.*® The
second such member was Heroides from Pergamos, son of Demophon, member of the diadochi,
commander of men (yspov én” avop®dv), garrison commander at Syene (ppovpapyog), boarder guard
(vyeppopuraf), governor of the upper territories (émi T®V dvo oMV [tetaypévog]), prophet of

Chnoubis and chief stolistes (apyiotorotg) of the temples in Elephantine, Abaton and Philae.

In the inscription No 29, however, Heroides seems to be from the deme of Berenike in Egypt. He
also occupies the offices of chief bodyguard (dpyiocwparopviol) and strategos. These are the very
same offices that Boethos held in the previous inscription. Heroides seems to be of Greek origin,
something particularly rare for someone holding a priesthood in an Egyptian temple.*” According to

Stefano Caneva, this could be explained by examining the historical and political events surrounding

341 CAPInv. 51.
342 For an image of the stele see Paganini 2020, 192.

343 pp 259, 2059, 2083, 4927, 4963. Heroides, son of Damophon is also attested in the inscriptions I.Portes du desert 23
and SB 1918.

344 CAPInv. 48.
345 CAPInv. 48.

346 pp 188, 1869. Boethos is also attested in papyri P.Lond 7 2188, P. Merton 5 and the inscription SEG 47 2092 as a chief
bodyguard.

347 Kloppenborg 2020, 379.
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this period. After the battle of Raphia (217 BC), where Egyptian soldiers fought for the first time in
battle and contributed to the victory against Antiochus III, the Egyptians became more confident in
their fighting abilities and this led to more revolts in the following years. After the Great Revolt of
206/5-181 BC, the Ptolemies attempted to strengthen their control of the southern regions by
appointing Greek military officials as priests in Egyptian temples.3*® In the inscription No 29 there is
also a list of the members of the association and even though the majority of the names are Greek,
there are also some Egyptian names, indicating that Egyptians might have been accepted in the
association.*® This should come as no surprise, as Egyptians could also become soldiers and serve in

the Ptolemaic army. 3*°

The second type of royalist associations found in Egypt is the philobasilistai. There are only two
mentions of the philobasilistai during the Ptolemaic period. The first one is encountered in a letter
from 103 BC (No 6), addressed to Pates, Pachrates, the philobasilistai and other soldiers from Portis
and the youths (veaviokot).®! The purpose of the letter is to inform Pates, Pachrates and the
philobasilistai that they have elected a prostates of the god Nechtpharaus and it seems that there was
a connection between the association worshiping Nechtpharaus®®? and the philobasilistai®>*. The
second one is the mention of a commander of a force of one hundred men (ékatdvtapyog) and the
head of philobasilistai prothemoi, Sesosios, who was present during the trial of Hermias and is
encountered in a petition from Hermias to Herakleides, the epistates of peri Thebas from 119 BC.3*
The so-called “trial of Hermias”, a legal dispute between Hermias and a family of choachytai over
the ownership of a property, does not seem to have any other connection to the philobasilistai
association and Mario Paganini believes that Sesosios was present at the trial because of his function

as a military commander and not because of his connection with the association.3*® The only

348 Caneva 2016, 134-136.

349 The matters of ethnicity and double names will be analysed more thoroughly in chapter Part II. ¢ p.47-49. of this
thesis. Greeks were less likely to use an Egyptian double name, especially in a Greek environment or when practising
an occupation that was perceived as “Greek”, as was the case with the army. Fischer-Bovet 2014, 165, has also stated
that “Egyptians joining the army tended to choose Greek names, but Egyptian names point to soldiers of Egyptian
origin”.

350 Fischer-Bovet 2014, 160-166.

%1 C.Jud.SyrEg. 1 verso
352 The association is encountered in two more papyri, one written in Greek, C.Jud.Syp.Eg 2 (No 7) and one written in
demotic, C.Jud.Syr.Eg. 3.

353 Paganini, CAPInv. 826 believes that “The membership of philobasilistai overlapped with or at any rate had some

interest in the association in honour of the god Nechtpharaus”.

354p Tor. Choach. 11bis

35 CAPInv. 1339
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information that one can safely gather from these sources about the associations of philobasilistai is
that there was a connection between the association and the army and many members were also
military officials, something that was also true for the association of basilistai. Scholars have made
speculations on the ethnicity of the philobasilistai and Launey believed that they were members of
the native population who did not have access to the gymnasium,*® while Willy Clarysse and J.K.
Winnicki believe that this assumption was based on “the erroneous interpretation of the address [of
the papyrus C.Jud.Syr.Eg. 1(No 6) .37 Christelle Fischer Bovet claims that these associations could

”3%8 3 scenario

include members of both ethnic groups and even “played an important unifying role
that seems quite plausible. The Egyptian character of the philobasilistai is evident, as both members
addressed in the papyrus, Pates and Pachrates had Egyptian names and the association of
Nechtpharaus is also mentioned in a papyrus written in demotic. This evidence, however, does not
prove that the membership of the association was solely Egyptian, especially given the similarities

with the basilistai association and the fact that the basilistai comprised of mixed ethnic groups.

The third type of associations that could have also played a role in the worship of the royal couple,
are the synbasilistai. There is only one mention of this association from a joint dedication with the
Dioskouriastai (No 18) to king Ptolemy III, queen Berenike II and the Dioscuri.®*® The association
has also been mentioned and analysed previously on this thesis, on the chapter dedicated to the

360 as the two associations ( if indeed they were ever two) were at the time of the dedication

Dioscuri
unified.®®* This group is underrepresented in modern bibliography, as most scholars focus on the
similarities and differences between the two previous groups mentioned, the basilistai and the
philobasilistai. 1t is quite possible though that synbasilistai were not different than the other two

groups in their membership basis.

A demotic equivalent of the Greek royalist associations has recently been identified by Andrew
Monson in an account of income belonging to a temple from 132/1 BC. Monson has translated the
line referring to said association as “the royal association of cavalrymen” claiming that “this accords

well with the military character of (philo)basilistai groups in the Greek sources”.>®2

356 Launey 1949, 1029.

357 Clarysse and Winnicki 1989, 48 argue that the term philobasilistai would have included both the natives Paches and

Pachrates, and the neaniskoi.
358 Fischer Bovet 2014, 289.
39 1. Mus. Varsovie 44
360 See p. 30.
361 pfeiffer 2008b, 57.

32 Monson 2019, 48. The original line translated is t swn.t pr- n3 rmt.w htr .
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Part 11

I. Membership in religious associations in Ptolemaic Egypt
a. Members and social background

People from all social backgrounds were able to join a private religious or professional association in
Ptolemaic Egypt. It seems that the only real requirements would have been for the members of
professional associations to practice the same profession®®® and in case of religious associations, to
worship the same deity or deities. In addition, the members of the association had to follow certain
regulations which more often than not included financial responsibilities towards the association.
While all adult members of the society had the chance to join an association, there would have been
some limitations in place based on gender or occasionally, ethnicity. In both cases, there are also
associations of mixed membership in matters of gender or ethnicity attested, but many associations
would have allowed access exclusively to members of one gender (usually male) or of one
ethnicity.®®* It is also possible that in some associations slaves would also have been able to become

members. 36°

After studying the ancient sources on religious associations of Hellenistic Egypt, it becomes clear

that many prominent members of the local elite and state or temple administration such as

366 7 3 371

Strategoi, nomarchai *" | epistrategoi, 3%® oikonomoi, *° topogrammateis *'° lesones and

363 Gibbs 2015, 246.
364 These matters will be analysed more thoroughly in the following chapters.
365 Westermann 1932, 21; Scholl 1990, 333-350.

366 Thrakides, son of Hierax No 19 (SB V 7578); Memandros No 21 (o. joach 1); Pelaias No 22 (o0.joach 2), No 24 (0.joach
17), No 25 (o. joach 18); Demetrios No 27 (I. Philae 20).

367 pelaias No 22 (o0.joach 2).

368 Demetrios No 27 (I. Philae 20).

369 Hermias, son of Kallias No 21 (o.joach 1);
370 Totoes No 21 (o.joach 1).

371 Onophris No 4 (I. Fayoum 205).
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372

syngeneis”'“ of the king were also members of such associations. These officials enjoyed often a more

privileged status than ordinary members, but they also had more responsibilities.*"®

Moreover, while private voluntary associations had no requirements based on genus or familial
background, there is evidence that familial ties with the association could play a significant role in
the matter of social advancement inside the association. In the case of the papyrus No 31 (Chr. Wilck.
110 A)%™* two men Hreakleides and Kephalos, members of a synod, had a public quarrel which
resulted in their agreement that when Herakleides’ father passed, his son would become a member of
the synod. There was a (financial) penalty set in the case that Herakleides did not agree to the terms
set. It seems that it was a common practice in this particular association for members to be related, as
Herakleides’ father was also a member and the name of Kephalos’ father is Perigenes, the same name
as that of the grammateus of the synod. This is not the only case of an association where members of
the same family are encouraged to join the same association. There are also other instances of the
same practice from the rest of the Greek speaking world. One such example is encountered in the
regulations of the association of Dionysiastai (IG 11°1326) from Attica. Dionysios, a priest of the
association was honoured by the Dionysiastai for his benefactions, as a result of which his eldest son
was also honoured with the title of priest for life and his other son was also allowed to join the

association.®”®

There is no clear indication that this particular association was religious, although the agreement
was signed before the grammateus of the synod, in the road outside the temple of Apollo and Paganini

has commented that it is possible that this was the meeting place of the synod.*"®

b. Women as members

The overwhelming majority of the members of private religious associations in Ptolemaic Egypt
were men. There is only one association mentioned in Greek sources where women are mentioned as

members. The evidence for this association®’’ comes from a petition to the king Ptolemy IV

372 Eirenaios No 10 (I. Fayoum 6); Pelaias No 22 (o.joach 2), No 25 (0.joach 18); Demetrios No 27 (I. Philae 20)
373 Monson 2019, 46-48.

374 CAPInv. 639.

375 Kloppenborg and Ascough 2011, 179-183.

376 CAPInv. 639.

377 The terminology used (synthiasitidon, synthiateuousis) suggests that this was a religious association, although there

is no indication as to the deity or deities worshipped.
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Philopator (No 32)*"® from two relatives of a deceased member and priestess of the association,
Soeris. The relatives, Therous and Teos blame four female members, Temsois, Senemenopis, Teteim
and Herieus for not providing funds for Soeris’s funeral. There is, nonetheless, more evidence for the
participation of women in private association in demotic sources. Specifically, there are demotic
accounts listing the members of the associations, their titles and the amount of money they owed to
the association. Some of them mention only female members, indicating that only women might have

been allowed to join the association®”®, while others might have been mixed.3°

The scarcity of the evidence for the participation of women in religious or other types of
associations®®! in Hellenistic Egypt is quite surprising. Hellenistic Egypt is famous for its influential
and powerful queens who participated in the political scene like Arsinoe II, Berenike II or Cleopatra
VIL3#2 Even though there were certain limitations in place, there were many ways through which
both Greek and Egyptian women could accumulate wealth and participate in the public life.®®® Greek
and Egyptian women, however, operated under a different legal status. Perhaps the most important
difference was that Greek women needed to have a legal guardian kyrios in order to make any

financial or legal transactions, while the Egyptian women were under no such obligation.*

The fact that there are more cases of female associations mentioned in demotic documents along
with the fact that in the one case mentioned in a Greek document, the names of the women are
Egyptian, could have been associated with the overall more secure financial position of the native
women. Another factor could have been that the native Egyptian clergy retained their role and, in
most cases, only Egyptians could have occupied an office or a priesthood in a local temple.® Greek

temples and priesthoods occupied by Greeks can be found mostly in Greek cities, mainly Alexandria.

378 P, Enteux. 21, CAPInv. 754.
379 P, Lille.dem. 31, Rowlandson 1998, 56, P.Lille.dem. 97.
30 P Lille. Dem 98.

3L There is evidence in demotic for the participation of women in one professional association Short Texts I 158.

382 Pomeroy 1984, 25. For Arsinoe 11 see also Carney 2013. For Berenike II, see Clayman 2014 and van Oppen de Ruiter

2015. For Cleopatra VII, see Roller 2010.

383 Usually women could participate in the public life by holding a religious office. For more information on the role of
priestesses see Rowlandson 1998, 55-62; Parca 2012, 319-320 and Schentuleit 2019, 353-354. For other economic
activities see Pomeroy, 151-157; Rowlandson 1998, 318-379; Schentuleit 2019, 354-357.

384 Schentuleit 2019, 348, Schentuleit (2009, 205) mentions a case from the Roman period where a kyrios is mentioned

in a Greek contract while in a demotic one for the same woman he is not. Other differences concern matters of
marriage and inheritance, for more information see Taubenschlag 1955 and Maehler 2005, 121-140. It seems that
Egyptian women had more financial security in cases of divorce (Maehler 2005, 132)

385 Manning 2003, 6.
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Both Greek and demotic evidence is however, scarce and it seems that in comparison to other areas

during the Hellenistic period, *¥ the women in Egypt were not as active in the public life.%®’

It is possible that the different levels of participation of women in the public life and associations

d®® and in contrast to

are related to the phenomenon of euergetism that emerged during this perio
other areas of the Hellenistic world, did not flourish in Greco-Roman Egypt for a variety of reasons.*3°
Through euergetism women were able to gain significant political influence. They managed to get
access to honours and offices for their benefactions such as honorary inscriptions and statues to their
likeness and even some honours and offices traditionally given to men such as the honour of proedria

)%, Most importantly though,

or the offices of stephanephoros and archeine (female form of archon
the women honoured became visible. The women who gained the proedria reserved a front seat at
the theatre among the (mostly male) elite of the city while the women who were honoured with a
statue, were allowed to erect a statue of their likeness in a public building, often a temple or even in

exceptional cases at the agora®!

. Male and female inhabitants and visitors of the city would have
witnessed these honours. They most likely would have known who these women were and why they
were honoured. We can only suppose that this kind of female representation and even invasion of a
previously male dominated space would have influenced the gender dynamics of that particular city.
In Ptolemaic Egypt and especially in the Ptolemaic chora where no such system existed, the women
would only have seen the likeness of the Queens on the coins and perhaps even statues but it is unclear
what else the average uneducated woman or man would have known about them and to what extend

their political influence would have made an impact on the lives of the common people.

c. Slaves as Members

386 The difference in the material found in Egypt and in other regions could have been a factor. Egypt has a vast body of
papyrological sources, while other cities have mainly epigraphical material. For differences between the two types of
sources see also Walbank 1999, 28.

387 On female patronage during the Hellenistic period in general see Bielman 2012, 238-248.
388 On the phanomenon of euergetism and its effects see Vayne 1976.

389 For the phenomenon of euergetism in Egypt and the reasons that it did not flourish in the area see van Minnen 2000,
437-467.

30 Bielman 2012, 243.
391 Bielman 2012, 245.
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Slavery was a universal phenomenon of the classical antiquity, which also existed, up to certain a
degree, in Egypt even before the Greek conquest.39 It was, however, only during the Ptolemaic period
that chattel slavery as a legal institution, became a more widespread phenomenon in Egypt.
Nonetheless, even during the Ptolemaic period, only around one out of every seven Greek households
was in possession of slaves and that percentage was significantly lower for Egyptian households.3**To
put this in perspective, it has been suggested that in classical Athens one in two adult male citizens

would have possessed at least one slave.3%

Previous forms of dependence that cannot be characterised as slavery, such as the royal farmers or
temple slaves, continued to exist during the Ptolemaic period. The royal farmers (basilikoi georgoi)
despite not being legally slaves, were tied to the land and the state had some control over their
movements.% The temple slaves (hierodouloi) were attached in some way to a temple, often after a

self-dedication to the god in exchange for his protection. They often lived in the temple and served
the god in a variety of posts.3%®

The term slaves is usually employed in modern scholarship for the category of chattel slaves, people
who had the legal status of a slave and were usually privately owned. Household slaves were usually
called maic, moudickmn and sometimes o®poa®®'The Ptolemies attempted to establish some regulations

and limitations to this phenomenon and even included the slave population in those required to pay

the salt tax, a responsibility that would have burdened the owners of the slaves. 3%

392 There is a debate over the use of the term «slavery» in pharaonic Egypt, pointing out that slavery was not a legal status,
although it is clear that there was a form of dependency or servitude (Loprieno 2012) and chattel slavery existed
before the Ptolemaic period in areas inhabited by Greek population, such as Naucratis and Memphis (Scheuble-Reiter
and Bussi 2019, 288)

3% Clarysse and Thompson 2006, 265 believe that slaveholding in Egyptian households was perhaps due to Hellenization
as «slaveholding, it would seem, was a further way in which some urban Egyptian families might identify with the
ways of the immigrant Greeks.»

394 Cartledge 2002, 163. It is possible that this percentage was even higher, as Osborne (1995, 29)claims that the literary
sources suggest that «any Athenian citizen over thirty with enough free time to appear in the courts could reasonably
be expected to own a slave».

3% Thompson 2011, 199-200, uses as evidence for this suggestion the papyrus SB.20.14699, a letter from a Greek official
with instructions to accompany some royal farmers to Oxyrrynchus where they would go to attend a festival, in order
to make sure that they would be back in time for the harvest.

3% Thompson 2011, 201-202.
397 Scholl 1983, 7-13.

3% Scholl 2014, 446. Other examples of laws concerning slaves include Scholl 2014, 446. Other examples of laws
concerning slaves include the prohibition to sell oneself into slavery, although it seems that this practice continued to
occur with the parties involved carefully avoiding any mentioned of slavery in the contracts signed (Taubenschlag
1955, 69-70).
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There are two cases from Scholl’s Corpus der ptolemiischen Sklaventexte, in which slaves might
have been members of private religious associations. Both texts (No 33, No 12) are accounts dated
within the first two centuries BC. The first account (No 33)*%° has been characterized as a club of
servants or slaves by scholars because of the onomastics of the members and because the lack of an
adequate room for their regular meetings, and the use instead of the harness room of a stable or the
granary, indicates that the association would have had restricted financial means. 4% It is uncertain
whether the membership of the association would have comprised solely of slaves or whether it would
have also included people of a different social status. Scholl points out the fact that the only member
who has a patronymic and therefore the only certainly free member is ].rion, the son of Horion who
is listed as «&évogy, meaning that he was not an official member of the club.** Scholl believes,
however, that this is not an indication that there were no other free people among the regular members
of the club, as it is possible that his patronymic was included because he was not a regular member
and it was necessary for his identification.**? William L. Westermann has argued in favour of this
association’s classification as religious because of the presence of a sacrificial priest (hieropoios)**
and Reinhold Scholl has presented further arguments to support this hypothesis such as the presence
of the flautists (auletai) and kinaidoi, who, although not always, have in many reported occasions and
texts a religious roles or appear also in religious settings. Furthermore, it is possible that fragment 3
of the papyrus refers to a meeting at the temple of Isis.*** Indeed, each argument on its own does not
prove that this was a religious association, but all these arguments combined, do make a plausible,

albeit still not certain, case.

The second text is the papyrus No 12 (SB III 6319), an account of an association that has been
mentioned in previous chapters of this thesis.**® As already mentioned, there are indications that this
was a religious association dedicated to the worship of Suchos.*? In the list of names included in the

account, one member named Horos if referred to as maig, with the latter being the term most

39 SB 111 7182, CAPInv. 856.

400 Edgar 1925, 369-370; Westermann 1932, 21; Scholl 1990; 338-339. On the matter of the onomastics, Edgar (1925,
369-370) has commented that «It is true that any of them, taken separately, would not necessarily stamp a man. [..]
But when we find a whole group of men with such names, the chances are that they belonged to the menial class»

401 Scholl 1990, 339.
402 Scholl 1990, 339.
403 Westermann 1932, 339.

404 Scholl 1990, 341. The idea that the text on the fragment 3 refers to a meeting a the temple of Isis was first proposed

by Edgar 1925, 374, although Edgar himself did not support the idea that this was a religious association.
405p, 25,
406 Scholl 1990, 348-349.
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commonly employed to refer to slaves in Ptolemaic Egypt. Reinhold Scholl raises the question
whether the word could instead have been a patronymic, written as ITaic or ITaig or even whether the
Horion moic mentioned in col. lii l. 7 is the same person with Horion man|[...] encountered in col. Iv
1. 26. He argues that if the two individuals are the same person, it is highly unlikely that the term moic
would have referred to a slave*®’ Scholl concludes however, that it «kann nicht ausgeschlossen
werden, dass auch Sklaven Mitglieder sein konnten» “%® Noenetheless, he makes it clear that even if
some members were slaves, the association would have been of mixed membership as slaves are
mostly encountered with Greek names and without a patronymic, and there were also members with

Egyptian names and/or patronymics in this association.*®

d. Greeks and Egyptians: The ethnicity of the members.

The matter of ethnicity is one of the most complicated subjects in the scholarship regarding
Hellenistic Egypt. It is clear that the membership of many of the associations studied in this thesis
was mixed*'?, but we cannot safely make any assumptions as to the percentage of the Egyptian
members in private religious associations in Ptolemaic Egypt because of reasons that will be analysed

bellow.

The vast majority of the population of Helleinistic Egypt comprised of native Egyptians while non-
Egyptians amounted to between 10 and at most 20% of the population according to Dorothy
Thompson*'!. From 264/3 and onwards the Ptolemies had implemented a yearly poll tax the halike
or salt-tax which replaced a previous form of taxation that applied only to the male population**2. For
the halike, both male and female members of the population who were considered adult were liable,
although there were certain categories who were either exempt from this duty or enjoyed a privileged

status. These categories consisted mainly of certain occupations connected to the spread of the Greek

407 Scholl 1990, 348-350.

408 Scholl 1990, 351. The phrase can be translated in English as «it cannot be ruled out that slaves could also have been
members».

409 Scholl 1990, 350.

410 Monson 2013, 97, states that associations from the Arsinoite had also a mixed membership and mentioned the
association of Zeus Hypsistos as an example.

411 Thompson 2001, 302.
412 Clarysse and Thompson 2006, 39.
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413

language and culture and specific ethnic groups such as Greeks, Persians and Arabs®**. The same

ethnic groups seem to have been exempted from the obol tax, which was later merged with the salt
tax**4. The Ptolemies had therefore to keep a catalogue of all citizens, their occupation and their
ethnicity. Some scholars have claimed that the main aim of the obol tax would have been to establish
a “racial policy”.**® These accounts, however, do not make the task of determining the ethnicity of
the people mentioned much easier nor do they allow us to establish any criteria as it has become quite
clear that not all people bearing the label of “Hellenes” were ethnically Greek. There were also
hellenized Egyptians who were granted this privilege.*'® It was also a common phenomenon for
Egyptians or perhaps even Greeks*'’ to have double names and to use a Greek name or even a
hellenized version of their own name for environments or occupations considered to be Greek and an
Egyptian name for occupations considered to be Egyptian. Greek professions were for example those

related to the army or the administration.*'® Even though a change of name was not obligatory, it

seems that most people who were granted this privileged status preferred to adopt a new name*'°.

Along the cases of Hellenized Egyptians who adopted a second name, there were also cases of people

with double names who were issues of an intermarriage between a Greek and an Egyptian. Even

420

though these marriages were at first forbidden in Greek cities™, they would have been permitted in

421

the chora, even though they were not common™~-. Of course, as the Ptolemies took such an interest

in the ethnicities of the population one could not simply adopt a different name and change his
ethnicity at will, there would have been legal repercussions if an individual assumed a Greek identity

without belonging to the group of Hellenes*?.

Even though, it is impossible to calculate the percentage of Greeks or Egyptians, it is possible to

make some observations. It seems that in 59% of the associations included in the appendix of this

413 Clarysse and Thompson, 52-59 find it more probable that the ethnic groups mentioned would only have enjoyed a

privileged status while the people exercising certain professions would have been exempted.
414 Clarysse and Thompson 2006, 71.
45 Clarysse 2019, 304.
416 Clarysse 2019, 304.

417 Falivene 1991, 218. Greeks could also be Egyptinized but it was far less common.

418 Clarysse 1985, 60-66.
419 Thompson, 311 has observed that most men with Egyptian family members who were recorded in the catalogue as
Hellenes used a Greek name.

420 Fischer-Bovet 2016, 215.

421 Clarysse 2014, 52 mentions the case of Monimos a Greek from Alexandria living in a village, who married an
Egyptian girl.

422 Koenen 1993, 35, Clarysse 2019, 304.
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thesis that mentioned the name of at least one member, there are members with names that indicate
Egyptian origin, while 31% of the associations included members with both Greek and Egyptian
names.*?® While chance may also have played a role, it seems that most associations were to some
degree mixed. As it was much rarer for Greeks to adopt Egyptian names*?*, it is likely that at least the
majority of the people with Egyptian names would have been of Egyptian ethnicity. What is more
surprising is that among these people there were also some high-ranking officials. Pelaias for instance,
attested in o.joach 2 was syngenes, strategos and nomarches Ombitou In the same association there
was also a Totoeus who was in o.joach 1 from 79 BC a topogrammateus and in o.joach 7 from 73 BC
a strategos. According to Ian Moyer during the late Ptolemaic period such instances were not rare as

425

at least a 20% of the individuals with the title of syngenes were Egyptians®>. What is uncommon,

however, is that a high-ranking member of the administration would use on a Greek document his

Egyptian name*?®

. Most Egyptians with such an office would use a double name. Perhaps some of
the individuals attested in these texts did have double names but did not feel the need to use them,
either because despite the use of the Greek language, this was not a fully Greek environment or
because of the private and unofficial nature of the association. As already mentioned, some
associations might have been mixed. It seems that Greeks and Egyptians were able to co-exist and it

was not uncommon for Greeks and Egyptians to live next to one another*?’

and even though it was
much rarer, there were also cases of intermarriage. Under these circumstances the idea of mixed
associations seems plausible although one might wonder which deities would have been worshipped
in these associations. The Greeks did adapt to the customs and culture of Egypt and often they adopted
some of the local deities as their own or in other cases the local deities had to undergo an interpretatio
graeca before they were merged with the Greek ones, as it has become clear in the previous sections
of this thesis. Even though the new deities were often more Egyptian than Greek they still bore some
characteristics of their Greek counterparts. As the names of the deities were often translated into that

of their Greek counterpart in Greek documents, and we often lack any more information, we cannot

really know which “version” of the deity worshipped: the Egyptian or an interpretatio graeca.

423 In the calculation of this percentage only certain cases of associations where there is at least an indication that they
were religious associations have been included. The entries excluded are No 1, No 2, No 5, No 11, No 13, No 17, No
30, No 37.

424 Falivene 1991, 218.
425 Moyer 2011, 22.

426 Moyer 2011, 22 also mentions that most individuals with Egyptian names with the title syngenes “ areattested in
demotic and hieroglyphic texts”.

427 Clarysse 2019, 304.
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I1. Internal organisation of the associations.

The internal organization, rules and hierarchy of voluntary associations are some of the

characteristics that distinguish them from common groups and they are also an integral part of their

8

identity. 42  Usually the association’s leadership comprised of a president (archithiasites,

archisynagogos etc), a secretary or assistant (grammateus), a treasurer (tamias) and in case of cult
associations a priest or priestess (hiereus), although the structure and terminology varied and
depended on the needs of the individual association and the geographical region.*?® Many scholars

have noted the similarities between the structure of private associations and the civic administration,
even though this comparison cannot be applied to all private associations.**
The same structure and organization are encountered in private associations of Ptolemaic Egypt*L.

433 434

In Egypt the terminology used comprised of the terms synagogos*®?, archithiasites**®, prostates**,

4

hgoumenos,*® and epimeletes*® for the president of the association, with the term prostetes being

the one most commonly employed*®’. For the secretary the term was grammateus**® and for the

439

assistant or subordinate iyperetes**®, while the treasurer was called oikonomos.*® Cult associations

also included the offices of hiereus** (priest) or archiereus**?. The single president model was the

428 Ascough 2002, 2.
429 Kloppenborg 1996, 26, Harland 2013, 85, Gibbs 2015, 254.
430 Ascough 2002, 14. Harland 2013, 85.

41 The examples presented are from the material used in this thesis, which is includes the religious but not the trade

associations of Ptolemaic Egypt. The same terminology, however, was also encountered in trade associations. For
more information see Gibbs 2015, 248-254.

432 No 4, Fayoum 3 205, CAPInv. 68.

43 0.joach 2

44 No 9, Fayoum 2 119; No 13, Fayoum 1 77; No 6, C.Jud.Syr.Eg. 1; No 24, O.joach 17; No 29, OGIS 130
435 No 28, P.Lond VII 2193.

4% No 9, Fayoum 1 6; No 26, SB III 6184

437 The term is mostly encountered in Egypt and it is used to describe the president of an association or in some cases

temple officials. For more information on the term and its use see San Nicolo 1913, 59, Clarysse and Winnicki 1989,
46. It should be noted that Boak 1937, 213 has commented on the different terms for the president of Greco-Egyptian
associations and has come to the conclusion that at least during the Roman period, “there was no real distinction
between the various terms employed”.

438 No 27, 1. Philae 20.

439 No 28, P.Lond VII 2193.

40 No 19, SB'V 7578.

441 No 8, Fayoum 1 6; No 14, I.Alex. Ptol. 41; No 29, OGIS 130
442 No 11, Fayoum 2 119.
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most common, even though in some trade associations there were cases where the leadership

comprised of more people, namely the group called presbyteroi or the elders.**3

More information about the internal organization of the private religious associations of Ptolemaic
Egypt can be found in one of the documents recording the rules of specific religious associations. Of
these documents only one is written in Greek, the papyrus No 28 (P.Lond VII 2193) recording the
rules of the association of Zeus Hypsistos from 69-58 BC.** The association had only two officials
a president (hegemon) and a subordinate (hyperetes), a model usually applied in Egyptian
associations. According to these regulations, the president of this association was responsible for
providing a banquet in the sanctuary of Zeus for the members of the association for the duration of
his presidency (one year). It is also clear that both the president and his subordinate had authority
over the rest of the members. The obligations of the members of the association were to obey the
president and his subordinate in all matters concerning the association and to be present in the
activities of the association that are listed (paraggeliai, syllogai, synagogai, apodemiai).**® The rest
of the rules consist of activities and actions that the members of the association were prohibited from

performing, such as leaving the phatra of the president in order to join another.*4°

Many of these
prohibitions aimed to prevent conflict between the members and ensure the peace and harmony inside
the association, It has also been suggested that a fragmentary part of the papyrus might have refereed
to obligatory contributions for the members of the association, a practice that can be found in
association rules from Roman Egypt and Egyptian associations.**’ This suggestion is also supported

by the fact that at the end of the document there is a list of members accompanied by sums.

Many similarities can be found between the rules of the association of Zeus Hypsistos and
association rules from documents written in demotic. The best documented case of demotic
regulations comes from the association of priests of Sobektynis found in Tebtunis. As the regulations
were also of annual duration, five regulations from different years ranging between 178 and 145 BC
have been found and are believed to refer to the same association.*® The association of priests of

Sobektynis also had two officials, a president and a subordinate (vice-president). In this case too, the

443 San Nicolo 1913, 54, Gibbs 2015, 251.

444 The association has been more thoroughly analysed in chapter N. p. 35 of this thesis.

445 Skeat and Nock 1936,51 have commented that the term syganogas could have the meaning of place of meeting or
banquet after sacrifice, the term apodemias of pilgrimage visit to temples or even of a “picnic” while Kloppenborg

2019, 204 believes that paragelia “may refer to summons for juridical purposes”.

446 The meaning of the word phatra in that context is not very clear. Skeat and Nock 1936, 52 believe that it could have

been used as a synonym for the word synodos.
447 Boak 1937, 215-216.
448p.Mil. Vogl. dem. Inv. 77 , P.Cair. I 30606 , PHamburg dem. 1, P.Cairo dem. 31179, P.Cairo dem. 30605
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members if the association had certain obligations such as attending the banquets and festivals in
honour of the god Sobek and paying a certain sum as contribution for the activities of the association.
There were also prohibitions in place with a similar aim as in the bylaws of the association of Zeus
Hypsistos. An important difference is that in this case, there is a financial penalty mentioned when a
rule is not followed. There is also a list of members at the end of the papyrus. It has been suggested
that the role of this membership list was for the members to state their compliance with the rules in a
binding agreement, because in Greek regulations from the Roman period there is also the verb evdoko
meaning I approve written next to every name.**® The same principles can be observed in other

demotic regulations such as the bylaws of the association from the temple of Horus P.Lille.dem I 29.

Similarities can also be found if we compare these regulations with regulations from other parts of
the Greek-speaking world. One of the most extensive lists of regulations of a Greek religious
association are the regulations of the Iobakchoi from Roman Athens. **° The regulations are inscribed
on a marble inscription dated in 164/5 AD. In the case of the Iobakchi, as in the bylaws of the
association of Zeus Hypsistos, there are regulations concerning the responsibilities of the officials
and the members. The priest of the association was responsible for the organization of the rituals and
he had to make sure that they were conducted in the appropriate manner (evmpen®dg) while the
archibakchos had to make a sacrifice and a sponde on a specific day of the year. Other regulations
were in place in order to maintain the peace within the association. The members were prohibited for
instance from physically or verbally abusing another member or from taking another member’s seat.
If a member failed to conform to these rules, the member would have to pay a fine. The aim and the
nature of these prohibitions is very similar to the prohibitions imposed on the members of the

association of Zeus Hypsistos.

The bylaws of private religious associations were to a certain extend legally binding. There are cases
of complaints filed to the local authorities against associations for the violation of the bylaws.**
Unfortunately, we do not know the outcome of these cases and therefore we do know whether the

local epistrategos for instance would have interfered in the affairs of a private association.

ITI. The finances of the private associations.

449 Kloppenborg 2020, 147.
401G ii2 1368, Arnaoutoglou 2016, 23-78.
451 No 34, P. Enteux 20, CAPInv. 754; No 32, P. Enteux. 21. CAPInv. 766.
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A very important aspect of every association was the financial one. As stated in previous chapters,
association rules, often included explicit clauses on the financial responsibilities and contribution
required of the members towards the association or other members. Unfortunately, most such lists are
written in demotic. There is only one case of associations’ bylaws written in the Greek language, the
laws of the association of Zeus Hypsistos mentioned in previous chapters,**? and although there is a
small list of names and sums in the verso of the papyrus, there is uncertainty on the question of
whether these sums corresponded to the assigned amount of dues for each member. *°3 There are also
club accounts written in Greek that provide us with some valuable information on the finances of the

associations of the Ptolemaic period.

The first account is from a papyrus dated after either 231 or 206 BC**. It is not clear whether the
association is religious or not, although there are indications that it might have been, as the association
had two priests (hiereis) among its magistrates. The term symbole, mentioned multiple times in the
text, might have referred to a collection of dues*®. The amount of the contributions listed, if indeed
the term refers to contributions, can be used to determine which of the two dates proposed is more
likely, as after 210 BC copper coins became the official currency of the Ptolemaic state as a result of

456

the so called copper inflation that begun a decade earlier™®. The inflation led to a very significant rise

in prices of commodities*®’. Kloppenborg believes the amounts paid to be perhaps too low to justify

a dating of the papyrus after 210, and therefore 231 seems more plausible.**

The second account?® dated in the first century BC is from an association that has been identified
by some scholars as an association of Sobek, although not unanimously.*®® Most contributions in this
account are calculated in a monetary standard, although there were also contributions in kind such as

keramia of wine, artabai of wheat, oil and crowns.*®* It seems that all members had to make monetary

452 No 28, P. Lond. VII 2193.
453 Kloppenborg 2020, 204-205.
454 No 35, P.Petr.III 136.

455 Kloppenborg 2020, 125.

456 Kloppenborg 2020, 126. For more information on the Ptolemaic copper inflation see Serge 1942 and Reekmans 1949.
For the dating of Greek papyri based on finances see Clarysse and Lanciers 1989.

47 Reekmans 1949, 324.

458 Kloppenborg, 2020, 125.

49 No 12, SB III 6319.

460 San Nicold 1913, 208, Scholl 1990, 348-349, see also p.24, 46 of this thesis.

41 The keramion (pottery jar) is the commonest term applied for the measurement of liquids and it although there is no
uniform size, it usually was equivalent to 3 or 4 choes, between 9.72 and 12.96 1t (Bagnall 2009, 188). The artaba
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contributions to the association, but some members had to provide some additional material
contributions on specific occasions. John Kloppenborg believes that the association’s magistrates
might have been among the people required to make these additional provisions.*®? He cites the so-
called Testament of Epikreta as an example of this practice. Epikteta founded with her will a cult for
herself and her deceased husband with regulations that stated clearly among others, that those who
serve as epitimenioi will have to provide wine, crowns, music and myrrh.*®3 Parallels can also be
found among the demotic sources, where it is clear that the additional sum paid by officials, varied

depending on the office.*6*

The third account that will be studied (No 33)%%°, is from an association, considered to have
comprised mainly of slaves, from the ii-i century BC. The account has also been analysed in a
previous chapter.“®® It is uncertain whether the association was religious or not, even though there are
arguments to support the hypothesis that the association was religious.*” What is, however, certain,
is that the financial situation of the association was far from ideal, as indicated by the lack of a proper

meeting space (the association used instead the harness room of a stable or the granary).

Andrew Monson in an article focusing on the «economics» of religious associations of Ptolemaic
Egypt, compared the amount of contributions made annually by members and officials with the price

68

of 10 artabai, the amount that an average adult male farmer or soldier would earn per year*®® and

made some interesting observations on the social position of the members and officials. He
demonstrated that the annual contributions of association magistrates were higher than the price of
10 artabai, indicating that their income would have exceeded by far that of a royal farmer.*® Monson
used mainly Demotic sources for his data, but we can use the same principle to prove that his

observations are also true for the associations mentioned in the Greek sources. The price of 10 artabai

was the standard unit for measuring dry commodities such as wheat and corresponded to 30-40 choinikes and between
30-38.8 1t. (Bagnall 2009, 186-187). It should be noted that the Ptolemaic economy was fully monetized and in many
official (e.g. taxation) and unofficial transactions, the payment was in kind (von Reden 2016).

462 Kloppenborg 2020, 194.

463 Kloppenborg 2020, 194, IG X1I 3 330 «mape&oldvnt 8¢ ol Swpeav émpn-
VIEVOHEG 0TVOV EeVIKOV TKOVOV SOKIHOV E0C TPIGV TIVOVTIMV, GTEPAVOG, HOVCTKOV, HOPOV»

464 Monson 2006, 223-224, refers to these sums as «fees of office» and has made a chart showing exactly how much each
official would have contributed based on the sums mentioned in the papyrus P.Cair. 1T 3065.

465 SB 111 7182, CAPInv. 856.

466 p 45,

467 Westermann 1932, 339; Scholl 1990, 341.
468 Crawford 1971, 129.

469 Monson 2006, 227.
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during the 3™ century was according to Willy Clarysse and Eddy Lanciers between 15 dr.*’°. In the
account of the papyrus No 35 (P.Petr. III 136), the contributions were monthly, and the sum oscillated
between 1 dr and 3 dr, with 1 dr. being the monthly contribution for regular members and 3 dr. for
officials. The monthly wage of a labourer during this period was between 2,5-5 dr.#’* A monthly
contribution of 3 dr. would have been more than what an average labourer or farmer would have been

able to afford.

In the period between 130-30 BC, the price of 10 artabai was between 10.000 and 18.000 dr. In the
account of the papyrus No 12 (SB III 6319), the amounts of the contributions listed are varied, but
none of them exceeds the price of 10 artabai. It seems however, that these contributions were not
annual, as many names are mentioned in both columns of the text in the recto (without any variations
in the amount of the contribution), indicating that the contributions in this case were assigned per
event and not per year. Nonetheless, by comparing the amount paid with the price of 10 artabai or
with the monthly wages of a labourer, which for this period would have been between 1500-3600
dr.,*"? it becomes clear that the contributions were usually equivalent to the average monthly wage of
a labourer or even higher. Most contributions were of 2.100 dr or higher, with the highest for one
even being the 4.400 dr. contributed by Pensios, son of Pagon. The additional «office fees» in the
verso were, when in a monetary standard, of much lower amount. For example, Harmios, son of
Kalchyis, Gereis and Kalachois paid 200 dr, although there is also the case of Petsou... who paid
2000 dr.

In the same period, between 130-30 BC is also dated the papyrus No 28 (P.Lond. VII. 2193), the
bylaws of the association of Zeus Hypsistos. The amounts listed in the verso range between 800 and
1200 dr. Even if we assume that these sums were the amounts of the members’ contributions, we do
not know whether they would have been annual or monthly. If we compare them to the amounts of
dues mentioned in the previous accounts, the sums seem perhaps too low for annual contributions

although not too high for monthly dues.

The dating range of the papyrus No 33 (SB III 7182) is unfortunately too wide to allow us to reach
safely any conclusions regarding the sums mentioned, but we are able to make some observations.
The meetings were quite frequent, as there are seven meetings recorded on the papyrus and it is

possible that two of them took place within the same month,*”® so we can assume that the

470 Clarysse and Lanciers 1989, 117.
471 Clarysse and Lanciers 1989, 117.
472 Clarysse and Lanciers 1989, 117.
473 Kloppenborg 2020, 161.
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contributions would have been monthly and perhaps even more frequent. Based on the sums of the
contributions, Kloppenborg considers likely the dating of the papyrus between 173-130 BC.*"# The

475 and it seems that the average

wages of a labourer for this period oscillated between 600-2400 dr
due of a normal member or a guest was 270 dr, although there were members who had to pay a larger
amount. The highest amount recorded is 2045 dr. It is possible that officials would have to contribute
more than normal members, but other factors should also be taken into consideration. It is possible
for example that some members would have accumulated debt from past, unpaid contributions.
Kloppenborg believes that it is possible that some members would have also paid for their guests, as
in fr. 4.2 Karpos paid twice while Hermias did not pay any dues.*’® The dating of the papyrus between
130-30 BC is also plausible, if we take into consideration the limited means of the members and the
fact that the association might have met more than once per month. During this period the average

monthly wage of a labourer was between 1500-3600 dr.*’” In both cases most of the contributions are

quite lower than the dues paid by the members of the other associations examined in this thesis.

Andrew Monson wondered what was the members’ motive for joining a religious association (and
undertaking such a large financial commitment in the process). He reaches the conclusion that there
were financial and social benefits for the members of private associations. For example, the
association’s rules often made sure that members in need would be supported by the other members
of the association. Failure to provide help to a member in need would result in a quite significant
financial penalty.*’® Another financial benefit, was the burial that many associations provided for their
members.*’® The officials who were required to pay higher fees, would gain other privileges and
honours. *® In the Greek sources, the few regulations available to this day,*®! do not include any
regulations that seem to offer financial benefits for the members, although we cannot exclude the
possibility that they might have, since in both cases part of the papyrus is damaged or fragmentary.

There are, however, mentions of a funeral fee whose purpose was to raise the funds necessary for the

474 Kloppenborg 2020, 160.
475 Clarysse and Lanciers 1989, 117.
476 Kloppenborg 2020, 161.
477 Clarysse and Lanciers 1989, 117.

478 Monson 2006, 228-229. Monson’s example of the obligation to provide help to a member in need is from a regulation
mentioned in the papyrus P.Cair.IT 30605.

479 Monson 2006, 229 provides examples of associations’ rules on the subject of burial from the papyri P.Cair.Il 30605
and P. Prague.

480 Monson 2006, 230.
481 Mainly No 28, P. Lond. VII 2193, CAPInv 654, although No 35, P.Petr.III 136, also recounts some regulations.
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burial of the members, in two papyri.*®? Both documents are petitions from relatives of the deceased
addressed to the King because the association, in which the deceased had been a member, did not

provide the funds for the funeral and therefore violated the association’s regulations.

The monthly or annual contributions from the members were not the only means of income for a
private association. Private associations could possess land, money or other property that they could
cultivate and use themselves or lent to gain an income from the rents or interest. There are accounts,
loans and receipts of payment from Ptolemaic Egypt that provide us with more information on the
economic activities of private associations. One such document is the papyrus No 36 (P. Grenf. [ 31),
a loan contract from 101-100 BC. “®3 The thiasos seems to have given barley as a loan to a man named
Nachothis who promises to repay it by a specific date. If he fails to do so, he will have to pay an
additional penalty of half the amount owed. The term thiasos is an indication that the association
might have been religious. Another such case is the papyrus No 19 (SB V 7578)** the receipt of
payment for rent owed to the association for the use of grain-producing land that was in the

associations’ possession.

Conclusions

The primary objective of this thesis was to study the available sources on the private religious
associations from Ptolemaic Egypt and to investigate its identity, inner workings and the dynamics
between the members. In the first part of the main body (Part I), the associations were organized
based on the deity worshipped by its members. The main focus during this part was placed on the

religious aspect of the associations.

The associations were organized in alphabetical order from Egyptian to Greek, but it is obvious that
there was no clear distinction between the two ethnic groups as most associations combined elements
from both cultures. Even the deities themselves were to a large degree syncretic, often accumulating
characteristics of several other deities. It seems, however, that in the religious sphere the Egyptian
elements were, in most cases, dominant, often including when the name of the deity worshipped was
Greek. Such cases were the Pan/Thriphis/Kolanthes associations (No 26-27) and the association of
Hermes (No 21-25). It was not by chance that the associations of Isis (No 3, No 4) Osiris (No 9) and

Premarres (No 10) chose to decorate their Greek inscriptions in an Egyptian style, but rather it shows

482 No 32, P. Enteux 20, CAPInv. 754; No 34, P. Enteux 21. CAPInv. 766.
483 CAPInv. 767.
484 CAPInv. 790.
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a conscious choice to portray themselves this way. Associations with more prominent Greek elements
also existed and there were also cases of inscription stelae with traditional Greek decorations (No 15-

16, No 29), but they do not represent the majority of the religious associations of Ptolemaic Egypt.

The second part of the main body (Part II) aimed to provide a more in-depth analysis of some major
aspects of the workings of the private religious associations in Ptolemaic Egypt. Special value was
placed on the membership basis of the associations, since it can provide us with vital information
about the «identity» of an association. Even though the evidence suggests that the percentage of
Egyptians in private religious associations was quite high and more than half of the associations listed
here included members of mixed ethnical backgrounds, the evidence is not so favourable for other
groups such as women or slaves. Only one of the associations studied had female members and there
are indications for the presence of slaves in only two associations. Although in theory both women
and slaves could join an association, their financial situation or social position might have prevented
them from doing so. Indeed, many of the members of private religious associations were prominent
members of the elite (such as epistrategoi, strategoi, nomarchai or syngeneis of the king) and the
evidence from records and accounts of associations shows that the amount of dues required would
have been, in most cases, more than what an average labourer would have been able to afford. It is
important to bear in mind that the majority of the associations studied are encountered in material
from the Egyptian chora, which often had significant differences with the legal and social situation

in larger cities and especially Alexandria.

To conclude, the evidence from private religious associations from Ptolemaic Egypt, exhibits a high
degree of interaction between the two cultures. Despite any cultural and religious differences, Greeks

and Egyptians were able to coexist and ultimately, even to worship the same syncretic deities.
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Abbreviations

Inscriptions
I. Alex. Ptol.= E. Bernand, Inscriptions grecques d’ Alexandrie ptolémaique (Caire 2001).

I. Apollonia Illyrie= P. Cabanes, N. Ceka, Corpus des inscriptions grecques d’lllyrie méridionale et
d’Epire. 1.2. Inscriptions d’Apollonia d’Illyrie (Paris 1997)

I. Cos Segre= M. Segre, Iscrizioni di Cos, I-111 (Roma 1993)
I. Cret.= M. Guarducci, Inscriptiones Creticae (Roma 1935-1950)

I. Delta= A. Bernand, / Delta égyptien d'apres les textes grecques, I: Les Confins libyques. 3 vols.
(Caire, 1970)

I. Délos = F. Durrbach, Inscriptions de Délos (Paris 1926- 1937

I. Eleusis = K. Clinton, Eleusis. The Inscriptions on Stone. Documents of the Sanctuary of the Two
Goddesses and Public Documents of the Deme. I A. Text; I B: Plates (Athens 2005); II: Commentary
(Athens 2008).

I. Fayoum = E. Bernand, Recueil des inscriptions grecques du Fayoum, I-111 (Leiden 1975-1981).
I. Hermoupolis= E. Bernand, Inscriptions grecques d° Hermoupolis Magna (Caire 1999)
IG = Inscriptiones Graecae (Berlin 1873 —

I. Mus. Varsovie = A. Lajtar, A. Twardecki, Catalogue des inscriptions grecques du Musée National
de Varsovie (Warsaw 2003)

I. Philae = A. Bernand, Les inscriptions grecques de Philae, 1. Epoque ptolémaique (Paris 1969);
E.Bernand, Les inscriptions grecques et latines de Philae, II. Haut et Bas Empire (Paris 1969)

I. Portes du desert = A. Bernand, Les portes du désert. Recueil des inscriptions grecques d’Antinoou-
polis, Tentyris, Koptos, Apollonopolis Parva et Apollonopolis Magna (Paris 1984)

I. Scythia mi.= Inscriptiones Scythiae Minoris (Bucharest 1980 —)

I. Thrake Aeg. = L.D. Loukopoulou et al., Emypogpéec tijc Opaxne tod Aiyoiov Petald t@v motaphdv
Néarov kai "Efpov (Nopoi Zaving, Podorns kai "Efpov) (Abijvar 2005)

OGIS = W. Dittenberger, Orientis graeci inscriptiones selectae (Leipzig 1903-1905)

SEG = Supplementum epigraphicum graecum (Leiden 1923 -)
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Papyri

BGU = W. Scubart, E. Kiihn (eds). Aegyptische Urkunden aus den Koniglichen (later Staatli-
chen) Museen zu Berlin, Griechische Urkunden VI, Papyri und Ostraka der Ptolemderzeit
(Berlin)

C.Jud.Syr.Eg. E.vant’t Dack, W. Clarysse, G.Cohen, J. Quaegebeur and J.K. Winnicki (eds). The
Judean-Syrian-Egyptian Conflict of 103-101 B.C.: A Multilingual Dossier Concerning a “War of
Sceptres *“ (Brussels 1989)

P.Cair.= W. Spiegelberg. Service des Antiquités de I'Egypte, Catalogue Général des Antiquités égyp-
tiennes du Musée du Caire. Die demotischen Denkméler. I1.Die Demotischen Papyrus (Strassburg
1908)

P. Cair. Zen = C.C. Edgar. Zenon Papyri, Catalogue général des antiquités égyptiennes du
Musée du Caire |1 (Cairo 1926)

P. Enteux = O. Guéraud. ENTEYZEIX: Requétes et plaintes adressées au Roi d'Egypte au IIle
siecle avant J.-C. (Cairo 1931-32)

P. Grenf. = B.P. Grenfelll and A.S. Hunt (eds). Il, New Classical Fragments and Other Greek and
Latin Papyri (Oxford 1897)

P.Giss= O. Eger, E. Kornemann, and P.M. Meyer (eds). Griechische Papyri im Museum des ober-
hessischen Geschichtsvereins zu Giessen (Leipzig/Berlin 1910-1912)

P. Lond = T.C. Skeat. Greek Papyri in the British Museum, VI, The Zenon Archive (London 1974)
P. Mil. Vogl.= Papiri della Universita degli Studi di Milano, Il (Milan 1961)

P. Oxy. = E.G. Turner, J.R. Rea, L. Koenen, and J.M.F. Pomar. The Oxyrhynchus Papyri.
XXVII (London 1962)

P. Petr.= J.P. Mahaffy and J.G. Smyly (eds).The Flinders Petrie Papyri 1l (Dublin 1905)
P. Tebt. = B.P. Grenfell, A.S. Hunt, and J.G. Smyly, (eds.). The Tebtunis Papyri, | (London 1902)

P. Tor. Coach.=.W. Pestman. Il Processo di Hermias e altri documenti dell'archivio dei choa-
chiti, papiri greci e demotici conservati a Torino e in altre collezioni d'Italia (Turin 1992)

SB = E. Kiessling. Sammelbuch griechischer Urkunden aus Agypten.VII (Wiesbaden 1964)
0. Joach = F.Preisigke and W.Spiegelberg (eds.). Die Prinz-Joachim-Ostraka (Strassburg 1914)
Internet Sources

CAPInv.= Copenhagen Association Project Inventory, https://ancientassociations.ku.dk/
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AGRW-= Associations in the Greco-Roman World, http://philipharland.com/

Other Sources

PP=E. Van’t Dack, L. Mooren, B. Premans, W. Swinnen. Prosopographia Ptolemaica. Tommes I-
VI (Léwen 1950-1968).
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Appendix
Inscriptions and Papyri
A. Anubis Associations

1. Dedication to Anubis on behalf of a synod. Inscription

SEG 8:544.
Medinet Madi.
| BC

1 Avovpet O¢
o1 peyioto[1]
oLV0d0g
evynv.
5 ("Etovg) v’ , Meyeip.
To Anubis, great god, (dedicated) the synod as a fulfilment of a wish. Year 8, Mecheir.

2. Dedication to Osiris/Serapis, Isis and Anubis, Inscription.

OGIS 97, CAPInv. 160.
Gynaikopolites, Taposiris Parva.
205-181 BC

1 vnep Pacirémg
[TroAepaiov kai
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Bactiicong Kieondtpag,
0edv Emeavdv kal Ev
5 yopioctwv, Ocdpy 1€
Kol Zopdmol Koi “To1ot
Kol AvoOpidt, Oeoic
Ao Kol TAooS, TON
Bopov koi tag Tepciag
10 Zrapic kai ol KopeyEton
Kai ol faceitan

In favour of King Ptolemy and Queen Kleopatra , Theoi Epiphaneis and Eucharistoi, to Osiris the
Great as well as Sarapis and Isis and Anubis, to all the gods and goddesses, the altar and the persea

trees, Sparis and the leaders of the komos and the members of the thiasos.

Translation: Caneva 2016, 51.

B. Isis Associations

3.Dedication to Isis Esenchebis, Inscription.

I. Fayoum 204, CAPInv. 66, AGRW 2894.
Arsinoites.
68 BC
Stela with a relief depicting the goddess Isis and a worshipper.

1 [V]rep Pacirémg ITtolepaiov Beod Oromdito-
pog kol Dhadérpov "Todt EceyymPet Od peydin
o1 8k tfi¢ Eceyymproxiic cuvodov, v cuvarymydg
“EXevog, 6 t6[n]og vo(tov) &mi Bo(ppd), G’ o oiko(86puncev) "Elevog meptBorov Emg

5 10D dpo(pov), M[B](0¢) £r” d[mn(MmtnVv) dmd T]od Koua(otnpiov) Emg Tod igpod.

75



(8tovg)
1y, Mey(eip) xB’.

On behalf of king Ptolemaios, Philopater (“Father-loving”) and Philadelphos (“Brother-loving”)
god. This statue was dedicated to Isis Esenchebis, the great goddess, by the synod (synodos) of
Esenchebis, whose synagogue-leader (syrnagagos) is Helenos. They have dedicated the land to the
north and south, from the enclosure that Helenos constructed to the walkway, and the land from the

west to the east, from the assembly place to the temple.

Translation by: Kloppenborg, AGRW 2894.

4. Dedication to Isis Snonais, Inscription.

Fayoum 205, CAPInv. 68, AGRW 15317.
Arsinoites, Soknopaiou Nesos.
51 BC
Stela with a relief depicting the goddess Isis seated while breastfeeding Horus. Cleopatra VI is also present, offering
vases of wine and sacrificial offerings.

1 vmep Paciiioong
K\eomatpog O¢-
ag Drvomatwp T0-
TOG XVOVOUTLo-

5 kfig cLVOSOVLMV
oLVVAYOYOG
OvvdEpLg AecdVNS
(€tovg)

‘Enip o'

This place of the synod (synodos) of Snonais (likely an epithet of Isis)-whose synagogue leader
(synagogos) is Onnophris the chief administrator—was dedicated on behalf of Queen Kleopatra,

goddess, Philopator (“father-loving™). Year 1 on the 1st of Epiphi.

Translation by: Ascough, AGRW 15317
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5. Dedication to a god by a prostates of Isis, Inscription.

Portes du désert 52.
Koptos.
80-58 BC

11— B]edt peyiotmt
—————— uov mpo[c]tdng
—————— 0edg "lowdog
—————— Meoopn énay(opévav) o,
To the great god,---, prostates of---- and the goddess Isis----, Mesore 1% of the epagomenal days.
C.Nechthpharaus Associations

6. Letter to inform of the selection of a prostates. Papyrus.

C.Jud.Syr.Eg. 1, CAPInv. 825.
Pathyris.
103 BC
[16pteig Nyspav @V &v TPOoYEPLC-
udt kol ot [€x] ToD onueiov veaviokot
[Motiit [koi] Moypdtnt kai Toig dAAog
[ot]p[a]tidTon]c] maot yaipewv kai Eppw-
5 pevot 61fa ma]vtog ednuepeiv. Hyaivo-
uev 0¢ kai kp[ut]ol. petadapdvieg Tovg Guv-
tetelecpévo]ug Tpoc tovg doePeic Eppwv-
[0]itag dydvag peydhmg Exdpnuey.
[¢]mel 0DV TPOKEXEPAKOUEY TPOGTATIV
10 [toD pelyio[tov 6e0D] Neybpapadtog Pea, pov
11 dwaf -ca.?- ]
oTpaTIOTA[V -ca.?- |

TNV EMOTOA[MV

Jvteg, oig kai év-
tetdAped|a] dondoecHot DUAS Tap’ HUDV
15 prho@poves kai 01 ypappdtov Ekpivapey

onufvat. &[v] oig dv ovv VUGV TPocdEmvTal
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avtihappa[v]opevot koi NUiv 6& ypdeovtag
VrEp OV oipe[ic]fe o mav n[plodvpdTepov TELE®D-
[6Inocduevov, Empehd[pevo]t 8¢ Kai Eavtdv

20 v’ Oyaivnre.
Eppwabe. (£1ovg) 10 [10]D koai 10, [Tadvi 1ev
[.1.L.]1.xo[-ca?-]Ilothn koi Hfoxpdn

euoPaciiotaig kol Tolg AL oTpaTId[TONg]

Porteis, the captain of the men in selection and the youths of the company to Pates and Pachrates
and to all the other soldiers, greetings. May you always be healthy and prosperous. We too are well.
Having learnt about the strife which was brought to an end against the impious inhabitants of Her-
mouthis, we are exceedingly glad. Now since we have appointed a prostates of the greatest god
Nechtpharaus—[---] the soldiers [---] we ordered them to greet you kindly from our part and we de-
cided to give you a sign by means of a letter. Help them therefore in all matters in which they may
need you and write to us about anything you want, being sure everything will be fulfilled zealously.
Take care of your health. Goodbye. Year 14, which is also year 11. Pauni 15.

Translation: Clarysse and Winnicki 1989, 40-41.

7. Letter. Papyrus.

C.Jud.Syr.Eg.2, CAPInv. 825.
Pathyris.
103-101 BC

1 [ -ca.?- vywaivo-]
[uev] 8¢ kai kavt[of] [oudv v d]p[ictnv]
[uvei]ov morovpevol Topa TdV Eviaddo
[Oed]y d[aterod]uev. €nel mpokeyerpi-

v xai Neyovonv

[rpootar. | tov] peyiorov Beod Neybpapodt(og)

We too are in good health. We are always referring to you in the best way in our prayers to the gods

here. Since we appointed ...... and Nechouthis prostates of the great god Nechtharaus.

8. Topos Inscription of Nechtharaus, Inscription.
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SEG 39:1702, CAPInv. 828
Elephantine, Kom Ombo.
Undated

t6m0(c) Neybapadto[]
Beod peyiotov.

Topos of Nechtharaus, the great god.

D. Osiris Associations

9. Dedication on behalf of the synod of youths from the Osireion, Inscription.

I. Fayoum 11 119, CAPInv. 64.
Arsinoites, Theadelpheia..
I-11 century BC
Stele with a relief depicting Osiris, Harpocrates and a winged animal.

1 6vvodoL veaviokwv €K TOD
‘Ooc1peiov €mt Daviov 10D yeVOUEVOL
apyepéwg kol éni Ietocopovdepog

npo[otatov] (Etovc) ", Xowik 0°

Of the synod of youths from the Osireion, while Fanios was archiereus (chief priest) and Ptoso-
ronofros prostates. Year 8, 9™ of Choiak

E. Premarres

10. Dedication from the synod of Premarres, Inscription.

I. Fayoum |1 6 , CAPInv. 61.
Arsinoites.
104 BC
Stele with a relief depicting an offering scene.
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1 vnép Pacirioong Kieomd-
Tpog Koi Pacthémg Itopg-
paiov tod émkor[ovpé]-
vov AleEavopov O[eod D1]-

5 hountoplog ot €k T ]c [ue]-
YaAng ovvodov Ipapappel[i]-
ovg 0god peydlov, Qv ie-
pevg o Biov Eipnvaiog E-
[ipInvaiov 6 cuyyevig,

10 émpeintevovtog
[Di]A®vog Tod Pilmvoc,
(8tog) 1y” 0 xai U,

‘Eneip xy’.

On behalf of queen Kleopatra and King Ptolemy who is called Alexander, god Philometor,(the in-

scription commissioned) the members of the great synod of Pramarres, great God, whose priest for

life is Eirenaios, son of Eirenaios the King’s relative (Syngeneis) and superintendent (epimeletes)
Filon, son of Filon. Year 13 that is also 10 Epeiph 23rd

F. Serapis Associations

11. Account of expenditures mentioning a synod possibly of Serapis. Papyrus.

£tovug 1y Tod kai 1, A6(yoq) a.

P.Tebt.l1.119, CAPInv. 725.
Arsinoites, Kerkeosiris.
105-101 BC

[Tétog “Qplov | Jrkiwv (mopod) (dptapar) B,
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Boaoceiou )P ?,
TOoTOPOP® &,
5t (otfiU?)) v B3,
katakepa(rlaiov(?)) ¢,
Qpot Apevvel vmep “Qpov Ko(tvog) v,
Axovcihawmt (aptafn) a,
dmeviy(voyev) Qpog Ko(tvog) et . to( ) . a( ) kai So(veiov) (mopod) ¢,
10 (yivovton) pup ?y".
"Tnatog Paci(rel) vregp aprafmy(ag) kai
oTePAVOL Kal Kowvavi(kdv) (tvpod) (aptdfar) [ -ca.?- ]
[br]ep "Qpov Kotu(oc) tod dmo tod [ -ca.?- ]
T atov o, [, Jz[ -ca.?- ]
e e e e e e 22D
15 Mépwvt Edatontd(Ant) vep Akovoi(Adov) (mopod) (dptapn) a,
Tomvefto(ver) Tf yo(vauki) ig dpto(v) ? (aptdpng),
gktog v amevi(voyev) Ietosi(pic) <eic> 10 dpovpi[o]v
kai veotépa TamvePtd(vig) kai Xoaipn(nmv)
gig ta 1010 kp1Ofic pa( ) kol kabda(poewc)
20 (yivovtau) mg 2.
(yivovtan) 10 (mav) kepd(howov) pmd ? v,
An[oAM]ovip vnep Thg cVVOSOL
e e e e e 223
gtovg e oD kol 1f3. Eyot [Maymv 1
TNV Tupod o ? mop’ ApeoTEpm(V)
25 dote | ig TV oHvodov Zapumiolg
mv (i) napa Kov[Ad]rog tovg . . n( )
Kol 0 0peilovot [- ca.12 -] &yt
T(uny) (dptafdv) v ?, Ao(umai) . [- ca.13 -]iov
opoimg ko[- ca.15 -].
30 anéoyn(kev) 1 6VVOS0G TO TOV (ETTOPOVPW®V) Kol
EMKEPAAOLOY TAV KATOIK®V Kod TNV
iepoviay

S |
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(hand 2) &tovg 18 ToD Koi 10
TOP1 te. Akovsihdov

35 mpog Kortvv, Ad(yoc)
[7]poc dAnqrovg [[tod ty (ETovg)]
100 1y (T0Vg) Amod Exo(piwv)-
mopod pev (aptafar) e
eaoniov [(aptafoar)] =,

40 amo [, . . ] tovtmv

L.]l.nL...Ju

R -
Kol 00T® AKOVCIAAML EIC PAGELS
gviin® v( )?,

Tamvepriver ?,

45 gv 11 Hpaxieiov kiq(pwt) ?,
popodicpod dw [Tro(repaiov) . . B,
Kai €ntl Tod av(tod) . | [ -ca.?- ]
gi¢ mpaow [ -ca.?- |
B. ITarog Mapl[ -ca.?- ]

50 tit apron[dAdt (?)-ca.?- |

e e - B
Kot yOAKIVOg AOYOG:
vavPiov Ao,
sikOvov ATk,
npaKTopt EAaiov T,

55 mapa [Telpdtog Ao,

[ov]pBoAdv ypappa(ténd) v,
(yivovta) (tdAavtov) a I,

The papyrus is too fragmentary to be translated.

G. Sobek Associations
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12. Account of dues, Papyrus.

SB 111 6319, CAPInv. 777.
Avrsinoites, Magdola.
I-ii BC
(hand 1) [Metecovyog [Mapiviog (Spayuai) Bo,
[K]aAfic [eteppodtic (dpaypai) Br,
[Wevi]owog [Taydvog (dpayuai) Av,
L.... lexg (3papoi) Be,
5 [laviiois Atpiic Be,
[TJauiviog (Spaypai) Bp,
[[T]etecodyog [Tetesovyov (dpayuai) Bp,
[O]poevodeig Zovkovdeis (dpaypai) Bp,
[Ap]umoiog Appiwaotog (dpayuai) Bp,
10 [Qpog] Weviiorog (Spoypoi) Awm,
[Qpog Opsev[o]derg,
[Kora]yve[ig Xedc],
[Opoevoo[ic]
[-ca.?-]
15[ -ca.?-]
[-ca.?-]
[..] . ocwfic Aisfg,
[Zovkovdeig Op[clevdoic,

....... 1 Zovkov[®]¢r,

20 Apovioelc I'ev[v]depic 7,2
(hand 2) IMetecovyog ITamiev (dpaypai) B,
Koahfg [eteppotOig (dpayuai) Br,
Yarfitig [Movdg (dpayuai) ka., .,
Nwotvarg [avijotg (dpayuoai) Be,

25 [. . . ] Zovkovamig "Qpov (dpoypai) Aw
[Toviol Atpiig (Opaypai) Be,
[Tetecovyog [amiig (dpayuai) Bp,
[Tetecovyo(c) Iletecovyog,

‘Opoevdeig Zovkovdois (dpayual) Bp,

30 Appudot Appidot (dpaypod) B[ . Jp
‘Qpoc Devijor (Spoyuoi) Bp,
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Qpog Opoeving (Spoypoi) Aw,
Koloyveig Xedg,
‘Opoeviig Tovtviig,

35 Qpoc Atpiic, (yivovton) (téhavta) € (Sporyuai) Iy.
Belfs,

‘Opoeviig ‘Hpoaxhitig,
Yovkovaeilg Opoevdplg,
‘Opog Opoeviplg,

40 Mavptic Mavpfig,
Yeviou [Haydvoc,
(yivovton) I'&.
fv TIC VOUBV KaKML EPET,
dmot B.

45 dtav T VUGV Pl dAAo-
tiav yovn, dmot (Opayuag) A.

Otav g kovnynoav( ), (dpayunacg) t.v

1

49 ;msupHp[dong(?)]
(perpendicular) 49,msHpddng
(hand 1) (8tovc) g, Emnm te.

50 émavyeihete
Mdépwv: €av cuvavifooty
ot 6uvBeacITOL TAVTEG,

EMEWMGM 0tvov [K]epaplia,
‘Hpdong povoikd.,

55 Wevnowog [Maydvog ote(pdvoug) po(piovg),
YovukuiTig EAatov aAstyaveion,
névteg Kai €1g TOV AVGGVOV
ghatov.2
(hand 2) [ -ca.?- Invog

60 QPO VOOV TTNYVIOV VOG,
Mooydg 60 oo cvpov,

Oprdoic mévte KopKo,
[Tetecodyog ote(pavoug) pu(piovg),

‘Opoevdpig, Otav TékT, dhom fuv(ov) ke(pauov), otemdvo(vg) pu(piovg),
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65 Iletecodyog fjuv(ov) ke(paptov), ote(edvoug) po(piovg),
Koroydig fjuv(ov) kepd(puov), ote(pdvoug) pu(piovg),
[Maviiot kepd(pov) oi(vov), (dpaypdg) . , ote(pdvoug) po(piovg)
KoaAf|g kopko mév(te) ,

[Tetecovyov Kopko mév(te) .3

70 'Emnnec w. ot

[Teteoo[Vy]og Avyiig,
[Tetesovyov op[. ],
[Tetecovyov (dpayuai) i,
KoAfic nuocov kepd(pov),

75 Tloviot quvoov \aptapng/,

‘Qpoc maig kepapov, apta(pnv).4
[Tetecov[y]ov,

[Mopuddig . . © dvw ke(pdpio)

‘Opoevdeig Ovv[o]vels ote(@avoug) po(piovg),

80 Opoevideig fjuv(ov) kep[a]ua,
[Toviolt qu(icelav) ortov <aptafnv>,
‘Opoevdeig fjuv(ov) kepd(piov),
Yevijot fjuv(ov) kepa(piov), a(ptafny),
[MTomei npadnpa oté(pavov)

85 Mavpig u\w/v ote(pdvoug),

KaAfig fipv(ov) kepap(ov), a(ptafnv) [6(?)]ptov

Niwotvoeg [ .. Jux. ..

‘Enfimig [x]B 2.

90 Ietecavyog Avyiic,

[Tetecod [[B] B (6Ppordg),
[Tetecovyo (dpaypal) yx,
Kohfig (dpaypai) v,

‘Qpoc Pevijor (Spayuai) @,

95 Kahaydic (dpoypai) o,
Appiddc Koroaydig (dpaypal) o,
Teptiig (Spoypoi) o,

(yivovtan) Ap.
KaAfig Ke. . g Nud(oerav) a(ptafnv)
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100 ‘Opoevieig po(piovg) ote(pavouc)

[Tavtiot,

«recto, col. 1» Petesouchos son of Paminis, 2800 dr.; Kalés son of Petermouthis, 2300 dr.; Psensios
son of Pagon, 4400 dr.; [. . . .]eis 2500 dr.; (5) Pan &sis son of Atres, 2500 dr.; Paminis, 2100 dr.;
Petesouchos son of Petesouchos, 2100 dr.; Orsenouphis son of Soukonophis, 2100 dr.; Harmyosis
son of Harmyosis, 2100 dr.; (10) Horos son of Psen &sis, 1800 dr.; Horos son of Orsenophis;
Kalachyeis son of Cheis; Orsenuphis; [ £? |; (15) [ £? [; [ £? |; [. . .]..smis son of Aides;
[Souko]nophis son of Orsenuphis; MJ. . .] son of Soukonophis; (20) Harontoeis son of Gennophis
<recto, col. ii hand 2> Petesouchos son of Papies, 2800 dr.; Kal€s son of Petermouthis, 2300 dr.;
Salgtis son of Panos, ? dr.; Nistnois son of Pangsis, 2500 dr.; (25) v. . w Soukonopis son of Horos,
1800 dr.; Panesi(s) son of Atres, 2500 dr.; Petesouchos son of Papiis, 2100 dr.; Petesouchos son of
Petesouchos ?; Orsenuphis son of Soukonophis, 2100 dr.; (30) Harmyosi(s) son of Harmyosi(s),
2100 dr.(?); Horos son of Psen &sis, 2100 dr.; Horos son of Orsenuis, 1800 dr.; Kalachyeis son of
Cheis,?; Orsenu<ph»is son of Toutnes; (35) Horos son of Atres, making 5 talents, 3600 dr.; Bell &s;
Orsenuis son of Heraklitis; Soukonophis son of Orsenuphis; Horos son of Orsenuphis; (40) Manres
son of Manres; Psenesi(s) son of Pagon; (making) 3360 dr. If an member speaks ill, he will owe
2000 dr. (45) If a member has illicit intercourse with another member’s wife, he will owe 1000 dr. If

one hunts (? or: if someone forms a (new) association) (he will owe) 300 dr.

verso <col. 1> «in the marginy» Her[od&s] <hand 1> Year 6, Epeiph 15: (50) Maron promised: if all of
the association members (synthiasitai) meet together, I will contribute a keramion of wine. H &rodes
(will contribute) the musical things; (55) Psenesios son of Pagon (will contributed) many crowns;
Soukmeétis (will bring) oil for anointing, and all will also bring oil for the deficit. Everyone (will
bring) oil for the lamp. «col. 11> <hand 2> . . . (60) Horpois, 1 ©2 pegion (?). Moschas, Syrian oth-
misma (?); Hormiosis, five crocodiles; Petesouchos, crowns and myrrh; Orsenyphis, if a child is
born to him, will give one half a keramion, crowns, myrrh, (65). Petesouchos (will bring) half a
keramion, crowns, and myrrh; Kalachyis: half a keramion, crowns and myrrh; Panesi: a keramion of
wine, X drachmae, crowns and myrrh; Kal€s, five crocodiles. «col. iii» (70) Epeiph 11. Crowns from
Petesouchos son of Agnes; from Petesouchos. . . from Petesouchos 600 drachmae; Kal &s: half a
keramion; (75) Panesi: half an artaba; Horos, a slave: a keramion, artaba. <col. iv> From Petesou-
chos. Pamythis . . . two keramia; Orsenyphis son of Onnophris: crowns and myrhh; (80) Orseny-
phis: half a keramion; Panesi: half an <artaba) of wheat; Orsenyphis: half a keramion; Psenesi: half a

keramion, and one artaba; Papieis: < unintelligible> (and) a crown; (85) Manré&s: myrrh and crowns;
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Kalgs: half a keramion, bread; Nistnoeis . . . . Epiph 22: (90) Petesouchos son of Agnes: Petesou. . .
2000; Petesouchos: 600 dr.; Kal€s: 400 dr.; Horos son of Psenesi: 500 dr.; (95) Kalachois: 200 dr.;
Harmios son of Kalchyis: 200 dr.; Gereis: 200 dr., Total: 4100 dr. Kal@s son of . . . half an artaba;

(100) Orsenyphis: myrrh and crowns; Panesi. Horos son of Pae. . . artaba.
Translation: Kloppenborg, 2020, 192-193.

13. A prostates of Sokonopaios. Inscription.

I.Fayoum | 77.
| century BC

Eipnvaiog ved(tepog) ITicdrtog mpoc-
Ta1tng Zokvormaimt 0eod(!) pe(yiotwr).

Eirenaios the younger, Pisoitos prostates of Sokonopaios the great god

H. Aphrodite Associations

14. Dedication of a statue by members of the synod of Aphrodite Lamres. Inscription.

I. Alex. Ptol. 41, CAPInv. 150.
Alexandria.
Il century BC

....... ov AokAnmiddov tov ov[yyevi]]

Kai d1ot[k]ntny ot vépovteg ovv afvt]d[t] v tiic Aep[oditnc] Aaupeove cuvodo[v]

apetic &vexe[v kol pey]aropepsiog Ng Exov Srored[el] Tpoc t[o O]giov .

[---on] son of Asklepiades, the syngenes and dioiketes (commander). Those who took part with him
in the synod of Aphrodite Lamres, because of the virtue and generosity that he demonstrated to-

wards the gods.

I. Apollo Associations

15. Dedication from the synod of xenoi Apolloniatai, Inscription.
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col.
1.5

8-15

16

20

25

30

88

I. Hermoupolis 5, CAPInv. 194
Hermoupolis Magna.
79/8 BC

urep Paciiéwg [Ttodepaiov
kai [Ba]othicong K[Aeomatpag thg Kai
Tpveaivng, Bedv Dhonatod]-

[p]lov kol P1Ladélpwv, ot
napep[edple[vovt]ec [€v Eppod moret
EEvol ATOAM@VIATOL KOl 01 GUUTOA]-

[t]evopevol ktioTon, OV To OVO[pato
vrokertal, ATOAL®VL Kol Al kol Toig
ouvveoTiolg Beoic 10 iepov]

[K]al 1OV Tepiforov kal Ta cuv[KOpovTa

[ceeenens Anpntpiov td[v — —]
[ceiinnats JIQIIAIS...]

[corinnns Apte]odplov]
{2lI. 8 to 15 erased}?
Ap[ptav[og ....]Jov
‘HpaxAiic [Hapeiiov

Aadiiov Agidvov
Y pxavog I[Trorepaiov
Avovciov Ouinmiovog
KéAlmog Hpaxieidov
[MoAépapyog PrrokAEovg
Anpitprog AmoArwviov
‘Eppiog Tépwvog
drhoxhiig Madiyov
AcrInmiadng AckAnmidov
Nuwciog 'havkiov
AB...0v ...1\\ov
Appwvag Anpntpiov
‘Eppiog [A][é]opov
Zopvag Odinmov
[Tapniog Anuntpiov
Aptenag [toiepaion

Apiov [Thovciov



35

40

45

50

55

60

65

70

89

Awoyévng [ ——]
A[MEEalvdpog — ——]
AmoAloviog ‘Eppiov

ATOAL®VIOG . ...... oV

AmoArl®dvi[og ApTe]ddpov

ATOAA®VIOC ZNVOVOg

Kottiov Bnodtog

Api[c]tov Apictwvog
Kottiov ABdéovg
26A0v AToAAw@Viov

Anuag Nikiov

[TroAepaiog [Ttolepa<i>ov

ALOKATG A10ddpov
Anuitprog Ato@dvtov
APdoxdg Ayorod
[Muaakiog AtoAlwviov
Avoag Tpnvaiov
AAEEavOpog Maiyov
Zmoog Apiotéon
‘Hpaxiiic Kdotopog
Opa& Bibvog
APp®VIog Znvevog
ATOALOVIOS ZOGOAUOV
Znvac AplotokAEong
Awoyévng Anuntpiov
APp1oTOKATG Z1vevog
Aidvpog Amorrmviov
Amiov ToBéov
A100®pog ApTEd®POL
AvTinic AToALOPAVOL
Axdpog Amimvog
Xoarapavng Iamov
Anoilmviog Oidinmov
Qpiwv Aveidov
Amiov Atovuciov
Anuag Nikiov
AmoAlopdvng Nikiov



75

80

85

col.

2.85-

94
95

100

105

110

90

[TroAepaiog Oepicwvog
Novpnviog Eictd6tov
Méhag ‘HAoddpov
Abnviov Abnviovog
‘Hpopdv Awpobéov
Anpopiov Anuntpiov
Opd& ‘Epuaiov
‘Eppiog Oikinmov
AmoAlmviog Nikiov
"QoPeic Apdpmvog
duhivog Eipnvaiov
Apyaiog AToALOPGVOV

Apiotioc Apiotiov

{2l. 85 to 94 erased}?

m—————— ]
npf—————— ]
/S Aavaov
Ay..oo... ApTEUIOD®POV

AmoALOd®pog Appodiciov
I'evvaiog Znvavog
Avovciov [Tavei[A]ov
[Mavickog Atodmpov
Opaxidag Xodyov
Anpntplogc AmoArod6TOL
B Appodiclog Zepamimwvog 1y(ELav)
(€katOV AVOpaV)

IToppog TToppov ov[play[6]s
Apiotopévng Acdaiiov onuf(109popoc)
AOQovToc ATOALOSOTOV (TEVINKOVTAPYOG)
Anpag ‘Eppiov (mevinkoviapyoc)
Atovdg Ondmpov (TeVINKOVTOPYOG)
Nwkaiog Apyaiov (TevInKOvIapyog)
Adeavtog Ato@avtov
Appmwviog IrtoAepaiov
AydAedg Zepamimvog



115

120

125

130

135

140

145

150

91

‘Hpoaxig [Toppov
[Moyic ®eoddpov
‘Hpmong Ocodmpov
[Alylov AleEbvopov
Alp]yaiog MeravOiov
Qpiov AmoAroddtov
Xapag Hpopdvtoc
Avtioyog Eicidmpov
AAEEaVOPOG ZMVmvog
AmoALOd®pog ZaPPoniov
[Ttolepoiog Amimvog
"Eppov "Eppovog
Znvev Anuntpiov
"Apnog Atopavtov
Avoipayoc Mnvogilov
AgT0¢ AvTumdTpov
Aroviorog Tépakog
duldTog AToAlmviov
[Ttoiepoiog AwciBéov
ALéEavdpog Apyaiov
Apyaiog ®nPapyov
Ayilhevg Aythiémg
‘Opévtag Eppaiov
Aptepidmpog I'dpov
Aniov AreEbvdpov
Topyioc I'6pyov
Apioctov AmoArwviov
Amorrldviog Kepaiwvog
Awovooiog [Toppov
Amo[A]JAopdavng [Toppov
Ebpovioc Appodiciov
Avrtioyog Avtidyov
Anuntplog AreEavopou
AmoAlopdvng Apoy
AmoAlopdvng H<po>kAidov
AmoALO00TOG ATTOAA VIOV
Melavkopog ATorlopdvov

‘Hpdic Miriyov



ATOADG EEvmVOG
‘Eppoxitig [Ipokiéov
155 Ar0dwpog Eipnvaiov
AmoAl®dg Hpaxhé[o]vg
Bnodc Bnoartog
Abnviov Tdov
‘Eppiog Atopdvtov
160 ATOoALOS0TOG AYIMAE<®>G
Ebonpog Aptepiddpov
Adyog Adyov
‘Phecoc Apnov
AmoAl®viog Melavkdpov
165 ‘Eppiog Are&bavopov
Nikwv iepavAng

col.
3.167-
170 {2l. 167 to 170 erased}?

171 — IN.IO.

Apiotopdvng Tépakog
[Eb]dm[p]og Qpiwvog
175 [AInuéc Topyiov
‘Eppiog ‘Eppiov
AmoArmviog Novpunviov
AmoAL®dg Ayabiwvog
Axapévne APdéovg
180 Eicidmpog I'havkiov
AAEEAVOPOG ZNVodmdPOov
AwpdBeoc Awpobéov
AmoAl®mvioc Madiyov
Alovio10g Atopavtov
185 Anuntplog Anuntpiov
ATOA®VI0C ZNV®OVOG
Aéwv Arovuciov
200N Zipwvog
‘Hpdc IN'opyiov
190 "Aka[oT10¢] AToAA®Viov

92



195

200

205

210

215

220

225

93

ATOoA®VIOC ATOAL®VIOV

‘Hpaxeitog Apiotopévou

ATOAL®VIOG ZNVOSDhPOov
AmoAL®VIOC Appmviov
AmoArl®dviog Mevvéoy
AAEEAVOPOg AToAL®VioL
AAé[T]ag AToAdwviov
[Matpwv Awpobéov
Eicidwpog Apictwvog
AmoAropdvng Atovuciov
AmoAL®VIOg ATOAL®ViIOL
TaAdtng Tépakog
Ay00g Nucoddov
Movcaiog Movcaiov
Ayyiov Adaiov
‘HModwpog Hioddpov
Aoaxitag Anuntpiov
Znvag ALeEbvopov
‘Eppoiog Adnvaiov
Aordihog Aveidov
ALéEavdpog AleEdvopov
Avoipayoc AreEavdpov
ATOAMDG ATOALOQAVOL
Aidilov Aopdvov
2rpatwv Zoilov
AmoAL®dVIOg AAeEaVOpOL
Tipokpdng Amorrwviov
‘Hpodong Apypiov
Movoaiog Appmviov
Znvag Xepatog
Tépag Atovuciov
ZoPivag Anpdtog
[14iig AmoAroddtov
Nuwkoiog Nikaiov
Amoilmviog Kompig
AONvodmpog AToAAwviov
Awovioiog Aéovtog

Ayydioc ZeAedKov



‘Eppoiog Hpaxiéovg
230 Amnorloviog [Tooinmov
Ar6d0tog Koppdhyov
‘Eppiog ‘Eppiov
Tépa& Amorhoghvov
‘Hpaxeiong Hpaxieidov
235 Avrtioyog Hpaxieitov
Oddmpog ApTELODOPOV
‘Hpaxieiong ‘Hpoakieidov
AmoAlmviog Kiedvdpov

va-
cat

€yAeloyIoIéEVOL poyapoeo(pot)
239 Ba(otlkol):
240 ‘OBaiog Awdvpov

Mikyog Opacwvog

Xapomiov Zapoawiovog

dilMnmog  AmoAdwviov

ATOALDS Koaxig

245 [letecovyio<v>  Xpuoinmov
Eévav ‘Pafpod
Aoxitag Awdvpov
Anpag Ayabimvog
‘Toidotog Novunviov
250 Aidvpog Muliyov
Znvag Qpiwvog

Alopav Kepdrmvog
ATOALDG [ToAvkpdrtov
[ZInvogpavng Aypovog
255 [Av]tumag dhinmov

....70og [16Amvog.

On behalf of king Ptolemy and queen Cleopatra, who is also known as Tryphaina, gods Philopa-
tores (Father-loving) and Philadelphoi (Sibling-loving), the foreign Apolloniatai stationed in Her-
moupolis and the ktistai who are members of the same association, whose names are written bellow,
to Apollo and Zeus and the gods who reside with them, the shrine and the peribolos and all the ap-

purtenances......
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[...... ] son of Demetrios
[...... JIOPAI]...]

[.....] son of Artemidoros

{AI. 8 to 15 erased}

Arrianos, son of [....]
Heracles, son of Pamphilos
Dallion, son of Aeianos
Hyrkanos, son of Ptolemaios
Anousion, son of Philippion
Kallipos, son of Herakleides
Polemarchos, son of Philokles
Demetrios, son of Apollonios
Hermias, son of Hieron
Philokles, son of Malichos
Asklepiades, son of Asklepiades
Nikias, son of Glaphkios
Av][...Jon, son of [...]Jillos
Ammonas, son of Demetrios
Hermias, son of Didymos
Zavinas, son of Philippos
Pamelos, son of Demetrios
Artemas, son of Ptolemaios
Arion, son of Plousios
Diogenes, son of...
Alexandros, son of ....
Apollonios, son of Hermias
Apollonios, son of...
Apollonios, son f Artemidoros
Apollonios, son of Zenon
Kottion, son of Vesas

Araphes, son of K....
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Avriston, son of Ariston
Kottion, son of Avdeos
Solon, son of Apollonios
Demas, son of Nikias
Ptolemaios, son of Ptolemaios
Diocles, son of Diodoros
Demetrios, son of Diophantos
Avdokos, son of Achaios
Glaphkias, son of Apollonios
Lysas, son of Eirenaios
Alexandros, son of Malichos
Zosimos, son of Aristeas
Herakles, son of Kastor
Thrax, son of Vithys
Ammonios, son of Zenon
Apollonios, son of Sosidamos
Zenas, son of Aristokles
Diogenes, son of Demetrios
Aristokles, son of Zenon
Didymos, son of Apollonios
Apion, son of Isitheos
Diodoros, son of Artemidoros
Antypas, son of Apollophanes
Akamas, son of Apion
Halaphanes, son of Papos
Apollonios, son of Philippos
Horion, son of Aveidos
Apion, son of Dionysios
Demas, son of Nikias
Apollophanes, son of Nikias

Ptolemaios, son of Themison
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Noumenios, son of Eisidotos
Melas, son of Heliodoros
Athenion, son of Athenion
Herophon, son of Dorotheos
Demarion, son of Demetrios
Thrax, son of Hermaios
Hermias, son of Philippos
Apollonios, son of Nikias
Osveis, son of Dromon
Philinos, son of Eirenaios
Argaios, son of Apollophanes
Aristias, son of Aristias

{AI. 85 to 94 erased}?

Ze...... , son of
Zem...... , son of
Z...... , son of Danaos

Ag...., son of Artemidoros
Gennaios, son of Zenon
Anousion, son of Pamphilos
Paniskos, son of Diodoros
Thrakides, son of Soagos

Demetrios, son of Apollodoros

Aphrodisios, son of Serapion, hegemon (commander) of one hundred men

Pyrros, son of Pyrros, ouragos

Aristomenes, son of Dalailos, semaiophoros

Diophantos, Apollodotou, pentekontarchos (commander) of fifty men

Demas, son of Hermias, pentekontarchos (commander) of fifty men

Dionis, son of Thedoros, pentekontarchos (commander) of fifty men

Nikaios, son of Argaios, pentekontarchos (commander) of fifty men

Diophantos, son of Diophantos

Ammonios, son of Ptolemaios
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Achilleus, son of Serapion
Herakles, son of Pyrros
Pachis, son of Theodoros
Herodes, son of Theodoros
Agion, son of Alexandros
Argaios, son of Melanthios
Horion, son of Apollodotos
Havas, son of Herophantes
Antiochos, son of Eisidoros
Alexandros, son of Zenon
Apollodoros, son of Zavdelos
Zenon, son of Demetrios
Areos, son of Diophantes
Lysimachos, son of Meniphilos
Aetos, son of Antipatros
Dionysios, son of Hierax
Philotas, son of Apollonios
Ptolemaios, son of Dositheos
Alexandros, son of Argaios
Argaios, son of Thevarchos
Achilleus, son of Achilleus
Orontas, son of Hermaios
Artemidoros, son of Gamos
Apion, son of Alexandros
Gorgias, son of Gorgos
Avriston, son of Apollonios
Apollonios, son of Kephalon
Dionysios, son of Pyrros
Apollophanes, son of Pyrros
Evoulos, son of Aphrodisios

Antiochos, son of Antiochos
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Demetrios, son of Alexandros
Apollophanes, son of Araps
Apollophanes, son of Herakleides
Apollodotos, son of Apollonios
Melankomas, son of Apollophanes
Heras, son of Milichos

Apollos, son of Xenon
Hermokles, son of Prokles
Diodoros, son of Eirenaios
Apollos, son of Herakles

Vesas, son of Vesas

Athenion, son of Taos

Hermias, son of Diophanes
Apollodotos, son of Achilleus
Evdemos, son of Artemidoros
Lagos, son of Lagos

Raesos, son of Areos
Apollonios, son of Melankomos
Hermias, son of Alexandros
Nikon, hieraules

{2l. 167 to 170 erased}?

.....n, son of fo.....

Avristophanes, son of Hierax
Evdoros, son of Horion
Demas, son of Gorgias
Hermias, son of Hermias
Apollonios, son of Noumenios
Apollos, son of Agathion
Acamenes, son of Avdeos

Eisidoros, son of Glaphkios
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Alexandros, son of Zenodoros
Dorotheos, son of Dorotheos
Apollonios, son of Malichos
Demetrios, son of Demetrios
Apollonios, son of Zenon
Leon, son of Dionysios
Sephthis, son of Simos

Heras, son of Gorgias
Akastos, son of Apollonios
Apollonios, son of Apollonios
Herakleitos, son of Aristomenes
Apollonios, son of Zenodoros
Apollonios, son of Ammonios
Apollonios, son of Menneos
Alexandros, son of Apollonios
Alketas, son of Apollonios
Patron, son of Dorotheos
Eisidoros, son of Ariston
Apollophanes, son of Dionysus
Apollonios, son of Apollonios
Galates, son of Hierax
Achaios, son of Nikolaos
Mousaios, son of Mousaios
Aggion, son of Adaios
Heliodoros, son of Heliodoros
Lakitas, son of Demetrios
Zenas, son of Alexandros
Hermaios, son of Athenaios
Dalialos, son of Aveidos
Alexandros, son of Alexandros

Lysimachos, son of Alexandros
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Apollos, son of Apollophanes
Aidion, son of Diophanes
Straton, son of Zoilos
Apollonios, son of Alenxadros
Timokeates, son of Apollonios
Herodes, son of Archivios
Mousaios, son of Ammonios
Zenas, son of Seras

Hierax, son of Dionysus
Zavinas, son of Damas

Pais, son of Apollodotos
Nikaios, son of Nikaios
Apollonios, son of Kypris
Athenodoros, son of Apollonios
Dionysios, son of Leon
Aggaios, son of Seleukos
Hermaios, son of Herakles
Apollonios, son of Poseidippos
Diodotos, son of Korragos
Hermias, son of Hermias
Hierax, son of Apollophanes
Herakleides, son of Herakleides
Antiochos, son of Herakleitos
Apollonios, son of Kleandros
Royal machairoforoi who are also carrying a spear
Ovaios, son of Didymos
Milichos, son of Thrason
Sarapion, son of Sarapion
Philippos, son of Apollonios
Apollos, son of Kakis

Petesouchion, son of Chrysippos
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Xenon, son of Ravvos
Lakitas, son of Didymos
Demas, son of Agathion
Isidotos, son of Noumenion
Didymos, son of Milichos
Zenas, son of Orion
Alaphan, son of Kephalon
Apollos, son of Polykratos
Zenophanes, son of Agron
Antypas, son of Philippos

..., son of Polon

16. Dedication of xenoi Apolloniatai, Inscription.

I. Hermoupolis 6, CAPInv. 194.
Hermoupolis Magna.
78 BC

[Vnep Pa]orémg [Ttolepaiov kol
Baciricong Kieomartpag thig xai
1 Tpvoeaivng Bedv
[DPoma]Topov kai P1IAASELP®Y Ol
nap[e]eedpedovieg &v Eppod moret
EEvol AToM®-

[vidTon] xoi ot
GUVIOAELTELOLEVOL [K]TioTOL, MV TA
ovoparto vokeLTol, ATOAAMVL
[kai Atil] xai T0ig cvveoTtiolg Beolc
70 POV Kol TOV TEPiforov Kal Ta

GuvKOpovTo TAVTO

5 (8tovg) v', TOPL 6. dryadT) TOYN.
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col.

1.5

10

15

20

25

30
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[67]
[Z]dmvpog [pmtapyov Ny (uav),
..KAgidnc ZaPdov ovp*(y6q),

... ZoTiovog onuf(toedpog),
...... Znvo[vo]c (mevinkoviapyog),
..... Avcatog (mevinkovTapyoq),
... [IvBwvog (mevinkovTapyog),
[NoJounviog Axdpoavtog
(mevinkdvtapyog).

va-

cat
...tV NiKordov
[Ni(?)]xag TOovBovvog
..LVTO¢ ATOAL®VIOV
[MMopa(?)]Anurg Kiewvopov
... koG ALeEhvopov
[Am]eic DAdypov
...0v Koppbpov
[A]pyoaiog ®1iAmToV
[Za(?)]pamiov Adopov
[Ze]panmicov Méyov
[A]otepioy Amolhwviov
[Zaf(?)]01ic ABdokdcov
....0¢ Aadyov
...... oV ZvVeovog
....... Api[c]todnquov

Aropndmg Arolopdvov
{#*AmoAlropdvou } ¢

Avoipayoc Avtirydvov

AmoALDG Atoyévov



Atdvpoc Baavabdvoo
AmoAl®yiog Baiidfov
ZoPdioy droEévou
35 ‘T0ovBovv O1Abypov
APdokdG AToA®Viov
Apioteimoc Appmviov
AmoALopavng AToA@Viov
®edd0t0c ' EAbd0ov
40 AROALOO0TOG 1EpOYAATNG
[E]okpdng [TvOwvoc
‘Hpaxeidng Zafodadov
Bavviov ‘Hpaxieidov
‘Hpdg Qpiwvog
45 Nuwiog [TvBoddpov
Kpovidag Amorhmviov
[Tpwrag [Mpwthpyov
AoBwvic AreEavdpov
‘Hpaxeiong Arovuciov
50 dumnniov Aapaciov
Tépa& Atopndov
‘Hpdg 'Emtdng
Aoakitog Xehevkov
Aythig[V]g Apwviov
55 Awoyé[vng] Aroyévov
Aidvp[oc HploakAiéovg
Anpox[pdatIng Nikwvog

Zooyog Apyaydbov

60 [Mpa&iag Nudpyov
‘Epuédmpog Amoriwviov
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Sompiong ATorwviov
Znviov Novunviov
Apyov Aptotovikov
65 Ayyiov Xpvoinmov
Aidvpog ‘Hpaxieidov
duvdtag Dradtov
Nwbvop Avtimdtpov
Bapyog Amorrmviov
70 Aikoiog Anuntpiov
Kpitov Kpitwvog
[Alwovioiog Apgiovog
....6vwog 'Emukdéong
[AlwoxA[€]ag Nwkiov
75 [D]aviag [@]aviov
Koailkpdt[ng] KoAlkpi[tov]
76a ®dwv Novun[v]i[o]v
ATOALDVIOC

Torypoty(kog) ki(pu)- Eppor’(og)
76b2 AT°AA)®(viov) apyepens

76¢C Nuwcbdvop Amorlhoviov

[Mpdtapyoc Mnvodmdpov
Apydioc Mevvéov

AmoAlopbvng Mevvéov

MéovAirog MacOAiiov

ABdoKmg Amordwv[iov]

"Entipoyog Atodlho[viov]

76k Avovciov MacOA[Aov]
[MroAepaiog Ap[— — —]

Novpnivio[g ———]
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ATOALOS[0TOC

{#" AmoAOd[wpog]}?T — — —]
[ —————— ]
col. Il €
77 ‘Hpox)eiong AtolAwviov

TOV (TpOTOV) PIA®V Kol 1(Y)e(LadV)
Kol p(povpapyog)
Amo[A]Adviog KAémvog ovp*(y6c)
80 AmoAlodviog Nikiov onp(topopog)
MotoarlaPag Mevavdpov
(mevinkdvtapyog)

‘Hpoxiéwv [Ttolepaiov

(TevTnKovTapyoC)

Koodxafoc AmoArodotov

(mevinkdvtapyoq)

AmoAOG ATtoAL®mViov

(TevInKovTapyOC)
85 Moppévng Moppévov
AwoxAig Erlavikov
[Ttoiepoiog "Eppmvog
Kawiov Kocakdfov
AmoAL®dg Atovuciov
90 Neontoéiepoc Nikdvopog
AyhAedg Alovociov
Y1poPihoc ATolhmviov
Xelkiag Atovuciov
Aéwv O3dMAlov
95 Anpag AiBpniov
AUU®VIOC EEVOVOC

Znviov Zveovog
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100

105

110

115

120

125

107

‘Eppioc Atodmpov
[Témoc Nopugpodmpov
AmoAL®VIOG ATOAL®VIOV
ATOALDVIOC ZePATimVOg
QoPic Tepamiovog
AToA®VIOC ATOAL®VIOL
ATOAL®VIOC ATOALOSDPOV
Twokpdng Tipoxpbrov
[TtoAepaiog epamicwvog
KMowmrog ZitdAkov
Avtioyog Atovvciov
‘Epporaog Eppoidaov
Yotp AToAhwviov
"Emtydpng Apdkovtog
Ayylov Zvvudyov
Bodiog Bovrov
Abnviov Towdpov
‘Eppioag TAopdvtog
‘Eppiog Amorroddpov
ABnvadoag AmoAlmviov
Aock\ic Zracivov
Nikotog AtoAAwviov
AvouBiov AleEdvdpov
Ameig Néwvog
Nuwciog Zepamimvog
Arockovpiong Zmwotpdtov
Avtioyog 'opyiov
Mafic Zothov
Kdéieoc Tpoowvog

ApyiBrog Apyiov



Novunviog Tywokpdétov
Mikyog Apyaiov
130 ®¢nv Kopovod
Totdwpog Toddpov
Opakidoc AVTITATPOL
Anuitproc MoAéovg
Xoprumv Amorloviov
135 ‘HModwpog OcPaphrov
Awovdg Apbikovtog
Apiotoyévng AreEdvdpov
Xepoamiov Nikddov
Yokpbng Oilwvog
140 I'opyiag Atovuciov
Aptepdg Aptepddpov
Kiéwv Amorlwviov
AléEavdpog AleEavopou

Aomddc AToAwviov

145 Mehitwv Photévou
—————— Trog
146a - ]
——————— ]
——————— ]
- ]
H——————— ]
HP[——————— ]
HP[——————— ]
AB[——————— ]
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col.

111.147 ¢ Tnhavyng Nikopdyov

nyepmv
Opakidag Papfnirov odvpa(yoc)
Toidwpog AreEavopov
150 oN(uEel0popog)
Anuitprog Anorlwviov

(TevTnKovTapyoc)

®edp1hog Atorlhmviov

(mevinkdvtapyoq)

Toidotog Taiov
(TevTnKovTapy0C)
Z®o110G ZOGIov

(TevTnKovTapyoC)

AAEEavOpog AleEdvopov
155 0™M(pég)

I"diog Ade&bvdpov
[Ttolepoiog Avtioyov
Anpntploc AAeEavopov
[Ipwrtoyévng Anuntpiov
160 Zwowog Taov

ZOoYog AKAUOVTOG

Axdpog AtokA&ovg

Kotug Kdtvog
[Ttolepoiog ABnvoddpov
165 I'diog Towdtov
[Toc1ddviog AploTodn oL

Keparag Keparmvoc
Aidvpog ZowaoiPiov
TnAadyng Ayiédov

170 ®eddmpog EvPovrov
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Anuntprog Anuntpiov
[TtoAepaiog [Trorepaiov
‘Eppiog Awdopov
‘Hpaxieidng Nabwadtog
175 Nucoraog Nukorgov
AmoAl®dviog Anuntpiov
Awovooilog Kmoipiov
‘Eppéetiog Atockovpidov
Mikyog Bapbikov
180 Alog Alov
®dilov Nabvartog
AmoAlmviog MaAiyov
Ap1otoonpog AdHov
Avkoppmv ATolhmviov
185 NiwkodAaog NikoAdov
Ay160n¢g Ap1GTOON OV
‘Eppiog A<p>teliddpov
‘Toidotog Todotov
dilmmog Anpntpiov
190 NiwkodAaog NikoAdov
Ayhdedg Appmviov
Znvev Maokedovog
[TtoAepoiog [Ttorepaiov
Oddmpog Ocoddpov
195 Aoaxitog Eipnvaiov
‘Hpoaxeiong Anicwvog
"AlnAog Ayabmvog
I'dioc AmoAlmviov
Amoilmviog MNa<v>kiov

200 Awoyévng Eegvapyov
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Awddoto¢ I'evvaiov
‘Eppiog Apaybov
AmoAloviong ATolAwvido®
Aabwag Hpaxieidov
205 AOvarog Pidmvog
‘Eppiog ®idwvog
Apiotov Aopiovog
Anpntplog AmoArlmviov
‘OpHvtag AToAro@avov
210 MuAtiaomg Mirtiddov
Ouapupmv AreEavopo[v]
Néotwp Néotopog
Amiov [Ttodepoiov
AmoALodwpog Kaoto[poc]
215 Anuitprog Kodiv[— —]
Anunzpyog] Ake[6— —]
———— ]

On behalf of king Ptolemy and queen Cleopatra, who is also known as Tryphaina, gods Philopa-
tores (Father-loving) and Philadelphoi (Sibling-loving), the foreign Apolloniatai stationed in Her-
moupolis and the ktistai who are members of the same association, whose names are written bellow,
to Apollo and Zeus and the gods who reside with them, the shrine and the peribolos and all appurte-

nances....

Zopyros, son of Protarchos hegemon (leader)

...kleides, son of Zavdos, ouragos

.... Son of Sotion, semaiophoros

.....son of Zenon pentekontarchos (commander of 50 men)
...son of Lysas pentekontarchos (commander of 50 men)
... son of Python pentekontarchos (commander of 50 men)

Noumenios, son of Akamas pentekontarchos (commander of 50 men)

111



...ton, son of Nikolaos
[Ni?]kas, son of Ithouvon
..yntos, son of Apollonios
[Para?]lemptes, son of Kleonymos
...kas, son of Alexandros
[Ap]peis, son of Philagros
...on, son of Korramos
Argaios, son of Philotas
[Sa?]rapion, son of Didymos
[Se]rapion, son of Magos
Asterion, son of Apollonios
[Zav?]des, son of Avdokosos
....0s, son of Laagos

...on, son of Zenon

...., son of Aristodemos
Diomedes, son of Apollophanes
Lysimachos, son of Antigonos
Apollos, son of Diogenes
Didymos, son of Baanthanes
Apollonios, son of Valavios
Zavdion, son of Philoxenos
Ithouvoun, son of Philagros
Avdokos, son of Apollonios
Areisteipos, son of Ammonios
Apollophanes, son of Apollonios
Theodotos, son of Eliades
Apollodotos, hieropsaltes
Eukrates, son of Python
Herakleides, son of Zavdas
Vannion, son of Herakleides

Heras, son of Horion
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Nikias, son of Pythodoros
Kronidas, son of Apollonios
Protas, son of Protarchos
Lathinas, son of Alexandros
Herakleides, son of Dionysios
Philippion, son of Damasios
Hierax, son of Diomedes
Heras, son of Eptais

Lakitas, son of Seleukos
Achilleus, son of Ammonios
Diogenes, son of Diogenes
Didymos, son of Herakles
Demokrates, son of Nikon
Zosimos, son of Archagathos
Avdes, son of ....

Praxias, son of Nikarchos
Hermodoros, son of Apollonios
Soterides, son of Apollonios
Zenion, son of Noumenios
Archon, son of Aristonikos
Aggion, son of Chrisippos
Didymos, son of Herakleides
Philotas, son of Philotas
Nikanor, son of Antipatros
Vargos, son of Apollonios
Dikaios, son of Demetrios
Kriton, son of Kriton
Dionysios, son of Amphion
...onios, son of Epikles
Diokleas, son of Nikias

Phanias, son of Phanias
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Kallikrates, son of Kallikrates
Phaon, son of Noumenios
Apollonios, tagmatekos kerex
Hermolaos, son of Apollonios archiereus
Nikanor, son of Apollonios
Protarchos, son of Menodoros
Argaios, son of Menneos
Apollophanes, son of Menneos
Marsyllos, son of Marsyllos
Avdokos, son of Apollonios
Epimachos, son of Apollonios
Anousion, son of Marsyllos
Ptolemaios, son of Dr...
Noumenios, son of ....
Apollodotos, son of ...

Herakleides, son of Apollonios of the first friends of the King (proton philon), hegemon and

phrourachos

Apollonios, son of Kleon ouragos

Apollonios, son of Nikias semaiophoros
Maisaizavas, son of Menandros pentakontarchos
Herakleon, son of Ptolemaios pentekontarchos
Kosakavos, son of Apollodotos pentekontarchos
Apollos, son of Apollonios pentekontarchos
Pammenes, son of Pammenes

Diokles, son of Hellanikos

Ptolemaios, son of Hermon

Kainion, son of Kosakavos

Apollos, son of Dionysios

Neoptolemos, son of Nikanor

Achilleus, son of Dionysios

Strovilos, son of Apollonios
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Helkias, son of Dionysios
Leon, son of Odidelos
Demas,son of Aithivelos
Ammonios, son of Xenon
Zenion, son of Zenon
Hermias, son of Diodoros
Papos, son of Nymphodoros
Apollonios, son of Apollonios
Apollonios, son of Serapion
Osvis, son of Serapion
Apollonios son of Apollonios
Apollonios, son of Apollodoros
Timokrates, son of Timokrates
Ptolemaios, son of Serapion
Klesippos, son of Sitalkos
Antiochos, son of Dionysios
Hermolaos, son of Hermolaos
Soter, son of Apollonios
Epichares, son of Drakon
Aggion, son of Synmachos
Voulos, son of Voulos
Athenion, son of Isidoros
Hermias, son of Heliophon
Hermias, son of Apollodoros
Athenadas, son of Apollonios
Asklas, son of Spasinos
Nikaios, son of Apollonios
Anouvion, son of Alexandros
Apeis, son of Neon

Nikias, son of Serapion

Dioskouridess, son of Sostrates
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Antiochos, son of Gorgias
Paes, son of Zoilos

Kaleos, son of Tryphon
Archivios, son of Archivios
Noumenios, son of Timokrates
Milichos, son of Argaios
Theon, son of Komanos
Isidoros, son of Isidorors
Thrakidas, son of Antipatros
Thrakidas, son of Moleus
Chairemon, son of Apollonios
Heliodoros, son of Osvarakos
Dionys, son of Drakon
Aristogenes, son of Alexandros
Serapion, son of Nikandros
Socrates, son of Philon
Gorgias, son of Dionysios
Artemas, son of Artemidoros
Kleon, son of Apollonios
Alexandros, son of Alexandros
Aspidas, son of Apollonios
Meliton, son of Philoxenos
....son of....

...son of....

...son of....

....son of...

O....sonof....

E....sonof....

Er....son of....

Av...son of....

....son of...
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Telavgis, son of Nikomachos hegemon
Thrakidas, son of Ravelos ouragos
Isidoros, son of Alexadros, semaiophoros
Demetrios, son of Apollonios pentekontarchos
Theophilos, son of Apollonios pentakontarchos
Isidoros, son of Gaios pentekontarchos
Zosimos, son of Zosimos pentekontarchos
Alexandros, son of Alexandros yperetes
Gaios, son of Alexandros

Ptolemaios, son of Antiochos

Demetrios, son of Alexandros

Protogenes, son of Demetrios

Zosimos, son of Taos

Zosimos, son of Akamas

Akamas. Son of Diokles

Kotys, son of Kotys

Ptolemaios, son of Athenodoros

Gaios, son of Isidotos

Poseidonios, son of Arestodemos
Kephalas, son of Kephalas

Didymos, son of Sosivios

Telavgis, son of Agiades

Theodoros, son of Evoulos

Demetrios, son of Demetrios

Ptolemaios, son of Ptolemaios

Hermias, son of Didymos

Herakleides, son of Nathenas

Nikolaos, son of Nikolaos

Apollonios, son of Demetrios

Dionysios, son of Ktesivios

Hermophilos, son of Dioskourides
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Milichos, son of VVarakos
Dios, son of Dios

Philon, son of Nathenas
Apollonios, son of Malichos
Aristodemos, son of Adymos
Lykofron, son of Apollonios
Nikolaos, son of Nikolaos
Agiades, son of Aristodemos
Hermias, son of Artemidoros
Isidotos, son of Isidotos
Philippos, son of Demetrios
Nikolaos, son of Nikolaos
Achilleus, son of Ammonios
Zenon, son of Makedon
Ptolemaios, son of Ptolemaios
Theodoros, son of Theodoros
Lakitas, son of Eirenaios
Herakleides, son of Apion
Azelos, son of Agathon
Gaios, son of Apollonios
Apollonios, son of Glaphkios
Diogenes, son of Xenarchos
Diodotos, son of Gennaios
Hermias, son of Arachthos
Apollonides, son of Apollonides
Lathinas, son of Herakleides
Athenaios, son of Philon
Hermias, son of Philon
Avriston, son of Dorion
Demetrios, son of Apollonios

Oryntas, son of Apollophantes
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Miltiades, son of Miltiades
Philammon, son of Alexandros
Nestor, son of Nestor

Apion, son of Ptolemaios
Apollodoros, son of Kastor
Demetrios, son of Kallinas
Demetrios, son of Alexandros

....son of....

17. Dedication to Apollo, Inscription.

SEG.8: 545.
| century BC

AnOA®VL
Bed1 p
gylotmt

oVV000G,.

To Apollo, the great God, the synod.

J. Dioscuri Associations

18. Dedication to the royal couple and Dioscuri, Inscription.

I. Mus. Varsovie 44, CAPInv. 606.
unknown location.
246-221 BC

1 [Blao [A]el [IT]rorepaion kai Bacihicont B peviknt kai Atoo-
KOVPO1G €i¢ Tag Busiog Tag Ka-
T UTVO YIVOUEVOS TNV TTPOC -

000V TNV Ao T®V OIKNUATOV
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5 ®¢wpog 0 1epede kal ol o[v]vPaat -
Motal kol Atockovpilotal
Ol VTLAPYOVTES £V TML VOUMDL.

To King Ptolemy and Queen Berenike and Dioscuri, for the monthly sacrificial rites, Theoros the
priest (hiereus) and the synbasilistai and the Dioskouriastai who are in the area (dedicate) the in-

come from the buildings.

19. Receipt of rent, Ostrakon.

SB.V. 7578 , CAPInv. 790, AGRW 20942.
Elephantine.
| century BC
1 ®paxidag Tépakog
oTpat(nyoc) Kai oikovoudv
TV €k ToD &V ZNvit

Arockovpiaxod Biicov

5 Bmyyog Iétn\o/c kai toic
LETOYO1G XGpEV. LEUETPT-
Kate TOV eOpov Tig Vrap-
xovong yig ol to]edpov &v Efjp
@ npoyey[papn]péve Odow

10[-ca.?-]k?. [-ca.?-]

Thrakidas son of Hierax, military commander (stratégos) and one of the managers (oikonomoi)
from the Dioskouriakian society (thiasos) in Syene and Bienchis son of Pates to the partners (meto-
choi), greetings. You (plural) have paid the produce (for rent [?] or for tax [?]) for the existing,
grain-producing land in Ser for the society mentioned above . . . (missing about 5 letters, perhaps

some corresponding to further numbers in the hundreds or thousands) 20.5 ... (remainder lost).

Translation: Harland, AGRW 20942.
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K. Heracles Associations

20. Dedication from the synod of Heracles. Inscription.

I.Philae 11, CAPInv. 53.
Elephantine, Philae.
172 BC
vrep Paciié[wg] TTtode[paiov Beod dountopoc k]ai facidios[ng Kieondrpog] tiig ddei[oti]g tdV
[Tt[oA]epaiov kai KAgomdrpog [Apev]ovod[pel] — —C.20— —¢ @povpapyog kai ol &v Tijt cuVOdmL

100 ‘Hpaxieiovg avotkodounkoteg 10 iepov.

On behalf of King Ptolemy god Philometor and Queen Cleopatra the sister of Ptolemy and Cleopa-
tra, to Arsenoufis...... the phrourachos and the members of the synod of Herakles who rebuilt the

temple.

L. Hermes Associations

21. Record of production of bird mummies, Ostrakon.

O.Joach.1, CAPInv. 644, AGRW 20906.
Elephantine, Omboi.

79 BC
groug B, TOPLn, énl Bacihéwg
[Ttolepaiov kai Baciiicoa Kicondtpa
n kol Tpoeawva 1 aderon Beot Plomd-
Topog <DhadéApwV> kabiotatar igpa (Do Enl Me-
Svavopov otpatnyod, Kaiiiov oikovd(pov),
Totoévg tomoypa(ppatémc), EvdvBov 10D Xtaciov,
‘Eppiov <tod KaAliov> oiko(vopov), kol tédv GAA®V Olocttdv,

apO(pdr) Tve.

In the 2nd year on the 8th of Tybi, during the reign of king Ptolemy and of queen Kleopatra, who is
also known as Tryphaina the sister, Father-loving (Philopatores) deities, sacred animals (likely ibis
or falcon mummies) have been prepared in the presence of Menandros the military commander
(strategos), Kallias the manager (oikonomos), Totoes the secretary of the district, Euanthes son of
Stasias, Hermias son of Kallias the manager, and the other members of the society (thiasos), for a

total of 357 (mummies).
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Translation: Harland, AGRW 20906

22. Record of production of ibis mummies, Ostrakon.

O.Joach 2, CAPInv. 644, AGRW 20912.
Elephantine, Omboi.
78 BC
groug v, apevaovd 1.
Taefg POV Kai iepdkmv Kol TV
ANV EmpeAnov TdV iepdV
Cov, €t [Tehaiov cuyyevov Kod
Sotpatnyov <kai> vopapyn tod Oppitov
kai [ToxnPBkiog émiotdTov tod iepov,
ov ‘Eppiov tod KaAliov <kai> mopOdtng <tdv>
Kol €l TAV TpocddmV kol Bactiic(fg)
ypappoatiog kol Tdv GAA®V
10&id@v kai KaAAiov TTopevpnk(tog)
kai KoAAiov Eppiov apyibracting
Kol Tove €K <tfi¢> t0d ‘Eppaiov cuvddov
TOVTOG OMOKUTOGTAGENDG

A

In the 3rd year on the 8th of Phamenouth. Mummification of ibises and falcons and other prepara-
tions of sacred living things, in the presence of Pelaias, “cousin,” military commander (strategos),
and governor (nomarches) of Ombites district (nome) and of Pakebkis the superintendent of the
temple; in the midst of Hermias son of Kallias and priest of Thoth (i.e. also superintendent of the
ibises) who is also in charge of the revenues, the royal secretary’s office, and the other departments;
of Kallias son of Porenbekis; and, Kallias son of Hermias the leader of the society (archithiasités)

and all those from the synod (synodos) of Hermaios, of the restoration . . . (remainder lost).

Translation: Harland, AGRW 20912

23. Record of production of mummies of sacred animals. Ostrakon.

O.Joach 7, CAPInv. 644, AGRW 20914,
Elephantine, Omboi.
73BC
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gtoug 0, ABVp k(, éni Blact-]

Aéwg [Trolepaiov kai facti(icong)

Kleomatpoag tiig kol Tpopa(ivng)

Be®dv Ooma(topmv) OIMa)dEM V) KabéoTaTon

Siepa (Mo, €nl Totoéovg otpatn(yod),

Kai Mevavdpov kai Eppiov oiko(vopov) kafi]

KoAAiov toroypo(pupatéme) Koi tdv

A ov Octt®dv, aploudt

Apd.

In the 9th year on the 27th of Ahthyr during the reign of king Ptolemy and Queen Kleopatra, who is
also called Tryphaina, Father-loving and Sibling-loving gods, sacred animals have been prepared in
the presence of Totoes the military commander, Menandros, Hermias the manager, Kallias the sec-

retary of the district and the other members of the society (thiasitai), with a total of 1104 mummies.

Translation: Harland, AGRW 20914

24. Record of production of mummies of ibises. Ostrakon.

O.Joach 17, CAPInv. 644.
Elephantine, Omboi.
54 BC
groug kC, Meoopn| . taoig ifiov
Kol iEpAK@V Kol TV GAANY émpergi(ag)
TV iepdv Zdyv, éni [lehaio(v) otpa(tnyod),
‘Eppiov KoAriov tdv €ni 1dV Tpocod(wv)
SKairiov MopepPnkt, Korriog Eppiov
npootdng 100 Eppod, Ietecovy\w/

oikovop\®/. yv.

Year 27, Merore 7. Mummification of ibises and falcons and other preparations of sacred animals,
in the presence of Pelaias the military commander (strategos), Hermias son of Kallias who is in
charge of revenues and Kallias son of Porembikis. Kallias son of Hermes, prostates of Hermes and

Petesuchos treasurer.

25. Record of production of mummies of ibises. Ostrakon.

O.Joach 18, CAPInv. 644, AGRW 20916.
Elephantine, Omboi.
53 BC
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Tafg Piov.

grovg k1, TOHPL k9,

émi [Tehaion ovvyevel Kol

oTPATNYDL Kol €71 TOV TPOGOd®V

5tod Oppitov, kai [Takn Pkt EéxioTatg

iepod, €9’ Eppiov KoAAiov éni 1dV mpocdd(m)v
Kol PACIAMKOV YPOUUOTE®V Kol Y1PIoHUOD

Kol TopBoTVv, Kol TV B10c10®dV Tav-

tov Kol KodAiag Epuioc kopoypo(pupatéme)
10taef|g iPiov kol iepdrov,

A.

Mummification of ibises. In the 28th year on the 24th of Tybi in the presence of Pelaias, “cousin”

and military commander who is in charge of the revenues of Ombites district, Pakebkis the superin-
tendent of the temple; Hermias son of Kallias who is in charge of the revenues, the royal secretariat,
financial administration and who was priest of Thoth; all the members of the society (thiasitai); and,

Kallias son of Hermias the village secretary. Mummification of ibises and falcons: 1000.

Translation: Harland, AGRW 20916

M. Pan-Kolanthes-Thriphis Associations

26. Dedication to Thriphis, Kolanthes and Pan, Inscription.

SB 111 6184, CAPInv. 155, AGRW 15267.
Thinites, Ptolemais Hermiou.
137 BC
(Etovg) <A>y' {ay'}. | vmep Paciiémg ITtolepaiov kol facidioong | Kheomdtpag thig adedloig kol
Baoikioong | Kheomdtpag thg yovaikodg, Oedv Evepyetdv, || kai tdv toutev tékvev [avickog Av-
KOQpovog | Bepevikedg TdV apylomuato@LAGK®Y Kol in<m>apyng | €’ avop@dv Kol EmueAnTng
K<a>1 ol Guvoditat, 6V Ta dvopoato | veokertan, Opimidl, Koravboa<i>, ITavi, Oeoig cvuvvaorg, 10
iepov. | Acikinmadng [rolepaiov, || Znvodwpog Tnmovikov, | Appdviog [eraiov, | Eppiog Eppai-
okov, | Amorddviog Didwvog, MiBpofavdakns Xpovcov, || @éwv Aswvidov, | Aidvuog Amoriwviov,
| ‘Eppiag Avkov, | Epuiog ‘Epuiov, | Ebprog Bonbov, || Zapamiov Atovuciov, | Aufadiokog Te-

povOLOoY, | Zooiflog Zooifiov, | Ztpatmv Atovuciov, | Avkog ITaovtog, || Aveipayog IMamodtog, |
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"Epuov ITtolepaiov, | Eppogilog Ayiidémg, | ITtolepaioc Aokinmiddov, | Apetog, || Evputidag
Nikovog, | Nikavdpog [Ttolepaiov, | Appapn Alwouabodtog, | Heatotiov Zaparniovog, | Appdviog
Apwviov, || atpig [Matdiog, | Apmviog Avkdppovog.

Year 33 (erased: 13). For king Ptolemy, queen Kleopatra his sister, and queen Kleopatra his wife,
benefactor gods, and their children. Paniskos Lykophron of Berenikeus subdivision (deme)—chief of
the bodyguards, cavalry leader (hipparchus) over the men, and supervisor (epimelétés)—and the
members of the synod (synoditai) whose names are below dedicated the temple (hieron) to
Thriphis, Kolanthes, Pan, and the gods who share the sanctuary:

Asklepiades son of Ptolemaios, Zenodoros son of Hipponikos, Ammonios son of Pelaios, Hermias
son of Hermaiskos, Apollonios son of Philon, Mithrobandakes son of Srousos, Theon son of Leoni-
des, Didymos son of Apollonios, Hermias son of Lykos, Hermias son of Hermias, Eubios son of
Boethos, Sarapion son of Dionysios, Ambadiskos son of Hieronymos, Sosibios son of Sosibios,
Straton son of Dionysios, Lykos son of Paous, Lysimachos son of Papous, Hermon son of Ptole-
maios, Hermophilos son of Achilleus, Ptolemaios son of Asklepiades, Areios, Eurytidas son of Ni-
kon, Nikandros son of Ptolemaios, Abram son of Alosmathous, Hephaistion son of Sarapion, Am-

monios son of Amonios, Phatres son of Pataios, Amonios son of Lykophron.

Translation: Ascough and Harland, AGRW 15267.

27. Dedication to Kolanthes, Pan Evodos and Saviour God. Inscription.

I.Philae 20, CAPInv. 55.
Elephantine.
118-116 BC

1 [KoA]avOa, TTavi Evddmt kai Og[di]
[Zo]tfipt Anpitplog 6 cvyye[vic]
[kai é]lmotpdnyog kai otpat[nyog]
[thic ®InPaidoc kai ypoappatedg Tii[g cuvodov]
5 [xai ai €]v [TroAepaiot tetaypé[vor duvapeig]
[reli]kai kai inmikol kol vootiko[i]

OV BoUOV
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[A]mo[A]Amviov TdV S1pdoymV [Kai]
[p]po[v]papyov PIAGV.

To Kolanthes, Pan Euodos and Saviour God, Demetrus the King’s relative (Syngenes), epistrategos
and strategos of Thebaid and grammateus (secretary) of the synod and the infantry, naval and cav-
alry forces stationed in Ptolemaid (dedicate) the altar. From Apollonius member of the diadochi and

phrourachos of Philae.

N. Association of Zeus Hypsistos

28. Bylaws of the association of Zeus Hzpsistos, Papyrus.

P.Lond. VII 2193 ,CAPInv. 654, AGRW 2922.
Arsinoites, Philadelpheia.
69-58 BC
Qploy Apvdtov ayéd(ng) aly(dv) (Spaypac)
Tprdxovta dvo (yivovrar) Ap
aryadL Toymt.
vépoc ov &0evto [ka]td koo oi £k Tiig T0D A¢ Yyictov cuvodov todtov eival Khplov,
5kai motodvieg KaboTL dtay[op]evel TpDTOV HEV TPOXEPIGAUEVOL ETL° EAVTDV
nyovuevov Ietesod[yov] TeepPévviog, dvdpa Adyov, Tod TOTOL Kol TOV AvopdV
a&ov, i &[v]wwtov [amd t00] npo[yley[plapévov unvog kai Huépag cuvels-
o[6]p[otc 8¢ maot n[oteicb]e kata pijva oo v] piav o &v TdL 10D A0g
iepdt v aig &v avd[pdvi] kovén onévdoviec evyéchmicoy kol TéAila T vo-
10wgo[pev]a vmep te t[o]D Peo(D) Kai kupio(v) Pacrémg: VIAKOVGELY O TAVTOG TOD TE YOLUE-
vov k@i t[oD] TovTov VINPETOV £V TE TOIg AVIKOLGL TML KOV Kol Tapésovtor Emt T[]
doBet[oop]évarg avtoic mapayyeriog kot [cJuvAdyoug kai cuvaywyag kol arodnuifoc]
kai u[nJué]evi avtdv £Efotwr cvvre, poTopyniosy unde oyinoto cvviotac[Oot]
und’ anfo]ympnioe[wv] [ €x] xiig Tod fry[ov]uévov epdatpag ig ETépav ppaTpav
15koi pnuy[. Jveayoy[ -ca.?- ] [€]tepog tov Exgpov £V TdL GLUTOGIML PUNOE Kako-
Loy[noew] &tepog [tov] Etepov &v T@t cvuTOGIML UNIBE AAANGEY pNt-
8¢ én[ica]Anoe kai pug komryopn[olswy [a] Tod £tépov unide andppnicty
dd[ovar] £mi oV Evifawt]ov kal pn dafov]v{i}ewv t0¢ cvunociag undE Enciyeo-
Ot a]gt t[6]mov ek tOm(0v) [UNn]1d’ ano Khoi(ag) gic t[n]v Etépav kal punt KoAdGEW TOV
20[- ca.19 - dnJuocio[i] kai a[vi(?)]i To[v] mpog te tag cvuPfor(dag) kol TdAAa Emi

[- ca.28 -Inmet kai eloeveykeiv EkaoTOg ADTRY
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[-ca.35 -] g[. .. ] éav 6¢ tic advtdV matnp

[yévnron (?)- ca.37 -] n. Ix[. Jxnv
[vepepd(c) P tiig va xepo( ) Ao
25y Anoldvio(c) o

0 Iletooeipig Ao

He[t]esotyo(c) P iig emi xgu( ) Alo]
v [ . 1 p KokeiBig [Ap]

(front [recto])

Horion son of Haryotes . . . thirty two. Total: 32.

For good fortune! The law which those belonging to the synod (synodos) of Zeus Hypsistos
(“Highest”) devised jointly to be binding. Acting in the prescribed manner, they first chose for
themselves Petesouchos the son of Teephbennis as their leader (hegoumenos), a learned man, wor-
thy of the place and of the banqueting hall (andrdon), for a year from the month and day written
above. You shall arrange one banquet a month in the sanctuary of Zeus for all the contributors, at
which they should in a common banqueting hall pour libations, pray, and perform the other custo-
mary rites on behalf of the god and lord, the king.

Further everyone must obey the leader and his assistant in matters concerning the association (koi-
non) and they shall be present for all occasions that have been prescribed for them, at meetings
(synlogous), gatherings (synagdga), and outings (apodémia). It is not lawful for any one of them to
... (unknown verb), or to establish factions, or to depart from the brotherhood (phratra) of the lea-
der to join another brotherhood, or for men to argue about one another’s genealogies at the banquet
(symposion) or to abuse one another verbally at the banquet, or to chatter or to indict or accuse ano-
ther, or to resign for the course of the year, or to be absent from the banquet, or . . ., or to steal the
wife of another member, or to obstruct the leader (?) . . . public . . . at the marriages and... each
shall contribute their dues (?) . . . and if any of them becomes a father (?), he shall receive (?) . ..

(back [verso])

Pnepheros 2 for ?: 1200; 3 Apollonios: 800; Sokrates 3 for the current year (?): 1200; 4 Petosiris:
1200; Petesouchos, 2 for ?: 1200; 3 . . . Kaleibis: 1100.

Trnaslation : Kloppenborg, AGRW 2922.
O. Association of Basilistai

29.Dedication of the synod of Basilistai, Inscription.
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OGIS 130, CAPInv. 51.
Elephantine, Setis.
152 -145 BC

umep Baciéwmg [Ttodepaiov

Kol Paciiicong

KA\eomatpog t1ig adeApic, Oedv Edepyetdv,

Kol TV 1€kveov Hpdidng Anpoedvtog

Bepevikeic, 0 apyiocopato@iroé Kol otpatnydc,

5 kai ol cuvayovteg év Xntel Tt Tod Alovicov

Vot PacIMGTol OV T GVOUATO VTOKELTAL,

XvouPet Tt kai Appwovt, Zatet Tht koi “Hpan,

Avovkel Tt kol ‘Eotion, [etepumopévrel td kai

Aovico, [letevontel T kol Kpovor, Iletevonve[t]

10 Td1 kol ‘Eppel, 0ol peydrotg, kol toig AL TOig

émi 100 Koatapditov daipostv mv omiiny ka<i T

TPOC Tag Buoiag Kol oTovdis Tag EGOUEVAS

€V Tt GLVOS ML KOTA TAG TPOTAG EVATAS TOD

UNVOC £KAGTOV Kol TOG GAANG EM®VOUOVE NUEPOG

15 8 ékdiotov eicevnveypéva yprnoTa, v Emi v

[Toamiov Tod Appwviov Tpootdtov Koi Atovusiov oD AmoAlmviov iepémg ThHg cuvodov:
18. ‘Hpmidng Anpoedvtog,

‘Eppioc Appmviov,

20 [Momiog Appmviov,

Awovbolog AtoAlmviov,

Odppwv OAdupmvog,
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Appoviog Amrordwviov,
[Teteapdnpig Poavoverog,
25 Awpiov Atoliwviov,
YévyvouPig [elaiov,
[Taviokog Kepaiwvoc,
Yevronpig [lemotog,
[TpoTapyog Ipwtapyov,
30 Ipotiov Hpakieidov,
Yaporiov ATolmviov,
Awovioiog Kepaiwvoc,
[TéyyvodPig Totéovug,
[Tehaiag [eraiov,

I/IIL.35 Zapamiov Appoviov,
Appoviog ATrorATAmviov,
Aocxinmdong [rolepaiov,
Eewv1aomg Trayov,
Aoviclog Appmviov,
Apuodiog Bacireidov,
Nnowwmg— — —, 40
Awoviclog Appwmviov,
AockInmadng Atovociov,
Al0V0G610G XOTKPATOL,
Evpévng Atovu(oiov),

AmoArdviog Trdyov,
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[Telaiog Zpeviyvovprog.

For the well-being of King Ptolemaios and Queen Kleopatra his sister, the Benefactor gods, and
their children; Hérod&s son of Demophon of the deme Berenik€, the chief bodyguard and stratégos,
(5) and the basilistai who meet in Setis, the island of Dionysos, whose names are appended below,
dedicated to Chnoubis also called Ammon and Satis also called Hera and Anoukis also called
Hestia and Petempamentes also called Dionysos and Petensetis also called Kronos and (10) Peten-
senis also called Hermes, the great gods, and to the other divinities of the Cataract, this inscribed
stele and the money contributed for the sacrifices and libations that will be made at the assembly on
the first nine days of each month and the other eponymous days (15) in each month, in the year that
Papios son of Ammonios was president and Dionysios son of Apollonios was priest of the synodos.
Heérodes son of Demophon; Hermias son of Ammonios; (20) Papias son of Ammonios; Dionysios
son of Apollonios; Philammon son of Philammon; Ammonios son of Apollonios; Petearoéris son of
Phanouphis; (25) Dorion son of Apollonios; Psenchnoubis son of Pelaias; Paniskos son of Kepha-
lon; Psenpogris son of Petgsis; Protarchos son of Protarchos; (30) Protion son of Herakleides;
Sarapionon of Apollonios; Dionysios son of Kephalon; Pachnoubis son of Tote &s; Pelaias son of
Pelaias; (35) Sarapionon of Ammonios; Ammonios son of Apollonios; Askl€piad€son of Ptole-
maios; Xeiniad€s son of Itagos; Dionysios son of Ammonios; Harmodios son of Basileides;
Nesiotés son of . . .; (40) Dionysios son of Amm 0nios; Asklépiadéson of Dionysios; Dionysios son

of Sokrat &sEumenés son of Dionysios; Apollonios son of Itagos; Pelaias son of Zmenichnoubis.

Translation: Kloppenborg 2020, 375-376.

30. Dedication from the synod that assembles at the temple of Setis.Inscription.

OGIS 111, CAPInv. 48.
Elephantine, Setis.
152-145 BC

Bacwiel ITtodepaimt kai faciiicont
Kheomatpon tijt dder[ @R, Oe]oig Prrountopo(i],
Kol TO1G TOVTMV TEKVOLG Kol AUV

i kol Xvoo[Pet k]ai ["H]pon [t k]oi Xatet,
kai ‘Eotion [t]f[1 kai] Avovk[et] kai Atovicmt
i kol [etepumapgvretl k[ ai toig GAlolg
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Beoig vmep Bonbov 100 Nikoostpdtov
XpuGaopEmc, TOD APYLoOUATOPVAUKOG

Kol otpatnyod Kol [kti]otov tdv &v T[1]
Tpraxovtacyoivmtl tolemv Orrountopid[og]
kai Kheomatpog, ev[v]oiog ve[k]ev

¢ &xwv dtotel[£1] mp[O¢ Te TOV Pociiéal]
Kol v Pacidecoy K[al T Tékva o]OTdV,
‘Hpdng Anpopdvrog Lep[ya]unvog

TAV Sd0[y»]v Kai yepav &[n’ djvopdv
Kol @povpapyog Xonvng [kai yepploevias
Kol €l TV dvo TOTeV [teTaypévog] kol
TpoPNTNG 100 XVv[ovPews] k[ai dpy]iotorot[n]g
1®Vv év 'EAepavtivt kol ARatot] kol Oiloig
iep®v kol ol dALoL [iepeig ThG Tev]TapLAiag
100 Xvopuwm NePum [koi Oedv Adelodv Koi]
Bedv Evepyetdv [kai Oedv O1lo]matopmv
kol Oe®v 'Empavdv kol Ogod Evmdropog
Kol Bedv Orhopntdpwv, ot T[v] chvodov
OULVECTAUEVO[L €1G TO v Xnjtel] 1epo[v],
Onmwg dymot[v gig Tyunv Iroiepaiov t]e Tod
Bacwéwg xa[i] T[] [Blactiioon[g] Kai t@V
TEKVOV aOTAV E[Viowciag £]o[p]tag Ka[i]
v yevéblov fuépav [t1v Bon]Oov

Kot TOV keipevov [Pactik]ov vopo[v],
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OV T& Ovopata V[oyéypamo].

Dedicated to King Ptolemaios and Queen Kleopatra the sister, the Philom&tor gods, and to their
children and to Ammon also called Chnoubis, and Hera also called Satis, (5) and Hestia also called
Anoukis, and Dionysos also called Petempamentes and the other gods, by Boethus son of Nikostra-
tos the Chrysaorian, the chief bodyguard and stratégos and founder of the cities of Philom&tor and
Kleopatra in the (10) Triakontaschoinos, on account of the goodwill that he continues to show
to[wards the king] and the queen and their [children], by Hérodés the son of Demophon of Per-
gamon, (15) one of the diadochoi and commander of men and garrison commander at Syene, and
border guard and governor of the upper territories, and prophet of Chnoubis and chief stolistes of
the temples in Elephantine [and Abaton] and Philae (20), and (by) the other [priests of the] five-fold
order of Chnomo Nebieb [and of the Sibling gods and] of the Benefactor gods [and of the
Philopater gods] and of the Epiphaneis gods and of the Eupator god and of the Philom&tor gods;
those who gather (25) as a synodos in the temple [at Setis], so that they might hold [annual] festi-
vals [to honour ] king [Ptolemaios] and the queen and their children, and (observe) the birthday of
Boéthos, (30) in accordance with the existing [royal] law. The names of the priests are written be-

low.

Translation Kloppenborg 2020, 378.

31. Vow between members of an association. Papyrus.

chr.wilck.110A , CAPInv. 639.
Thebes.
110 BC

OpKog, Ov o€t dpodoatl Hpaxieidnv
Agvkiov Kepdrwvt [Tepryévov
émi 100 Xeoegfoov tf k6(*)
100 ABVp 10 (£10G) M* V1| TOD-
5 tov 1oV ‘HpaxAf] kai Tovg Guv-
vaovg Bgodg &1 Py dize
devekBévteg(*) mpog £0vTovg
émi 10D SpoOUov ToD ATOAAWVI-
Nov Tf] P Tod avTod PUNVOg
10 0 suvOnKoag £dmKoa-
pev Ilepryévn tét ypop-
potel, 10Tt €0V TEAEL-

Ton O TaTNP LoV, E1GA-
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http://papyri.info/ddbdp/chr.wilck;;110A#to-app-subst01
http://papyri.info/ddbdp/chr.wilck;;110A#to-app-choice01

E® TOV Lo TOD VIOV

15 &ig v ocvvodov. mepi
0¢ £tépov Tvov mpdypoto\s/
Opog ov0EelG Yéyovey.v
000V yebddog &V T@
OpK® &otiv.

20 6pdc0vToC 68 aTOD
éxteivey Kepd-
Aovo T® KOv@® oivov
Ke(phpov) o Tapoypiua,
un opdGovToC 68 T0d

25 ‘Hpaxieidov Exteively
aVTOV TO KEPALLOV.
dropxeiohn aA(Aog)

pKog.

The oath that Herakleides, Lucius' son, should swear to Cephalos, son of Perigenes, in the
Chesebaieon on the 24th Hathyr in the 8th year (= 11 0 BC):

“By Heracles and the gods worshiped alongside him, verily, when we quarreled with one another on
the dromos of the Temple of Apollo on the 2nd of the same month, we made the agreement in front
of Perigenes the scribe, that [, when my

Father dies, am going to introduce my son to the club. About any other thing,

no arrangement was made. There is no lie in the

Oath. "If he (Herakleides) takes the oath, Cephalos is to be sent to the club immediately

deliver a ceramion of wine as penance; but if Herakleides does not swear, then

should he deliver the Keramion himself. (2nd hand :) Another oath was sworn

32. Complaint concerning the payment of funeral fee. Papyrus.
P. Enteux 21, CAPInv. 766.
Arsinoetis, Kerkethoeris.
218 BC
Bao[\]el [Tto[Aepai]mt yaipev Ogpdug kol Tedg. aducovueda KO TePodIOg KOl LEVEUEVDTIOG
kai Tetew| -ca.?- kJoi ‘Eptémg kai tdv Aowmdv [o]uvbiacitidwv \tdv ék Kepkebonpemg, Tiig
[ToAépwvog pepidog/. Zonprog yap ThHg AdeAeg Lov,

yovaukog d[€ Ted]tog 10D mpoyeypappévov olv]vilacitevovong Taic Tpoyeypappévorg(*) koi
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https://papyri.info/ddbdp/p.enteux;;21#to-app-subst01

&yovong m[v iepJocuvnv(*) tod Bidoov £p’ £ O, cuuPEPnkey adTV TETELELTNKEVAL

5. . [ -ca.?- ] o0k &yovong 8¢ avtiig T[@]v Eyyiota yévoug AL’ ) [M]udg, dmattovpevorl

ai mpo[yleypap[p]évar t[0] T[a]pkdv ovk [&]modiddac[iv]. deduedo ovv cov, [Ba]oihed, mpootdéo
Awo@d-

veL Tl otpatny®dt y[p]ayor ITtolepaiot tdt émotdnt, av uev €1t kai v[ov] vmouévooty [N]uiv
amododvart T TaPKdV, €l 8¢ un, dnocteihat ovTag En[i] Ato@dvny dnmg Eravay|[kac |0daot
amodovar MUiv,

tva 010 o€, Pacided, THY® TOD dKaiov.

10€0tOYEL

(hand 2) IMtoAepaiot. pa(iota) dudAvcov) av(tovg): €1 6& un, an(doteilov) mp(0g) MU(Gc) \éx ThHg
dekatng tod Xoia[y]/ 6n(mg) énl Tod ke OMKovToc) dukaotnpiov) Ji(akplddo). (ETovg) o,
Aoisiov kG, ABvp k6.v

(8tovg) o, Aaiciov kC, ABVp K6.

Oepdug kai Tedg mp(0g) Tepodrv

Kol TG cvvOlacttidog mepl

TOPIKOD.

(front) To king Ptolemy, greetings from Therous and Teos. We have been wronged by Temsois and
Senemenopis and Teteim . . . and Herieus and by the other women who are fellow members of the
society (synthiasitidai) who are from Kerkethoeris in the division of Polemon. Soeris my sister and
wife of the aforementioned Teos, a fellow member of the society (thiasos) along with the
aforementioned women, who held the priesthood of the society for four years, happened to die . . .
Since she had no relatives except us, when the aforementioned women were asked, they did not
reimburse the funeral fee (taphikon). We beg you therefore, O king, to order Diophanes the
commander (strat€gos) to write to Ptolemaios the superintendent (epistatés), so that if they now will
submit to pay us the funeral fee the matter will rest. But if not, we ask that you send them to
Diophanes so that he may compel them to reimburse us, so that through you, O king, | may have
justice. Farewell. (2nd hand) To Ptolemy. Do your best to resolve the dispute of the parties. If that is
not possible, send them to me — after the 10th of the month of Choiak — so that the case may be
heard at the proper court. Year 4, 27th of the month of Daisios, which is the 29th of the month of
Hathyr. (back) Year 4, 27th day of Daisios which is the 29th of Hathyr. Therous and Teos versus
Temsois and her fellow association members, in regard to a funeral fee.

Translation: Kloppenborg, AGRW 2897.
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33. Account of a slave Association. Papyrus

SB III 7182, CAPInv. 856.
Philadelphia.
ii-I century BC.
Epulog [ -ca.?-],
Képoé& oo,
Ko Bue,
Aikonog ym,
5 Yoppntyog tme,
Oavpa o,
Képmog &,
(yivovton) Ape.
vac. ?
10 [ -ca.?-]. ... [-ca.?-] vv.Frl,2
o [-ca-]
&V 1O [ncavpd £mi]
g mlap]ad[My-]
yewg ‘Eppfio]v tod
15 émpueinTod
Eppigg,
Bayyoc,
Anpa,
Képmoc,
20 Kapag,
Yappmryog,
Aikanog,
(yivovton) C.
E&vol
25 Oipov,
[ -ca.?- ]. piov Qpiwvoc.Frl,3
onun[ -ca.?- ]
gxkpo[ -ca.?- ]
ol wpoxeip[evor -ca.?- |
30 xataAirov[ton](*) [ -ca.?- ]
&v Odpakt o[t -ca.?- |

vac. ?
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e[ -ca.?- |
év [ -ca.?- |Fr2
35[-ca.?-]. ¢
[ -ca.?- Juv
[ -ca.?- Jo. n avin(th) Yo-
[n]pumtixov cvpBo(An) oo,
[@]ALov E€vov oo,
40 [ -ca.?- ], pa, . kol tpu(Y0¢) p,
(yivovton) Agg.Fr3
[ -ca.?- Jupig[ -ca.?- |
[ -ca.?- év] 1® Tomo [ -ca.?- |Fr4,r,1
-ca.?-Fr4,r,2
[ -ca.?- ] 1 ouvnyB(noav)
45 v 1¢ immoxowapie
&v i) oyeobnKn
— 010, iepomotod Atkaiov
Epupiag,
Bayyo,
50 Anpnepiog,
Képag,
Yappmryog,
Aixoog
vac. ?
55 [ -ca.?- Jyévreg
K[ap]mog,
(yivovton) 1, (TovT®V)
[ -ca.?-]. [ao]Oouporog.Frd,r,3
[ca.11 lines missing]
59 év kow® [ -ca.?- |
60 vac. ?
1€ ouvixOnoav
&v 10 Onoaypd
Eppiag,
Bayyoc,
65 Oifpwv
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[Anun]zpro[c].Fr4,r.4
[ca.13 lines missing]
67 gi[c obg avnimTon]
n[apd TOV -ca.?- |
to[ -ca.?- |
70 otv[ov -ca.?- ]
ke[ -ca.?- |
y[ -ca.?- |
gl -ca.?- |
nA[ -ca.?- JFrd,v
75 [ -ca.?- 1 Oopag
[-ca.?- ] xai . v
[ -ca.?- t]pvya v.Fr5,r
Xoia[| -ca.?- k[ -ca.?- ]
gv i o[kevodnin] —
80 iepon[o]i[o]d [A]ykaiov]
Eppiog,
Bay[xoc],
Oifpov,
Anpdc,
85 Képmog,
Képag,
Pappnryog,
Aikonog,
(yivovtar) 1, (Tovtwv)
90 dcvupoiroc ‘Eppioc,
Mouroi) ,
€ig obg avniwTon
napd TOV aew[ -ca.?- ]
oivov Meuoi(tov) k[ -ca.?- |
95 ‘EAavikm aoAnTi [ -ca.?- |
Kol T@ Kwvaido [ -ca.?- JFr5,v,1
Traces 5 linesFr5,v,2
m cvvny[Onoav]
Eppiag,
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Bayyolcl,

105 Anuac,
Képmoc,
Owpac,
Poppnrfyoc],
(ylvovtan) G,

110 &ig obg [avAAwTon]
mopa [ -ca.?- |
otvo[v -ca.?- |
Cwpf -ca.?- ]

[ -ca.?- 1B[ -ca.?- ]

«frag. 1.1> Hermias: . . .; Kamax: 270; Kai€s: 2045; Dikaios; 680; (5) Psammeétichos: 385; Thorax:
800; Karpos: 365; Total: 4045 (drachmae) <frag. 1.2> (10) . . . in the storeroom (th&€sauron) when it
was Hermias’s turn to be the supervisor (epimel&tes): (present:) (15) Hermias, Bakchos, Démas,
Karpos, Kamax, (20) Psammeétichos, Dikaios, making seven (members). Guests (xenoi): Thibron,
and (25) [. . .Jrion son of Horion. «frag. 1.3> Deme|[trios] from Krokodilopolis . . . (30) remaining in
the common fund (koinon), the aforementioned (drachmae) . . . In Thorax’s (house? workshop?)
vac. On the 15th. . ..

frag. 2> ...90; . ..450. . .; for the flute girl; the contribution of Psammétichos is 270; for the other
guest is 270; . . . (40) for the unfermented grape juice, 100, making 1590.

«frag. 3> [Hath]yr 1, the 15th, . . .in the Isieion

«frag. 4 recto 1» vacat

«frag. 4 recto 2> [. . .] on the 10th, the following (members) gathered (45) in the stable in the
harness room when Dikaios was the manager (hieropoios): Hermias, Bakchos, (50) Démétrios,
Kamax, Psammeétichos, Dikaios, vacat, (55) Karpos pa[id twice], making eight persons. Of these
[Hermias?] was exempt from dues. «frag. 4 recto 3> . . . in common fund (koinon) . . . (on the) 15th,
the following (members) gathered (60) in the storehouse (th€sauron): Hermias, Bachos, Thibron,
Démeétrios. . .

frag. 4 recto 4> . . . for (65) [that which has been spent], besides the [. . .] unfermented grape juice
[...] drag. 4 versoy ... Thorax ... and: 50 ... (unfermented) wine: 50 «frag. 5 recto> . . . Choiak on
the 2[.]th: [the following members gathered] in the harness room, when Dikaios was the manager

( hieropoios): Hermias, (80) Bakchos, Thibron, Démas, Karpos, Kamax, (85) Psammeétichos,

Dikaios, making eight members. Of these, Hermias was exempt from contributions. Remaining:
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seven. (Funds) (90) spent for these (members), besides . . . for Memphitic wine, 2[.]. . . for a Greek
flute-player. . . and for the male dancer (?)

«frag. Sverso > . ..

frag. 5 verso 2> (95) On the 18th (the following members) gathered: Hermias, Bakchos, Démas,
Karpos, (100) Thorax, Psammétichos, making six. (Funds) spend for these (members), besides. . .
(105) wine. . . ..

Translation Kloppenborg 2020, 158-159.

34. Complaint concerning a funeral fee. Papyrus.

P Enteux 20, CAPInv. 754, AGRW 293.
Arsinoites.

221 BC

BlaJow[€l [Ttorepaiot yaiplew [Kpdtewa, TdV] €k thig ALeEAvOpov ViGOL. AdtkoDLLoL VTTO
dunin[mov kai Atovuciov. t]od [yap LoD doer]PoDd ATOAAOGOTOL GLVOLIGITEVOVTOG AVTOTG
uet[ -ca.?- Jo[ -ca.?- Judiog T Mdapwvog, dvieg O pev iepedc, 0 08
apybloci[g, teAevnoa]vto[g Tod AmJoAhoddTOoL, TPOG TML UTe Odyo unte
5 é€axor[ovBijcat avTdt Katd [TOV fract]tikov vOpov, 00dE TO YIVOUEVOV ODTML TAPIKOV
[&]modeddk[actv. Séopat] odv cov, Baciried, £l oot Sokel, Tpoot[d]Em Alopavel TdL 6Tpa-
[tIny®dt Eravaykdoot drododvai pot to Tapkov. t[ov]tov [y]a[p ye]vouévov, Ecopan
ol o€, Pactied, Tod difkai]ov TeTevyvia. vac. ? e0TOyEL.
vac. ?
(hand 2) [ -ca.?- émok]eyduevog TOv Bacitikov vO(Lov), EravayKacov To dikoia motf[cot]
10 [ -ca.?- éa]v 8¢ 1L dvTidéymaoty, And(oTELOV) ADTOVG TPOG 1LLAC.
(8tovg) a, N'opmiaiov km, TOPL1B.v
(8tovg) a, IN'opmiai[ov kn, TOPL1P.]
Kpdreia np(0g) OiA[utnov kai]

Atovociov mepi [TaptkoD |

Six fragments of a papyrus.

(front)

To King Ptolemaios greetings, from Krateia who is from the people of Alexandrou Nesos. I have
been wronged by Philippos and Dionysios. My brother Apollodotos was a fellow member of the
society with them . . . for Maron, the one (Philippos) being the priest and the other (Dionysios)
being the head of the society (archithiasités). When my brother died, they did not provide a funeral

for him or accompany him to the burial, in violation of the society’s regulations, and they did not
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reimburse the funeral fee (taphikon) that had accrued to him. I beg you, therefore, O king, if it
please you to order Diophanes the commander (strategos) to compel them to reimburse me the
funeral fee. For if this has been done, I shall have been furnished with justice by you, O king.
Farewell.

(2nd hand)

After examining the association’s laws, compel the parties to come to a fair resolution. And if they
contest this, send them to me.

(back) Year 1, 28th day of the month of Gorpiaios, which is the 12th of Tybi.

Year 1, 28th of Gorpiaios, which is the 12th of Tybi.

Krateia versus Philippos and Dionysios, regarding a funeral fee.

Translation: Kloppenborg, AGRW 2900.

35. Account of an Association. Papyrus

P.Petr. 111 136
Arsinoites

231/206 BC

Oavo 18 tod 1 (Etovg)
Kmownog é[mun]viev( )y
cupuporny a (tétaptov dfoAod)
oeilel mepi vac. ? (0Polol) B 167
5 kai Tpog Adyov (tétaptov Oforod) (yivovtar) 6 (0Borol) y &
Kleaivetog émunviev( )y
copupon[v] a (tétaptov 6forod)
ooeiret B (tpdPorov) (yivovrar) ¢ (6Boiol) y 6’
[Mvbiov ar ) coppoiny (tpudPorov)
10 6@eirer B (0Porovg) 6 [1 (yivovtar) v (0PoAdC) o [
Awpiwv iepedg B (tetpdPorov)
Nikiag de0(tepog) igpevg ¥
Evpuddyog cupporny a (tétaptov 0foiod)
opeiletl mepi dav(et ) (0PoAOV)

15 xai Tpog Aoyov (6PoAov) o [1 (yivetar) o (0Pforoi) B [
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YoKpdc svpPoiny o (tétaptov 0forod)
opeidel Tpog Adyov (0Borov) a [ (yivetar) a (6Pordg) o [ 6
Aptepidmpog cupuPoiny o (tétaptov 6forod)2
(hand 2) -ca.?-3
(8tovg) 1€ O®dvo
C-ca.?- ] a
m Adxiog a
Nikiog y

5....a
Anpntprog (tprdPorov) (yivoviar) ¢ (tprdpforov)
[Ttoiepoiog o
[Mvbiwv (tprowporov)
TAnmore(pog) a

10 IMrorepaiog Tnp( ) (tpudPforov) (yivovrar) y
Ocomneifng (tprdforov)
Atockovpi(dng) o (tprdPorov) (yivovrar) B
AmoAl@V10¢ Yp(oppatedg) o (tpidfoiov)
Agvkopd(vng) o

15 IMvbiwv B
Evporoyog (tetpdfolrov)
Yokpdtng (tpuwPorov) (yivovion) € (tetpdforov)
(yivovtar) 1§ (0BoAdS) (V)
m dptov a GAAN o (yivovtor) B

20 ou (tevioPoiov)
Kapoa o (0BoAdC)
ioydowv (6PoAdC)
oTEQOVOV (TPLdPorov)

EpePiv(0ov) (0pordg) a &

col. i» Thoth 19, year 17.
Ktesippos, monthly officer 3 (dr.?)
Dues 1 (dr.) 1 /4 (obol)

he owes 2 3 /4 (obols)
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and on account 1 /4 (obol), making 4 (dr.) 3 1 /4 (obols)
Kleainetos, monthly officer 3 (dr.)

Dues 1 (dr.) 1 /4 (obol)

he owes 2 (dr.) 3 (obols),

making 6 (dr.) 3 1 /4 (obols)

Pythion api(. . .) dues 3 obols.

he owes 2 (dr). 4 1 /2 (obols), making 3 (dr.) 1 1 /2 (obols)
Dorion, priest 2 (dr.) 4 (obols).

Nikias the younger, a priest 3 (dr.)

Eurylochos, dues 1 (dr.) 1 /4 (obol)

he owes as a loan 1 (obol).

and on account 1 1 /2 (obols), making 1 (dr.) 2 1 /2 (obols)
Sokrates, dues 1 (dr.) 1 /4 (obol)

he owes on account 1 1 /2 (obols), making 1 (dr.) 1 3 /4 obols.
Artemidoros, dues 1 (dr.) 1 /4 (obol)

<col. ii, hand 2>

<too damaged to reproduce»

<col. iii>

Year 17 Thoth 17 17th . .. 1 (dr.) 18th (Thoth)

Lakios 1 (dr.)

Nikias 3 (dr.)

5[---]11(dr)

Deémeétrios 3 (ob.), making 6 (dr.) 3 obols.

Ptolemaios 1 (dr.)

Pythion 3 (ob.)

Tlepolemos 1 (dr.)

Ptolemaios son of Ter( ) 3 (ob.), making 3 (dr.)
Theopeitheis 3 (ob.)

Dioskouri(dés) 1 1 /2 (dr.), making 2 (dr.)

Apollonios the secretary 1 1 /2 (dr.)

Leukopha(nes) 1 (dr.)

Pythion 2 (dr.)

Eurylochos 4 (ob.)

Sokratés 3 (ob.), making 5 (dr.), 4 obols.

(Total) 17 (dr.) 1 (ob.), from which (is deducted) 1
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8th (Thoth) bread 1 (dr.),

other things, 1 (dr.), making 2 (dr.)

Eggs 5 (obols)

Nuts 1 (dr.) 1 (obol)

Dried figs 1 (obol)

A crown 3 (obols)

Chick peas 1 1 /4 (obols)

Translation: Kloppenborg 2020, 123-124.

36. Repayment of loan to a thiasos, Papyrus.
p-grenf.1.31, CAPInv. 767.

Pathyris.
101/100 BC

1 @t otafévl TOKmL évi kol Eka[o]t[o]t
¢ [TaBOpems. 10 0¢ ddvelov TodTO
amod0TML 0 0edaveig Neyovtng
101G dedaveiopévolg Eptovodmig kod

5 ot ovvOwsital, &v u(nvi) Moyov tod avTod
18 (8tovg), véov kabapdv kai Gdorov amd mav-
106 Kol mokadectapeva gig oikov
TPOG A TOVG TOIG 101015 AvnA®UaGL,

HETPOL @ Kaid TopeiAneey. o 88
10 un arodd &v 1@ wpiouévot xpo-
v, 1| U motf] kaf’ & yéypo(mtar), AroTelcdTm
&V T@ Eyopévol u(nvi) mopoyptua
T 10D Kkp(100D) dp(tapoc) £ ¢” Muorov §j v
Ecopévny €v Th| dyopd Tiunv. 1 0&

15 mpageig Eotw 'Eptavodmt kai toig cuv-
Buocitong €k TV Neyovtov Kai €k Td[V]
VTOPYOVIOV ODT® TAVI®V TPAC-
ocovtt kobamep &y dikng.

‘Eppiog 6 mopd [oviokov kexpn(patka).

... with the same established interest and to each person of Pathyris. Now the borrower,

Nechoutes, is liable to repay this loan to the lenders, Herianoupis and the members of the society
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(synthiasitai), in the month of Pachon in the same 14th year with produce (barley) that is new, pure,
and unadulterated by anything, delivering it to them (i.e. the lenders) in their building at his (i.e.
borrower’s) own expense with the same measure he has received. But if he does not pay at the
determined time, or he does not do what has been written, let him pay right away in the following
month the 7 1/6 Persian measures (artabai) of barley plus an additional half that amount; otherwise
let him pay the existing penalty of the marketplace. But let the transaction by Nechoutes and from
all his resources to Herianoupis and the fellow-members of the society be accomplished in a just
manner. I, Hermias, as an agent of Paniskos, have registered this.

Translation: Harland, AGRW 20918.

37. Account with payments. Ostrakon.

0. Bodl. I. 312, CAPInv. 749.
Thebes.
iii century BC

Aoyog mpog Ietcoipy (Spoyuoi) ¢ (Ov)
[[ToAInyitn ¢ Yeyyovoer B

[.. Jootevti € [1 Ampiovit

‘Enteile € xn €ig Tov Olacov €

STTaAnyitov dymviov (Spaypal) 1 Peyyovoet 6

(yivovtar) o v [

Account according to Petosiris concerning 90 drachmas of which: to Palechitos: 6; to Psenchonsis:
2;...to Name: 5.5; to Dorion: 10; on the 5th of Epiphi, 28 for the society (thiasos) (plus?) 5; to
Palechitos, a payment of 10 drachmas; Psenchonsis: 4. Total: 70.5 (an additional v = 50 appears
here but would result in a miscalculation, so the meaning of nun here remains obscure).

Translation by: Harland, AGRW 20903.

38. Dedication to royal couple from a thiasos. Inscription.

I. Delta | 1036, Inscription.
Momemphis
209-204 BC

Baocirel [Ttodepaimt
kol faciiicont Apowo {int
Beoic Orlomatopaot,

Kol T vidt [Trodepaim[i]
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5 avédnkev IMocddvio[c]
Kol ol Aouwol Olaciton

T0 £0TLOTOPLOV

To the king Ptolemaios and the Queen Arsinoe, gods Philopators, and to Ptolemaios the son,
Poseidonios and the other members of the thiasos dedicated the dining room.
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